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As a result of the tension now existing between Israel and the Mus-
lim world, it long has been assumed that the anti Semitism to which
Jews of the Ottoman Empire were subjected over the centuries was the
result of Muslim antipathy for Judaism and Jews, and that it was carried
out largely by Muslims. This idea was spread by Christian nationalist
groups within and outside the Ottoman Empire for the purpose of gain-
ing the support of world Jewry for their causes. At times, moreover, these
groups even stimulated Muslim attacks on their own people to gain the
support of the Christian nations of Europe!. The fact, however, was quite
different. It was the Muslim Turks who invited Jews to the Ottoman Em-
pire as they were driven out of western Europe and Russia by massacres,
blood libels, and persecutions of all sorts. It was the Muslim Turks who
provided Ottoman Jewry with the kind of opportunities and protection
which enabled them to prosper during four centuries of Ottoman rule.
During the centuries of Ottoman decline which began in the seventeenth
century, it was the Ottoman Turks who provided Jews with what protec-
tion they could against the advancing anti Semitism of Christians both
within and outside the Empire. During the nineteenth and early twentieth
centuries in particular it was Christian armies invading the Ottoman em-
pire as well as Christian national movements arising within that carried
out most of the mass attacks, persecution and massacres which decimated
much of Ottoman Jewry before World War I despite the continued pro-
tection provided by the Ottoman government.

CHRISTIAN ANTI SEMITISM. Anti Semitism originated as
a Christian and not a Muslim phenomenon. Jews were driven from the

! The latter efforts were well-documented in William L. Langer, The Diplomacy of
Imperialism, 1890-1902 (2nd ed., New York, Knopl, 1956) and Louise Nalbandian, The Arme-
nian Revolutionary Movement: The Development of Armenian Political Parties Through the Nine-
teenth Century (Berkeley and Los Angeles, 1967), particularly pp. 110-112.

Belleten C. LIV, 68
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Holy Land by Pagan Rome primarily for political rather than religious
reasons. The Jews of Eretz Israel refused to accept Roman rule and want-
ed to remain independent. But once rule over Palestine was settled, Pa-
gan Rome had no antipathy to Jews, and allowed them to settle freely
elsewhere in its domains, particularly in Anatolia where they constituted
a large portion of the population. It was only after Rome converted to
Christianity, and in particular after the East Roman Empire became By-
zantium and developed its own form of Orthodox Christianity, which was
particularly virulent regarding Jews, that the latter came to be subject to
intense persecution so that hardly any Jews were left by the time the Ot-
toman Turks came onto the scene.

Just as the Turks began moving into the Middle East and Anatolia
from Central Asia at the end of the eleventh century, thus beginning the
process by which they would take over the area and establish the Otto-
man Empire, the Jews who earlier had found refuge and relative prosper-
ity in Europe as they had fled from late Roman pressure and attacks,
themselves began to experience new waves of persecution that accompanied
the political and moral degeneration of European Church and society. In
1078, the Pope decreed that Jews should not occupy important positions
in Christian countries and that in particular no Jew could be superior to
any Christian. Jews who had settled in France and Germany found their
occupations incereasingly narrowed by economic and religious prejudice
to trades associated with banking and money changing, which in turn
exacerbated long-held religious prejudices into ever-deepening political
and economic persecutions based on racial and religious anti-Semitism 2.
Jews had long been accused of being Christ killers, those who had caused
the Crucifixion. Added to this, however, were new accusations, of which
the most influential were the popular myths known as the ‘blood libel’, or
‘ritual murder’ accusations, invented by the ancient Greeks, the idea that
Jews kidnapped and murdered Christian children and drained their bod-

