CHRISTIAN ANTI SEMITISM IN THE OTTOMAN
EMPIRE

By STANFORD J. SHAW

Professor of Turkish History
University of California Los Angeles

As a result of the tension now existing between Israel and the Mus-
lim world, it long has been assumed that the anti Semitism to which
Jews of the Ottoman Empire were subjected over the centuries was the
result of Muslim antipathy for Judaism and Jews, and that it was carried
out largely by Muslims. This idea was spread by Christian nationalist
groups within and outside the Ottoman Empire for the purpose of gain-
ing the support of world Jewry for their causes. At times, moreover, these
groups even stimulated Muslim attacks on their own people to gain the
support of the Christian nations of Europe!. The fact, however, was quite
different. It was the Muslim Turks who invited Jews to the Ottoman Em-
pire as they were driven out of western Europe and Russia by massacres,
blood libels, and persecutions of all sorts. It was the Muslim Turks who
provided Ottoman Jewry with the kind of opportunities and protection
which enabled them to prosper during four centuries of Ottoman rule.
During the centuries of Ottoman decline which began in the seventeenth
century, it was the Ottoman Turks who provided Jews with what protec-
tion they could against the advancing anti Semitism of Christians both
within and outside the Empire. During the nineteenth and early twentieth
centuries in particular it was Christian armies invading the Ottoman em-
pire as well as Christian national movements arising within that carried
out most of the mass attacks, persecution and massacres which decimated
much of Ottoman Jewry before World War I despite the continued pro-
tection provided by the Ottoman government.

CHRISTIAN ANTI SEMITISM. Anti Semitism originated as
a Christian and not a Muslim phenomenon. Jews were driven from the

! The latter efforts were well-documented in William L. Langer, The Diplomacy of
Imperialism, 1890-1902 (2nd ed., New York, Knopl, 1956) and Louise Nalbandian, The Arme-
nian Revolutionary Movement: The Development of Armenian Political Parties Through the Nine-
teenth Century (Berkeley and Los Angeles, 1967), particularly pp. 110-112.

Belleten C. LIV, 68
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Holy Land by Pagan Rome primarily for political rather than religious
reasons. The Jews of Eretz Israel refused to accept Roman rule and want-
ed to remain independent. But once rule over Palestine was settled, Pa-
gan Rome had no antipathy to Jews, and allowed them to settle freely
elsewhere in its domains, particularly in Anatolia where they constituted
a large portion of the population. It was only after Rome converted to
Christianity, and in particular after the East Roman Empire became By-
zantium and developed its own form of Orthodox Christianity, which was
particularly virulent regarding Jews, that the latter came to be subject to
intense persecution so that hardly any Jews were left by the time the Ot-
toman Turks came onto the scene.

Just as the Turks began moving into the Middle East and Anatolia
from Central Asia at the end of the eleventh century, thus beginning the
process by which they would take over the area and establish the Otto-
man Empire, the Jews who earlier had found refuge and relative prosper-
ity in Europe as they had fled from late Roman pressure and attacks,
themselves began to experience new waves of persecution that accompanied
the political and moral degeneration of European Church and society. In
1078, the Pope decreed that Jews should not occupy important positions
in Christian countries and that in particular no Jew could be superior to
any Christian. Jews who had settled in France and Germany found their
occupations incereasingly narrowed by economic and religious prejudice
to trades associated with banking and money changing, which in turn
exacerbated long-held religious prejudices into ever-deepening political
and economic persecutions based on racial and religious anti-Semitism 2.
Jews had long been accused of being Christ killers, those who had caused
the Crucifixion. Added to this, however, were new accusations, of which
the most influential were the popular myths known as the ‘blood libel’, or
‘ritual murder’ accusations, invented by the ancient Greeks, the idea that
Jews kidnapped and murdered Christian children and drained their bod-

? “Anti-Semitism”, EJ III (Jerusalem, 1972), 87-1 59; Hermann L. Strack, La Super-
stition du Sang dans U'Humanile et les Riles Sanguinaires (Munich, 1892); Salomon Rei-
nach, “L’Accusation du Meurtre Rituel”, Revue des Etudes Juives, XXV (1892), 161-180;
J-W. Parkes, Conflict of the Church and Synagogue: A Study in the Onigins of Antisemitism (1934).
A. Tcherikover, Hellenistic Civilization and the Jews (1961). G. Kisch, Jews in Medewal Ger-
many (1949). B. Blumenkrantz, Juifs et Chretifens dans le monde occidental 430-7096 (Paris,
1960). Philip P. Argenti, The Religious Minorities of Chios: Jews and Roman Catholics (Cam-
bridge, 1970). These events are related in detail in Stanford J. Shaw, History of the Jeaws of
the Ottoman Empire and the Turkish Republic (Macmillan, London, 1g91).
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ies of blood for use in religious ceremonies, especially those associated
with wine and the making of unleavened bread, or ‘matzoh’?. Added to
this was the myth of ‘desecration of the host’, by which Jews were alleged
to be profaning the wafer consecrated in the Catholic ceremony of the
Eucharist which, since the Fourth Lateran Council of 1215, was believed
to the actual body of Jesus, which the Jews were said to be stabbing, tor-
menting or burning in order to subject Christ once again to the agonies
of the Cross*. These accusations seem utterly absurd in the modern
world. It stretches the imagination to believe that such ideas could stir
people up to such frenzies of emotion that they could attack even aged
and crippled Jews in the street, not only stoning them and pulling their
beards and hair but massacring them and destroying their shops and
homes, particularly during the week preceding Easter when Christian reli-
gious passions were at their peak. Yet such incidents took place repe-
atedly in Europe, starting first at Norwich, England in 11445, and contin-
uing into the late nineteenth century, and also, with even more vehem-
ence and violence, in the Middle East by native Christians infected by the
prejudices of their European coreligionists. Of course in many cases those
who spread the myths and stimulated these attacks had motives which
were not religious, using them to avoid payment of debts owed to Jews,
to eliminate Jewish competition, or particularly in the Middle East, to
transfer to Jews Muslim hatred of Christians resulting from Christian at-
tacks on Muslims in the newly independent states of Southeastern Eu-
rope.

Stimulating and exacerbating these long-held religious passions and
economic motives were the Crusades, particularly in the twelfth and thir-
teenth centuries®. On November 27, 1095 Pope Urban II went to Cler-

? On the blood libel, see “Blood Libel, EJ (Jerusalem, 1972) IV, 1119-1131;
“Blood Accusation”, The Jewish Encyclopedia: New Edition 111 (New York, 1925) 260. M.
Samuel, Blood Accusation (1966). Cecil Roth, The Ritual Murder Libel and the Jew (1935). Ber-
nard Lewis, Semiles and anti-Semites: An Inquiry into Conflict and Prejudice (New York and
London, Norton, 1986), 1o1. On its invention by Greeks in the Ist century A.D. see Philip
P. Argenti, The Religious Minorities of Chios: Jews and Roman Catholics (Cambridge, 1970), 20.

4 “Host”, EJ.

5 “Blood Libel”, EJ (Jerusalem, 1972) IV, 1121, The Jewish Encyclopedia: New Edition
IIT (New York, 1925), 260. Jessopp and James, St. William of Nonwich (Cambridge, Eng-
land, 18g9). “England”, EJ VI, 747.

© A. Neubauer and M. Stern, Hebraische Berichte iiber die Judenverfolgungen wahrend der
Kreuzzige (Berlin, 1892), and review by Charles Porges, “Les Relations Hébraiques des Per-
sécutions des Juifs pendant la Premiére Croisade”, Revue des Etudes Juives XXV (1892), 181-
201, XXVI (1893), 183-197.
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mont-Ferrand in southern France and delivered a speech which started
almost half a millenium of Crusades against the ‘infidel’ Muslims. With
great emotion, he said the Christians of the East, and particularly in the
Holy Land, were suffering at the hands of the Muslims, formerly the Ar-
abs and now the advancing Turks. He said that Jerusalem already had
been profained by the anti Christians and that Christian Constantinople
now was under threat, and he appealed to all of Christian Europe to
send off armies to save Byzantium and rescue the Holy Land from the
unbelievers, offering remission from all sins, past and future, for those
who shared in this endeavor. All of Christian Europe was stirred to frenzy
by religious and political leaders who spread the idea of freeing the Holy
Land and Byzantium from the infidel Muslims, though again, as with the
blood libel and desecration of host accusations, economic motives were
probably as important as religious ones, at least for many of the leaders.
There was no particular reason that these Crusades should have effected
the Jews, but they did because of the passions involved. Those Christians
who were stirred to believe that the Muslims were the embodiment of all
evil soon found it convenient to include the Jews who were prospering in
the Muslim lands and therefore supporting the Muslims against the Cru-
sader attacks in fear of renewed spread of anti-Semitism into the Middle
East, and who were in any case considered just as bad as the Muslims’.
People who felt that they were servants of God, with all sins forgiven in
advance for what they were going to do in the Holy Land, were in no
way inhibited from plundering the Jews as they went along, particularly
when the monks who accompanied them suggested that it would add to
their favor with God if they forced the Jews they found to convert to
Christianity as well. So as the Crusaders marched along from England
and France through Germany and Austria toward the Islamic Middle
East, they sacked and often destroyed Jewish communities found along
their paths, massacring many as they went in Germany and Bohemia in
particular.