? “Anti-Semitism”, EJ III (Jerusalem, 1972), 87-1 59; Hermann L. Strack, La Super-
stition du Sang dans U'Humanile et les Riles Sanguinaires (Munich, 1892); Salomon Rei-
nach, “L’Accusation du Meurtre Rituel”, Revue des Etudes Juives, XXV (1892), 161-180;
J-W. Parkes, Conflict of the Church and Synagogue: A Study in the Onigins of Antisemitism (1934).
A. Tcherikover, Hellenistic Civilization and the Jews (1961). G. Kisch, Jews in Medewal Ger-
many (1949). B. Blumenkrantz, Juifs et Chretifens dans le monde occidental 430-7096 (Paris,
1960). Philip P. Argenti, The Religious Minorities of Chios: Jews and Roman Catholics (Cam-
bridge, 1970). These events are related in detail in Stanford J. Shaw, History of the Jeaws of
the Ottoman Empire and the Turkish Republic (Macmillan, London, 1g91).
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ies of blood for use in religious ceremonies, especially those associated
with wine and the making of unleavened bread, or ‘matzoh’?. Added to
this was the myth of ‘desecration of the host’, by which Jews were alleged
to be profaning the wafer consecrated in the Catholic ceremony of the
Eucharist which, since the Fourth Lateran Council of 1215, was believed
to the actual body of Jesus, which the Jews were said to be stabbing, tor-
menting or burning in order to subject Christ once again to the agonies
of the Cross*. These accusations seem utterly absurd in the modern
world. It stretches the imagination to believe that such ideas could stir
people up to such frenzies of emotion that they could attack even aged
and crippled Jews in the street, not only stoning them and pulling their
beards and hair but massacring them and destroying their shops and
homes, particularly during the week preceding Easter when Christian reli-
gious passions were at their peak. Yet such incidents took place repe-
atedly in Europe, starting first at Norwich, England in 11445, and contin-
uing into the late nineteenth century, and also, with even more vehem-
ence and violence, in the Middle East by native Christians infected by the
prejudices of their European coreligionists. Of course in many cases those
who spread the myths and stimulated these attacks had motives which
were not religious, using them to avoid payment of debts owed to Jews,
to eliminate Jewish competition, or particularly in the Middle East, to
transfer to Jews Muslim hatred of Christians resulting from Christian at-
tacks on Muslims in the newly independent states of Southeastern Eu-
rope.

Stimulating and exacerbating these long-held religious passions and
economic motives were the Crusades, particularly in the twelfth and thir-
teenth centuries®. On November 27, 1095 Pope Urban II went to Cler-

? On the blood libel, see “Blood Libel, EJ (Jerusalem, 1972) IV, 1119-1131;
“Blood Accusation”, The Jewish Encyclopedia: New Edition 111 (New York, 1925) 260. M.
Samuel, Blood Accusation (1966). Cecil Roth, The Ritual Murder Libel and the Jew (1935). Ber-
nard Lewis, Semiles and anti-Semites: An Inquiry into Conflict and Prejudice (New York and
London, Norton, 1986), 1o1. On its invention by Greeks in the Ist century A.D. see Philip
P. Argenti, The Religious Minorities of Chios: Jews and Roman Catholics (Cambridge, 1970), 20.

4 “Host”, EJ.

5 “Blood Libel”, EJ (Jerusalem, 1972) IV, 1121, The Jewish Encyclopedia: New Edition
IIT (New York, 1925), 260. Jessopp and James, St. William of Nonwich (Cambridge, Eng-
land, 18g9). “England”, EJ VI, 747.

© A. Neubauer and M. Stern, Hebraische Berichte iiber die Judenverfolgungen wahrend der
Kreuzzige (Berlin, 1892), and review by Charles Porges, “Les Relations Hébraiques des Per-
sécutions des Juifs pendant la Premiére Croisade”, Revue des Etudes Juives XXV (1892), 181-
201, XXVI (1893), 183-197.
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mont-Ferrand in southern France and delivered a speech which started
almost half a millenium of Crusades against the ‘infidel’ Muslims. With
great emotion, he said the Christians of the East, and particularly in the
Holy Land, were suffering at the hands of the Muslims, formerly the Ar-
abs and now the advancing Turks. He said that Jerusalem already had
been profained by the anti Christians and that Christian Constantinople
now was under threat, and he appealed to all of Christian Europe to
send off armies to save Byzantium and rescue the Holy Land from the
unbelievers, offering remission from all sins, past and future, for those
who shared in this endeavor. All of Christian Europe was stirred to frenzy
by religious and political leaders who spread the idea of freeing the Holy
Land and Byzantium from the infidel Muslims, though again, as with the
blood libel and desecration of host accusations, economic motives were
probably as important as religious ones, at least for many of the leaders.
There was no particular reason that these Crusades should have effected
the Jews, but they did because of the passions involved. Those Christians
who were stirred to believe that the Muslims were the embodiment of all
evil soon found it convenient to include the Jews who were prospering in
the Muslim lands and therefore supporting the Muslims against the Cru-
sader attacks in fear of renewed spread of anti-Semitism into the Middle
East, and who were in any case considered just as bad as the Muslims’.
People who felt that they were servants of God, with all sins forgiven in
advance for what they were going to do in the Holy Land, were in no
way inhibited from plundering the Jews as they went along, particularly
when the monks who accompanied them suggested that it would add to
their favor with God if they forced the Jews they found to convert to
Christianity as well. So as the Crusaders marched along from England
and France through Germany and Austria toward the Islamic Middle
East, they sacked and often destroyed Jewish communities found along
their paths, massacring many as they went in Germany and Bohemia in
particular.