When one group of Crusaders led by Emmerich Count of Leinigen,
reached Worms they demanded ransom from its Jews, who paid. But
soon afterwards he sent his men to break into their houses, slaughtering

" The situation of Jews in Europe during the Crusades is described in “Crusades”,
EF V, 1135-1140. Bernard Lewis, Semiles and anti-Semites: An Inquiry into Conflict and Preju-
dice (New York and London, Norton, 1986), 101. “France”, Ej VII, 13. “Anti-Semitism”,
EJIII (Jerusalem, 1972), 102. “Germany”, EJ VI, 462-463.
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the men and children and raping the women, with many committing sui-
cide to save themselves. Many Jews were burned alive in their syn-
agogues. After seven days of this, the Jews who survived were offered the
opportunity to baptism and convert to Christianity with the alternative of
being turned over to the crowd to be torn apart. They were given time to
think about it in the local synagogue, but when no answer came, the
mob broke in and found all the Jews had committed suicide. The same
thing happened as the Crusade went on to Mainz and Cologne, and
throughout the Rhineland.

These Crusaders left in their wake new ‘blood libel’ and ‘desecration
of host’ passions which in turn led to later attacks on the surviving Jewish
communities wherever there was even the slightest rumor which provided
a pretext and rallying cry. The spread of the Black Death throughout
Western Europe, particularly between 1348 and 1350, provided a new
pretext to blame Jews for catastrophe, in this case with the story that they
poisoned water supplies to cause the plague and wipe out Christianity,
with the hope that by persecuting them its spread would be checked®.
Many Jews who survived were ultimately allowed to resettle in their old
homes, but invariably on worse terms than before®. The Black Death and
the resulting pogroms not only caused deaths and destruction of homes
and shops of thousands of Jews, thus, but also intensified the popular
Christan stereotypes of the Jews, many of which have remained the basis
for anti Semitism in modern times.

There often were massacres, as for example in Frankurt in 1241, Mu-
nich in 1285-6'® and Amleder in 1336'!. Expulsions had been carried out
in earlier centuries, but they always had been limited both in time and
area. But now as royal authority extended more widely in each kingdom,
so also did the expulsions become more permanent and extensive. Now
there were sudden and violent deportations, sometimes for very long per-
iods of time. They began in England, strangely enough the last country of

8 “France”, EJ VII, 16. “Germany”, EJ VI, 468.

 J. Trachtenberg, The Devil and the Jews (1961), g7-108. P. Ziegler, Black Death
(196g). “Black Death”, EJ IV, 1063-1068.

0 “Germany”, EJ VI, 467. The Jewish Encyclopedia: New Edition 111 (New York,
1925), 266. Zunz, Synagogale Poesic des Mittelalters, 33. Mon. Germ Xl. 210, 872, XVII, 415.
A.M. Hebermann, ed., Sefer Gezerot Ashkenaz ve-arefat (1946), 199. “Blood Libel”, EJ (Jer-
usalem, 1972) IV, 1122. Stobbe, Die Juden in Deutschland, 282.

'l “Germany”, EJ VI, 468.
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Western Christandom to admit Jews, starting with the decree of Edward
I issued on 18 July 1290, which was enforced for almost four centuries,
until 16502, In France, Louis IX (1226-1270) enforced the decrees of the
Fourth Lateran Council with great severity, decreeing the expulsion of all
Jews from his Kingdom as he left for the first Crusade in 1249. Philip the
Fair (1285-1314) ordered all French Jews to be arrested (July 1306), fol-
lowing this up with a decree condemning them to expulsion and confisca-
tion of their property, though this later was revoked by his successor.
Charles IV expelled the Jews again in 1322, and it was only due to a fi-
nancial crisis in 1359 that they were admitted again. In 1380 and 1382
there were riots against the Jews in Paris, and starting in 1394 they were
expelled again, this time not to return for centuries, in some areas not
until the start of the French Revolution four centuries later'?. Jews were
excluded from Russia from the fifteenth century until 1772, when masses
of Jews were included as a result of the Russian annexation of Poland
and Lithuania. They were banned from Hungary after 1376'%, from Na-
ples in 1510-1511, and from almost everywhere in Germany in the four-
teenth and fifteenth centuries, though in some cases because of its lack of
unity these deportations were temporary and local at best, with Jews sim-
ply going from one locality to another, and then ultimately returning to
their original homes as time passed and the deportation decrees were an-
nulled or forgotten by political and religious leaders who saw their own
incomes falling in the absence of their Jewish advisers.

Things were no better in Byzantium. Byzantine Jews were nominally
free to follow their own faith, but just as the Romans had reduced Jews
to no more than subject status, so also Byzantines excluded Jews from
rights of full citizenship. The motives of Romans were mainly political;
but Byzantines were moved also by religious reasons as well. From their
absolute conviction, taught by the Greek Orthodox church, that the Jews
were condemned by God for rejecting his Word and for the Unforgivable
Crime of killing Jesus Christ, it was logical to conclude that the Jews
ought to be punished by God’s new chosen people, the Christians, by be-
ing subjected to various restrictions.

12 “England”, EJ V1, 751-752.

'3 S.A. Rozanes, History of the Jews in Turkey (in Hebrew) (2nd edition, Sofia, 1930-
8), 11, 128; Barisa Krekic, Dubrovnik in the Fourteenth and Fifteenth Centuries (Norman, Okla-
homa, 1972), 30. “France”, EJ VII, 17.

" “Germany”, EJ VI, 469.
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Byzantine leaders demanded on numerous occasions that Jews be re-
moved from Constantinople and the Empire altogether, and several expul-
sion orders were issued. Judaism actually was outlawed and Jews ordered
forceably converted at least five times, by Emperor Heraclius in 632, in
680 in an effort to secure a united front against Islamic attacks, by Leo
Il in 721-723, by Basil I in 873-874, and by Romanos I in g30. Jews
were allowed to seek ‘salvation’ through conversion, but even those who
did convert were suspected of potential acts of blasphemy and were there-
fore subjected to periodic persecution, as was later the case in Spain. Le-
gends of Jewish moneylenders took on the negative dimensions of the la-
ter Shylock traditions. In church services Jews were normally referred to
as “the accursed”, but they could benefit from divine guidance to bapt-
ism, as opposed to other non Christians who could be converted only by
the sword. There were also passion plays and the like which played on
popular prejudice. All these religious traditions and folklore accounts in-
fluenced the Orthodox urban neighbors of Jews, causing a great deal of
persecution and conflict °.

Those Jews who lived in Byzantium were subjected to various legal
restrictions, severely limiting even minor details of their religious activities,
excluding them from most of the privileges of citizenship while imposing
all sorts of intolerable burdens. Theodosius II (408-450) excluded Jews
from all offices of honor and prohibited them from building new syn-
agogues, though he did allow them to repair old ones. Soon afterwards,
during a battle between parties in the chariot races at Rome, many Jews
were murdered, their synagogues burned, and their bodies thrown into
the fire.

Justinian (527-565) was the first emperor to set a precedent for inter-
ference with the social and religious practices of Judaism, in 553 even go-
ing so far as to dictate that Greek and Latin translations of the Old Tes-
tament should be used in Jewish religious services in hope that this
would convince some Jews to convert. He forbad the use of the phrase
“our God is the one and only God” in Jewish services because he consid-
ered this to be blasphemy against the Christian Holy Trinity, and he out-
lawed the reading of sayings by Isaiah promising consolation for the
downtrodded people of Judaism. He went on to forbid the observance of
religious services during Passover, forbad the celebrating of Passover at the

15 Bowman, 34-36.
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same time as Easter, and ordered end to the baking of unleavened
bread . He even placed spies in synagogues during services to watch out
for any violations of his rules, though he soon found they could not pre-
vent secret praying of the disputed passages at other times of day when
the spies were not present. He also imposed many disabilities on Jewish
citizens, prohibiting them from testifying against Christians in court and
restricting them to minor positions in the bureaucracy. As a result of all
of this, when his armies attacked Naples, its Jews gave up their property
and even their lives joining in defence of the city against the Byzantines.

Heraclius (610-641) was the first emperor to convert the Jews to
Christianity by force, and other emperors did the same between the
eighth and tenth centuries. After the Vandals destroyed the Jewish syn-
agogue in the late fifth century, the Byzantines refused to allow it to be
restored, and soon after Heraclius died, the Church prevented the surviv-
ers and newly arriving Jewish immigrants from building new synagogues
to meet their religious needs. Basil I (867-886) first tried to convert the
Jews by persuasion, inviting rabbis to debate to defend their faith and of-
fering them benefits if they accepted defeat. He then had recourse to bri-
bary, providing gifts to those who agreed to convert. After that failed, in
884 he ordered all Jews converted to Christianity, and though this effort
was abandoned under his immediate successors, the pressure continued,
and most Byzantine theologians and church leaders protested vigorously
when those who had converted under pressure during the preceding re-
gime were allowed to return to Judaism. Emperor Romanus Lucapenus,
in about 935, again ordered the forcible conversion of all the Jews of By-
zantium, leading to the murder of hundreds of Jews and the desecration
of many synagogues throughout the Empire.

To the Greek Orthodox Church, Jews were absolute filth, whose
touch was considered to be contaminating. Christians who had any con-
tact with Jews had to be excommunicated.

Thus the Quinisext Council of 692 declared that “Whatever remnant
of pagan or Jewish perversity is mixed with the ripe fruit of the truth
must be uprooted like a weed... Neither clergyman nor layman may par-
take of the unleavened bread of the Jews, associate with them, accept

'¢ “Byzantine Empire”, EJ IV, 1550-1552. Starr, Jews in the Byzantine Empire, 4-6,
212-213; Philip P. Argenti, The Religious Minonities of Chios: Jews and Roman Catholics (Cam-
bridge, 1970), 39-63. Galante, Istanbul, 39.
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medical treatment from them, or bathe with them. Should anyone at-
tempt to do it, he shall, if a clergyman, be defrocked, if a layman excom-
municated.” !’