When one group of Crusaders led by Emmerich Count of Leinigen,
reached Worms they demanded ransom from its Jews, who paid. But
soon afterwards he sent his men to break into their houses, slaughtering

" The situation of Jews in Europe during the Crusades is described in “Crusades”,
EF V, 1135-1140. Bernard Lewis, Semiles and anti-Semites: An Inquiry into Conflict and Preju-
dice (New York and London, Norton, 1986), 101. “France”, Ej VII, 13. “Anti-Semitism”,
EJIII (Jerusalem, 1972), 102. “Germany”, EJ VI, 462-463.
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the men and children and raping the women, with many committing sui-
cide to save themselves. Many Jews were burned alive in their syn-
agogues. After seven days of this, the Jews who survived were offered the
opportunity to baptism and convert to Christianity with the alternative of
being turned over to the crowd to be torn apart. They were given time to
think about it in the local synagogue, but when no answer came, the
mob broke in and found all the Jews had committed suicide. The same
thing happened as the Crusade went on to Mainz and Cologne, and
throughout the Rhineland.

These Crusaders left in their wake new ‘blood libel’ and ‘desecration
of host’ passions which in turn led to later attacks on the surviving Jewish
communities wherever there was even the slightest rumor which provided
a pretext and rallying cry. The spread of the Black Death throughout
Western Europe, particularly between 1348 and 1350, provided a new
pretext to blame Jews for catastrophe, in this case with the story that they
poisoned water supplies to cause the plague and wipe out Christianity,
with the hope that by persecuting them its spread would be checked®.
Many Jews who survived were ultimately allowed to resettle in their old
homes, but invariably on worse terms than before®. The Black Death and
the resulting pogroms not only caused deaths and destruction of homes
and shops of thousands of Jews, thus, but also intensified the popular
Christan stereotypes of the Jews, many of which have remained the basis
for anti Semitism in modern times.

There often were massacres, as for example in Frankurt in 1241, Mu-
nich in 1285-6'® and Amleder in 1336'!. Expulsions had been carried out
in earlier centuries, but they always had been limited both in time and
area. But now as royal authority extended more widely in each kingdom,
so also did the expulsions become more permanent and extensive. Now
there were sudden and violent deportations, sometimes for very long per-
iods of time. They began in England, strangely enough the last country of

8 “France”, EJ VII, 16. “Germany”, EJ VI, 468.

 J. Trachtenberg, The Devil and the Jews (1961), g7-108. P. Ziegler, Black Death
(196g). “Black Death”, EJ IV, 1063-1068.

0 “Germany”, EJ VI, 467. The Jewish Encyclopedia: New Edition 111 (New York,
1925), 266. Zunz, Synagogale Poesic des Mittelalters, 33. Mon. Germ Xl. 210, 872, XVII, 415.
A.M. Hebermann, ed., Sefer Gezerot Ashkenaz ve-arefat (1946), 199. “Blood Libel”, EJ (Jer-
usalem, 1972) IV, 1122. Stobbe, Die Juden in Deutschland, 282.

'l “Germany”, EJ VI, 468.
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Western Christandom to admit Jews, starting with the decree of Edward
I issued on 18 July 1290, which was enforced for almost four centuries,
until 16502, In France, Louis IX (1226-1270) enforced the decrees of the
Fourth Lateran Council with great severity, decreeing the expulsion of all
Jews from his Kingdom as he left for the first Crusade in 1249. Philip the
Fair (1285-1314) ordered all French Jews to be arrested (July 1306), fol-
lowing this up with a decree condemning them to expulsion and confisca-
tion of their property, though this later was revoked by his successor.
Charles IV expelled the Jews again in 1322, and it was only due to a fi-
nancial crisis in 1359 that they were admitted again. In 1380 and 1382
there were riots against the Jews in Paris, and starting in 1394 they were
expelled again, this time not to return for centuries, in some areas not
until the start of the French Revolution four centuries later'?. Jews were
excluded from Russia from the fifteenth century until 1772, when masses
of Jews were included as a result of the Russian annexation of Poland
and Lithuania. They were banned from Hungary after 1376'%, from Na-
ples in 1510-1511, and from almost everywhere in Germany in the four-
teenth and fifteenth centuries, though in some cases because of its lack of
unity these deportations were temporary and local at best, with Jews sim-
ply going from one locality to another, and then ultimately returning to
their original homes as time passed and the deportation decrees were an-
nulled or forgotten by political and religious leaders who saw their own
incomes falling in the absence of their Jewish advisers.

Things were no better in Byzantium. Byzantine Jews were nominally
free to follow their own faith, but just as the Romans had reduced Jews
to no more than subject status, so also Byzantines excluded Jews from
rights of full citizenship. The motives of Romans were mainly political;
but Byzantines were moved also by religious reasons as well. From their
absolute conviction, taught by the Greek Orthodox church, that the Jews
were condemned by God for rejecting his Word and for the Unforgivable
Crime of killing Jesus Christ, it was logical to conclude that the Jews
ought to be punished by God’s new chosen people, the Christians, by be-
ing subjected to various restrictions.

12 “England”, EJ V1, 751-752.

'3 S.A. Rozanes, History of the Jews in Turkey (in Hebrew) (2nd edition, Sofia, 1930-
8), 11, 128; Barisa Krekic, Dubrovnik in the Fourteenth and Fifteenth Centuries (Norman, Okla-
homa, 1972), 30. “France”, EJ VII, 17.

" “Germany”, EJ VI, 469.
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Byzantine leaders demanded on numerous occasions that Jews be re-
moved from Constantinople and the Empire altogether, and several expul-
sion orders were issued. Judaism actually was outlawed and Jews ordered
forceably converted at least five times, by Emperor Heraclius in 632, in
680 in an effort to secure a united front against Islamic attacks, by Leo
Il in 721-723, by Basil I in 873-874, and by Romanos I in g30. Jews
were allowed to seek ‘salvation’ through conversion, but even those who
did convert were suspected of potential acts of blasphemy and were there-
fore subjected to periodic persecution, as was later the case in Spain. Le-
gends of Jewish moneylenders took on the negative dimensions of the la-
ter Shylock traditions. In church services Jews were normally referred to
as “the accursed”, but they could benefit from divine guidance to bapt-
ism, as opposed to other non Christians who could be converted only by
the sword. There were also passion plays and the like which played on
popular prejudice. All these religious traditions and folklore accounts in-
fluenced the Orthodox urban neighbors of Jews, causing a great deal of
persecution and conflict °.

Those Jews who lived in Byzantium were subjected to various legal
restrictions, severely limiting even minor details of their religious activities,
excluding them from most of the privileges of citizenship while imposing
all sorts of intolerable burdens. Theodosius II (408-450) excluded Jews
from all offices of honor and prohibited them from building new syn-
agogues, though he did allow them to repair old ones. Soon afterwards,
during a battle between parties in the chariot races at Rome, many Jews
were murdered, their synagogues burned, and their bodies thrown into
the fire.

Justinian (527-565) was the first emperor to set a precedent for inter-
ference with the social and religious practices of Judaism, in 553 even go-
ing so far as to dictate that Greek and Latin translations of the Old Tes-
tament should be used in Jewish religious services in hope that this
would convince some Jews to convert. He forbad the use of the phrase
“our God is the one and only God” in Jewish services because he consid-
ered this to be blasphemy against the Christian Holy Trinity, and he out-
lawed the reading of sayings by Isaiah promising consolation for the
downtrodded people of Judaism. He went on to forbid the observance of
religious services during Passover, forbad the celebrating of Passover at the

15 Bowman, 34-36.
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same time as Easter, and ordered end to the baking of unleavened
bread . He even placed spies in synagogues during services to watch out
for any violations of his rules, though he soon found they could not pre-
vent secret praying of the disputed passages at other times of day when
the spies were not present. He also imposed many disabilities on Jewish
citizens, prohibiting them from testifying against Christians in court and
restricting them to minor positions in the bureaucracy. As a result of all
of this, when his armies attacked Naples, its Jews gave up their property
and even their lives joining in defence of the city against the Byzantines.