The Corpus of law issued by the Emperor Justinian produced the fol-
lowing laws issued about the year 8go:

“Jews are excluded from all civil and military service.

Jews may not testify in cases involving Orthodox Christians on either
side.

Intermarriage between Jews and Christians is subject to the same
penalty as adultery...

Jews must not be guided simply by their own in contracting mar-
iages, nor may they practice polygamy,

Cases between Jewish litigants involving religious matters are to be
adjudicated according to Roman law in Roman courts...

If there be a quarrel between a Christian and a Jew, it must be
judged by a magistrate, and not by the Jewish priests.

The Jew who circumcizes a Christian, or who causes one to be cir-
cumcized, will have his property confiscated and will be permanently ex-

iled.
The holding of public office is forbidden to Jews.
Although synagogues may be repaired, new ones may not be built...

Attempting to convert a Christian is punishable by confiscation of
property and death.

A Jew seeking conversion with the ulterior motive of escaping some
obligation thereby, is not to be received into the church.

No Jew may possess a Christian slave...

If a Christian transfers to a Jew the ownership of a plot on which
a church is located, or bequeaths it to him, or appoints him administrator
over it, both parties forfeit their right to the local church. A newly built
synagogue is also subject to seizure by the Church.

17 Starr, 8g.
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The Scriptures are to be read in the synagogue in the (Greek) vernac-
ular, preferably the Septuagint version. Interference on the part of Jewish
leaders is forbidden.

The study of post Biblical literature is prohibited.

It is permitted to the Jews to circumcize their own children, but if
they circumcize another’s, they will be punished by decapitation and con-
fiscation of property.

The Christian who turns Jew will have his property confiscated.

A Jew who throws stones at, or in any other manner, disturbs a con-
vert to Christianity will be burned.

A Jew may not purchase a Christian slave. If a Jew circumcizes
a slave who is a Christian or an adherent of some other non Jewish
group, he will be punished by decapitation...” '8

In 894, Emperor Leo VI issued a decree stating that “we hereby an-
nul all the old laws enacted with reference to the Hebrews, and we com-
mand that they not dare to live in any other manner than in accordance
with the pure and salutary Christian faith, and if any if any of them
should be found disregarding the ceremonies of the Christian religion and
to have returned to his Jewish practices and beliefs, he shall suffer the
penalties prescribed for apostates.” '?

The Orthodox church theologian Matthew Blasteres wrote in 1335:

Concerning the Jews, one must not have any communion with them
at all.

Canon 70 concerns fasting with Jews, either celebrating with them or
accepting festival gifts from them, either the feast of the unleavened bread
or any other of these the cleric who does must be defrocked and the non-
cleric excommunicated. Even if he admits he does not believe, although
he acts in such a way that he does, but they give scandal to many and
suspicion against him that he honors the Jewish rite, which before the
kiling of Christ God seemed to have detested, saying ‘Fast and rest days,
my spirit hates your fasts...’

'* G.E. Heimbach, Basilicorum libri LX, ed. J. Mercati and F.C. Ferrini, (Leipzig,
1833-97), quoted in Starr, 144-146.
'% Leo VI, Novel 55, quoted in Starr, 147.
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The 71st Christian canon concerns the Christian who offers oil in pa-
gan temples or in synagogues of the Jews, or the Christian who lights oil
in the evenings. It excommunicates him because he will be thought to
have honored their rites...

The 11th canon of the Vito Synod, in the case of one who does not
stop eating the unleavened bread of the Jews; who does not stop esteem-
ing their [riendship worthy; who does not stop from summoning them for
medical aid when sick; who does not stop bathing together with them in
the communal bath; if a cleric he must be defrocked, if a non-cleric he
must be excommunicated...

The 29th canon of the Laodikeian Synod says: Christians who have
received the true law, which is more perfected, yet who still follow
a shady and incomplete end must not adhere to the Jews or to the Sab-
bath as they celebrate it and their resting from business is to be con-
demned, but rather on this day they should work, honoring the Mistress
of Days by regular attendance in the churches for those staying away
from work. For the one who out of poverty or any other need and who
during this day, which has the name of the Lord, does work, but does it
secretly, he is thought as one who acts without judgment and therefore
pardon will not be granted. Also for all those who do not avoid the Jew-
ish customs, but openly honor the thing dedicated, all things will happen
and they shall openly be given anathema.

The Jews in the Sabbath and their other feasts neither minister bodi-
ly nor do anything nor are brought to trial for public or private reason,
nor can they accuse Christians.

If a Jew possesses a Christian and circumcises him, or if anyone dares
to pervert his Christian thinking, let him suffer capital punishment...

Concerning the cleric who because of fear of danger is weighed
down, the 62nd canon of the Holy Apostles says if any cleric because of
human fear, whether of a Jew or a pagan Greek, or a heretic, denies the
name of Christ, Jet him be defrocked completely.