Heraclius (610-641) was the first emperor to convert the Jews to
Christianity by force, and other emperors did the same between the
eighth and tenth centuries. After the Vandals destroyed the Jewish syn-
agogue in the late fifth century, the Byzantines refused to allow it to be
restored, and soon after Heraclius died, the Church prevented the surviv-
ers and newly arriving Jewish immigrants from building new synagogues
to meet their religious needs. Basil I (867-886) first tried to convert the
Jews by persuasion, inviting rabbis to debate to defend their faith and of-
fering them benefits if they accepted defeat. He then had recourse to bri-
bary, providing gifts to those who agreed to convert. After that failed, in
884 he ordered all Jews converted to Christianity, and though this effort
was abandoned under his immediate successors, the pressure continued,
and most Byzantine theologians and church leaders protested vigorously
when those who had converted under pressure during the preceding re-
gime were allowed to return to Judaism. Emperor Romanus Lucapenus,
in about 935, again ordered the forcible conversion of all the Jews of By-
zantium, leading to the murder of hundreds of Jews and the desecration
of many synagogues throughout the Empire.

To the Greek Orthodox Church, Jews were absolute filth, whose
touch was considered to be contaminating. Christians who had any con-
tact with Jews had to be excommunicated.

Thus the Quinisext Council of 692 declared that “Whatever remnant
of pagan or Jewish perversity is mixed with the ripe fruit of the truth
must be uprooted like a weed... Neither clergyman nor layman may par-
take of the unleavened bread of the Jews, associate with them, accept

'¢ “Byzantine Empire”, EJ IV, 1550-1552. Starr, Jews in the Byzantine Empire, 4-6,
212-213; Philip P. Argenti, The Religious Minonities of Chios: Jews and Roman Catholics (Cam-
bridge, 1970), 39-63. Galante, Istanbul, 39.
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medical treatment from them, or bathe with them. Should anyone at-
tempt to do it, he shall, if a clergyman, be defrocked, if a layman excom-
municated.” !’

The Corpus of law issued by the Emperor Justinian produced the fol-
lowing laws issued about the year 8go:

“Jews are excluded from all civil and military service.

Jews may not testify in cases involving Orthodox Christians on either
side.

Intermarriage between Jews and Christians is subject to the same
penalty as adultery...

Jews must not be guided simply by their own in contracting mar-
iages, nor may they practice polygamy,

Cases between Jewish litigants involving religious matters are to be
adjudicated according to Roman law in Roman courts...

If there be a quarrel between a Christian and a Jew, it must be
judged by a magistrate, and not by the Jewish priests.

The Jew who circumcizes a Christian, or who causes one to be cir-
cumcized, will have his property confiscated and will be permanently ex-

iled.
The holding of public office is forbidden to Jews.
Although synagogues may be repaired, new ones may not be built...

Attempting to convert a Christian is punishable by confiscation of
property and death.

A Jew seeking conversion with the ulterior motive of escaping some
obligation thereby, is not to be received into the church.

No Jew may possess a Christian slave...

If a Christian transfers to a Jew the ownership of a plot on which
a church is located, or bequeaths it to him, or appoints him administrator
over it, both parties forfeit their right to the local church. A newly built
synagogue is also subject to seizure by the Church.

17 Starr, 8g.
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The Scriptures are to be read in the synagogue in the (Greek) vernac-
ular, preferably the Septuagint version. Interference on the part of Jewish
leaders is forbidden.

The study of post Biblical literature is prohibited.

It is permitted to the Jews to circumcize their own children, but if
they circumcize another’s, they will be punished by decapitation and con-
fiscation of property.

The Christian who turns Jew will have his property confiscated.

A Jew who throws stones at, or in any other manner, disturbs a con-
vert to Christianity will be burned.

A Jew may not purchase a Christian slave. If a Jew circumcizes
a slave who is a Christian or an adherent of some other non Jewish
group, he will be punished by decapitation...” '8

In 894, Emperor Leo VI issued a decree stating that “we hereby an-
nul all the old laws enacted with reference to the Hebrews, and we com-
mand that they not dare to live in any other manner than in accordance
with the pure and salutary Christian faith, and if any if any of them
should be found disregarding the ceremonies of the Christian religion and
to have returned to his Jewish practices and beliefs, he shall suffer the
penalties prescribed for apostates.” '?

The Orthodox church theologian Matthew Blasteres wrote in 1335:

Concerning the Jews, one must not have any communion with them
at all.

Canon 70 concerns fasting with Jews, either celebrating with them or
accepting festival gifts from them, either the feast of the unleavened bread
or any other of these the cleric who does must be defrocked and the non-
cleric excommunicated. Even if he admits he does not believe, although
he acts in such a way that he does, but they give scandal to many and
suspicion against him that he honors the Jewish rite, which before the
kiling of Christ God seemed to have detested, saying ‘Fast and rest days,
my spirit hates your fasts...’

'* G.E. Heimbach, Basilicorum libri LX, ed. J. Mercati and F.C. Ferrini, (Leipzig,
1833-97), quoted in Starr, 144-146.
'% Leo VI, Novel 55, quoted in Starr, 147.
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The 71st Christian canon concerns the Christian who offers oil in pa-
gan temples or in synagogues of the Jews, or the Christian who lights oil
in the evenings. It excommunicates him because he will be thought to
have honored their rites...

The 11th canon of the Vito Synod, in the case of one who does not
stop eating the unleavened bread of the Jews; who does not stop esteem-
ing their [riendship worthy; who does not stop from summoning them for
medical aid when sick; who does not stop bathing together with them in
the communal bath; if a cleric he must be defrocked, if a non-cleric he
must be excommunicated...

The 29th canon of the Laodikeian Synod says: Christians who have
received the true law, which is more perfected, yet who still follow
a shady and incomplete end must not adhere to the Jews or to the Sab-
bath as they celebrate it and their resting from business is to be con-
demned, but rather on this day they should work, honoring the Mistress
of Days by regular attendance in the churches for those staying away
from work. For the one who out of poverty or any other need and who
during this day, which has the name of the Lord, does work, but does it
secretly, he is thought as one who acts without judgment and therefore
pardon will not be granted. Also for all those who do not avoid the Jew-
ish customs, but openly honor the thing dedicated, all things will happen
and they shall openly be given anathema.

The Jews in the Sabbath and their other feasts neither minister bodi-
ly nor do anything nor are brought to trial for public or private reason,
nor can they accuse Christians.

If a Jew possesses a Christian and circumcises him, or if anyone dares
to pervert his Christian thinking, let him suffer capital punishment...

Concerning the cleric who because of fear of danger is weighed
down, the 62nd canon of the Holy Apostles says if any cleric because of
human fear, whether of a Jew or a pagan Greek, or a heretic, denies the
name of Christ, Jet him be defrocked completely.

Canon 64, concerning the cleric or non cleric who enters
a synagogue of the Jews or heretics to seek a favor, the first defrock, the
second excommunicate...
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Canon 37 does not allow one to partake of things sent by Jews or
heretics for a feast, or to celebrate with them... A Jew must not marry
a Christian woman nor a Christian a Jewess; nor a heretic nor one an-
other faith with the excuse that he would be united through marriage to
the Christians™ 2,

Jews came under increasingly savage attack by Byzantine popular
preachers and writers as well as by the rulers who tried to stir the Greek
populace to resist the knights coming from the West?'.

Things became even worse for the Jews during the time of the Latin
Kingdom, when the presence in Constantinople of thousands of Crusaders
who brought with them all the anti Semitic prejudices of Christian Eu-
rope, as compounded by the Crusading fervor under which they lived,
added to the persecution, not only by the invaders but also by the esta-
blished population. The Jewish quarter of Salonica was burned several
times by the Latins, while the Jews of Constantinople and the other ma-
jor cities were subjected to a series of attacks, During the Byzantine res-
toration that followed, the danger posed by the rise of the Muslim Turko-
mans and Seljuks in Anatolia added to the fear, not entirely without justi-
fication, that the surviving Jews were sympathetic to the Muslim drive to
take over the Byzantine world. Frequent Byzantine attacks on Jews and
efforts to suppress Judaism followed during the the thirteenth and four-
teenth centuries, particularly particularly under John Vatatzes (1222-1254).