Canon 64, concerning the cleric or non cleric who enters
a synagogue of the Jews or heretics to seek a favor, the first defrock, the
second excommunicate...
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Canon 37 does not allow one to partake of things sent by Jews or
heretics for a feast, or to celebrate with them... A Jew must not marry
a Christian woman nor a Christian a Jewess; nor a heretic nor one an-
other faith with the excuse that he would be united through marriage to
the Christians™ 2,

Jews came under increasingly savage attack by Byzantine popular
preachers and writers as well as by the rulers who tried to stir the Greek
populace to resist the knights coming from the West?'.

Things became even worse for the Jews during the time of the Latin
Kingdom, when the presence in Constantinople of thousands of Crusaders
who brought with them all the anti Semitic prejudices of Christian Eu-
rope, as compounded by the Crusading fervor under which they lived,
added to the persecution, not only by the invaders but also by the esta-
blished population. The Jewish quarter of Salonica was burned several
times by the Latins, while the Jews of Constantinople and the other ma-
jor cities were subjected to a series of attacks, During the Byzantine res-
toration that followed, the danger posed by the rise of the Muslim Turko-
mans and Seljuks in Anatolia added to the fear, not entirely without justi-
fication, that the surviving Jews were sympathetic to the Muslim drive to
take over the Byzantine world. Frequent Byzantine attacks on Jews and
efforts to suppress Judaism followed during the the thirteenth and four-
teenth centuries, particularly particularly under John Vatatzes (1222-1254).

As the Byzantine empire declined further, the Byzantine state repe-
atedly attempted to outlaw Judaism as means to restore religious unity
within the embattled state. Emperors pressured Jews even more through
secular laws which restricted their social and economic activity. Emperors
who happened to favor Jews were condemned for allowing them to live
and work beside Christians so that they might contaminate or even influ-
ence them. Thus patriarch Athanasius I complained to the Emperor An-

 Matthew Blastares, Syntagma, in MPG 144, cols. 690-1400, ed. Rhalles and Pliles,
Synagma tontheion kai hieron kanonon, VI (Athens, 1859); see Juster, Les jJuifs dans l'empire ro-
man, vols. I-II; Parkes, The Conflict of the Church and the Synagogue; Starr, Jews of the Byzan-
tine Empure, ch. Il and documents. Pantazopoulos, Church and Law in the Balkan Peninsula dur-
ing the Ottoman Period, pp. 49-50. Argenti. The religious Minonties of Chios; Jews and Roman
Catholics, pp. 36-63.

2 Salo Baron, A Soctal and Religious History of the Jews, Second Edition, Revised and En-
larged: Late Middle Ages and Era of European Expansion, 1200-1650, wol XVII, Byzantines,
Mamelukes, and Maghnibians (New York, 1980), 6-43.
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dronicus II Palaeologues early in the fourteenth century about the pres-
ence of a Jewish synagogue in Constantinople:

... the Byzantines simply tolerate that one should erect in public view
of the Orthodox city a synagogue of the deicide people who ridicule that
(city’s) religion, its faith in Jesus Christ, its sacraments, and its worship of
images... The masses have not only been allowed to live in ignorance, but
have also been contaminated by the admission of Jews... 2

Some felt that even touching Jews could produce illness, as for exam-
ple the 14th century writer Joseph Bryennios, who stated:

We make use of Jewish physicians and those things which are
touched by their hands and sullied by their saliva, and we thoughtlessly
eat on plates that they have used...??

While Byzantine Jews continued to live in uneasy toleration during
the late Byzantine centuries, they were subjected to many new legal res-
trictions in 1345, among which were:

A heretic or a Jew cannot testify against an Orthodox Christian, but
they may witness against each other.

If one born a Christian becomes a Jew, all of his property is to be
confiscated.

If a Jew purchases a Christian and circumcises him, he is to be de-
capitated.

If a Jew should act to pervert the Christian faith, let the one born
a Jew be decaptitated .

Nor were things any better in the Christian lands which threw off
Byzantine rule. Following the establishment of the Second Bulgarian
Kingdom at Tirnovo starting in 1186, the Bulgarian monarchs, while ex-
tending their realm from the Danube to the Aegean and the Black Sea to
the Adriatic, including Albania, Serbia, Macedonia, Thessaly and Thrace,
and attempting on several occasions to capture Constantinople, continued
Byzantine persecution of the Jews who were accused of having ‘preached

22 Baron, VIII, 21.

23 L. Oeconomos, “L’état intellectual et moral des Byzantins vers le milieu du XIVe
sitcle d’apres une page de Joseph Bryennios”, Melanges Charles Diehl 1, 227, 229. Translated
in Bowman, 278-279.

2 Gustav Heimbach, ed., Const. Harmenopuli Manuale Legum sive Hexabiblos; summary
in E.H. Freshfield, A Manual of Byzantine Law Compiled in the Fourleenth Century by George
Harmenoppoulos, vol. VI on Torls and Crimes, p. 40 English translation in Bowman 273:
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the religion of Israel among the Christian population in the capital itself,
with the result that ‘Jewish propaganda undermines the foundation of
the dominant Christian faith. By emulating the nobility, Jews endeavor to
penetrate the ruling classes in order to create the necessary conditions for
the triumph of their religion.”*® Jews were accused of conducting ‘them-
selves arrogantly toward the priests, cursing the icons, and denying the
sanctity of Christ and the Virgin. Three advocates of Judaism were sen-
tenced to death, but subsequently, by order of the king the sentence was
commuted to expulsion. One of the Jews renounced his faith and em-
braced Christianity. But the other two stubbornly resisted. Then irate
Turnovo citizens attacked them, beating one to death, while the other was
taken away and his tongue was cut out. The pious were overwhelmed
with joy, whereas the theophobe Jews, now threatened with complete an-
nihilation, were mortified and devastated.’ %

There had been thousands of Jews living in Byzantium following the
exodus from the Holy Land, but in consequence of all this persecution
many were forcibly converted or massacred, and most of the remainder
fled in the north of the Black Sea to the Russian Principality of Kiev,
where they soon found more persecution in the eleventh century when it
was converted to Orthodox Christianity, leading most of them to move
onward to more friendly territory, to the Jewish Khazar Empire in the
Caspian region?’ and, as it was subsequently conquered by Muscovy, to
Kafa and the Khanate of the Crimea in the thirteenth century. As a re-
sult by the time that the Ottomans conquered Anatolia during fourteenth
and fifteenth centuries, hardly any Jews remained .

3 Vicki Tamir, Bulgana and Her jews: The History of a Dubious Symbiosis New York,
1979), 38-39.

* V.S, Kiselkov, Jhitte it podvizi na nashiya prepodoben Otels Teodosi (Sofia, 1926), 19-
21, quoted in Vicki Tamir, Bulgaria and Her Jews (New York, 1979), 39.

2 al-Mas'udi, Kitab muruj al-dhahab wa-ma’adin al-jawakir (les Praines d'Or), ed and tr.
C.B. de Meynard and P. de Courteille (Paris, 1861) 11, c. 17, pp. 8, quoted in Starr, 151-2.

* Baron, 10; S.M. Dubnow, History of the Jews in Russia and Poland from the Earliest
times Until the Present Day (2 vols, New York, 1975), 21-35; there had been a substantial
Jewish population in Roman and Hellenistic times in Izmir, for example, but as result of
Byzantine oppression not a single Jew remained when the Ottomans conquered it in 1424,
though there were a few in neighboring Tire. See Dr. Jacob Barnai, “The Origins ol the
Jewish Community in Izmir in the Ottoman Period”, (in Hebrew) Pe'amim: Studies in the
Cultural Henitage of Onental Jewry, no. 12 (1982) (475-9). Juster, Les Juifs dans l'emprre Ro-
main (Paris, 1914) [, 183; Galante, Anatohe (1937) 1, 7-9; L. Roth Garson, “The Judical Sta-
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JEWISH PROSPERITY IN THE EMPIRES OF ISLAM. In Islam,
there were two parallel traditions regarding Jews. On one hand it shared
and strengthened the pre-Islamic Arab feeling of friendship with their Jew-
ish neighbors, both in northern and southern Arabia, who were praised
in the Arabic literature of the time for their loyalty, hospitality and gener-
osity?. It considered Jews, like Christians, to be ‘people of the book’, or
dhimmis, possessors of the Old and New Testaments, which were accepted
as being as much the word of the one God as were those which he spoke
to the Prophet Muhammed in words set down in the Koran. This was
emphasized by the fact than the great figures of the Old and New Testa-
ments, Moses, Isaac, Abraham, and Jesus Christ, were incorporated into
the Koran, with the familiar biblical stories appearing in only slightly al-
tered form in the holy book of Islam. To Muslims, Moses was a Prophet
just like Muhammad. Moses was the man that God chose to speak to the
Jews just as he later chose Muhammad the Prophet to speak to the Mus-
lims and Jesus Christ to speak to the Christians. Therefore to Muslims
the Jews and Christians were considered to be people of the same God
who had to be tolerated and accepted and protected in the Muslim com-
munity 3.

At the same time there was another less favorable tradition, less influ-
ential but still important. Since Jews and Christians worshipped the same
God as did Muslims, and since Moses and Jesus Christ were considered
to be earlier recipients of the message of God, and since the Prophet Mu-
hammad brought a later version of the same message, there was no real
reason, insofar as the Prophet and later Muslims were concerned, why
Jews and Christians should not accept his message and become Muslims.
The fact that they did not, even when invited to do so, brought a certain
irritation, in a few cases persecution, and at times attacks. But these cases
were few and far between in the great Islamic empires, except in Shi’a

tus and Religious Status of the Jews in Asia Minor from the days of Alexander of Maced-
on to Constantine”, (in Hebrew), Unpublished Ph.D. dissertation, Hebrew University of
Jerusalem, 1972. p. 16; Y. Hacker, “Jewish Society in Saloniki and its adjacent areas in the
sixteenth and seventeenth centuries”, (in Hebrew), Unpublished Ph. D. dissertation, He-
brew University of Jerusalem, 1979, pp. 22, 223, 279.