As the Byzantine empire declined further, the Byzantine state repe-
atedly attempted to outlaw Judaism as means to restore religious unity
within the embattled state. Emperors pressured Jews even more through
secular laws which restricted their social and economic activity. Emperors
who happened to favor Jews were condemned for allowing them to live
and work beside Christians so that they might contaminate or even influ-
ence them. Thus patriarch Athanasius I complained to the Emperor An-

 Matthew Blastares, Syntagma, in MPG 144, cols. 690-1400, ed. Rhalles and Pliles,
Synagma tontheion kai hieron kanonon, VI (Athens, 1859); see Juster, Les jJuifs dans l'empire ro-
man, vols. I-II; Parkes, The Conflict of the Church and the Synagogue; Starr, Jews of the Byzan-
tine Empure, ch. Il and documents. Pantazopoulos, Church and Law in the Balkan Peninsula dur-
ing the Ottoman Period, pp. 49-50. Argenti. The religious Minonties of Chios; Jews and Roman
Catholics, pp. 36-63.

2 Salo Baron, A Soctal and Religious History of the Jews, Second Edition, Revised and En-
larged: Late Middle Ages and Era of European Expansion, 1200-1650, wol XVII, Byzantines,
Mamelukes, and Maghnibians (New York, 1980), 6-43.
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dronicus II Palaeologues early in the fourteenth century about the pres-
ence of a Jewish synagogue in Constantinople:

... the Byzantines simply tolerate that one should erect in public view
of the Orthodox city a synagogue of the deicide people who ridicule that
(city’s) religion, its faith in Jesus Christ, its sacraments, and its worship of
images... The masses have not only been allowed to live in ignorance, but
have also been contaminated by the admission of Jews... 2

Some felt that even touching Jews could produce illness, as for exam-
ple the 14th century writer Joseph Bryennios, who stated:

We make use of Jewish physicians and those things which are
touched by their hands and sullied by their saliva, and we thoughtlessly
eat on plates that they have used...??

While Byzantine Jews continued to live in uneasy toleration during
the late Byzantine centuries, they were subjected to many new legal res-
trictions in 1345, among which were:

A heretic or a Jew cannot testify against an Orthodox Christian, but
they may witness against each other.

If one born a Christian becomes a Jew, all of his property is to be
confiscated.

If a Jew purchases a Christian and circumcises him, he is to be de-
capitated.

If a Jew should act to pervert the Christian faith, let the one born
a Jew be decaptitated .

Nor were things any better in the Christian lands which threw off
Byzantine rule. Following the establishment of the Second Bulgarian
Kingdom at Tirnovo starting in 1186, the Bulgarian monarchs, while ex-
tending their realm from the Danube to the Aegean and the Black Sea to
the Adriatic, including Albania, Serbia, Macedonia, Thessaly and Thrace,
and attempting on several occasions to capture Constantinople, continued
Byzantine persecution of the Jews who were accused of having ‘preached

22 Baron, VIII, 21.

23 L. Oeconomos, “L’état intellectual et moral des Byzantins vers le milieu du XIVe
sitcle d’apres une page de Joseph Bryennios”, Melanges Charles Diehl 1, 227, 229. Translated
in Bowman, 278-279.

2 Gustav Heimbach, ed., Const. Harmenopuli Manuale Legum sive Hexabiblos; summary
in E.H. Freshfield, A Manual of Byzantine Law Compiled in the Fourleenth Century by George
Harmenoppoulos, vol. VI on Torls and Crimes, p. 40 English translation in Bowman 273:
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the religion of Israel among the Christian population in the capital itself,
with the result that ‘Jewish propaganda undermines the foundation of
the dominant Christian faith. By emulating the nobility, Jews endeavor to
penetrate the ruling classes in order to create the necessary conditions for
the triumph of their religion.”*® Jews were accused of conducting ‘them-
selves arrogantly toward the priests, cursing the icons, and denying the
sanctity of Christ and the Virgin. Three advocates of Judaism were sen-
tenced to death, but subsequently, by order of the king the sentence was
commuted to expulsion. One of the Jews renounced his faith and em-
braced Christianity. But the other two stubbornly resisted. Then irate
Turnovo citizens attacked them, beating one to death, while the other was
taken away and his tongue was cut out. The pious were overwhelmed
with joy, whereas the theophobe Jews, now threatened with complete an-
nihilation, were mortified and devastated.’ %

There had been thousands of Jews living in Byzantium following the
exodus from the Holy Land, but in consequence of all this persecution
many were forcibly converted or massacred, and most of the remainder
fled in the n