¥ Hirschberg, 123-124.

30 Bernard Lewis, “The Pre-Islamic Jews”, Islam in History: Ideas, Men and Events in
the Middle East (London, 1973), 137; Rudi Paret, “Toleranz und Intoleranz in Islam”, Specu-
lum XXI (1970), 344-365; Andrew Mango, “Remembering the Minorities”, Middle Eastern
Studies X X1 (October 1985), 118-120.
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Iran and the parts of Irak which it ruled, where extreme religious fanatic-
ism led to persecution, not only of Jews but also of Muslims who fol-
lowed the Orthodox Sunni Islam which dominated most of the Muslim
world. Except in Iran, there were hardly ever any cases of the kind of
forced conversion or open attacks that were all-too common in Christian
lands. For the most part, then, Jews and Christians lived as prosperous
minorities in the classical Islamic empires of the Umayyads of Damascus
and Spain and the Abbasids of Baghdad, preserving their religions and
freedoms within their own religiously-based communities and paying
a special poll tax called karac ar cizye in return for the protection of the
Muslim rulers and exemption from military service while living with great
comfort and prosperity. There were limitations, there were some marks of
discrimination, so that one could say that Jews and Christians were
not as equal as Muslims, but compared to the active persecution to which
Jews were subjected in the Christian lands of Europe, the world of Islam
was paradise for them3!.

But Muslim Spain began to disappear with the start of the Christian
reconquest in 1100, which continued steadily until the elimination of the
last Muslim state at Granada in 1492°%. The Christian reconquest of
Spain did not mark a sudden change for its Jews. The new Christian ru-
lers found it convenient to retain Jews in their service for a time, not only
as bankers but in many other high court positions, so that many Spanish
Jews prospered for quite some time after the reconquest began. King Al-
fonso VI (1072-1109) and his grandson Alfonso VII (1126-157) in fact of-
fered refuge to Jews fleeing from persecution in the Almohad kingdom in
North Alrica, taking them into the court to serve as interpreters, bankers,
advisers and even tax farmers, Jews were granted large estates and they
were encouraged to engage in trade and commerce in the major cities.
Jewish men of letters made significant contributions to the development of
Castillian literature in the early centuries of the reconquest. But condi-
tions became more and more difficult as time went on and Christian vic-

3 On the Jews in Islamic Spain in particular see Eliyahu Ashtor, The Jews of Mos-
lem Spain (Philadelphia, 1973).

3 The definitive study of the Jews of Spain during the centuries of the Christian re-
conquest is Yitzhak Baer, A History of the jews in Chnstian Spain (2 volumes, Philadelphia,
1961-1966, reprinted in 1978). See also “Spain”, EJ XV, 222-246; Léon Poliakov, The His-
lory of Anti Semitism, vol. 2, From Mohammed to the Marranos (New York, 1973), pp. 1006-
278.
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tories over Muslims made them more and more confident. As the Chris-
tians drove out the Muslims and as Christian rule in Spain became solid-
ified, then, there was less need for Jews than there had been earlier, so
the Jews of Christian Spain came to be subjected to the same persecution
as had taken place earlier elsewhere in western Europe. Starting early in
the fourteenth century, blood libel and desecration of host accusations
spread through Christian Spain. Jews were attacked and driven from their
homes. Blood libel attacks took place at Saragosa early in the thirteenth
century. Crusaders in Toledo attacked its Jews in 1212, and again just
a century later. In 1281 all the Jews in Castille were arrested and impri-
soned, and they were released only after the payment of a huge ransom.
Under the influence of preachers from France, a whole series of disturb-
ances almost exterminated the Jewish communities of Navarre in 1328.
The Jewish community of Toledo was sacked in 1355. Violence spread
throughout the Iberian Peninsula in 1391, causing the extermination of
many Jewish communities and destruction of their synagogues, including
those at Cordova, Barcelona, and Toledo and throughout Castille and
Valencia, with only those of Granada remaining untouched because of its
continued rule by the Muslim Nasirids. Many Jews who survived were
forced to flee elsewhere in Europe and some were forced to convert to
Christianity, particularly in mass conversions carried out in 1391, though
many of these ‘new Christians’, called Conversos or Marranos, secretly con-
tinued to practice the Jewish faith and, along with those whose conver-
sions were sincere, were at times persecuted and burned at the stake as
the Inqusition extended its activities throughout the Iberian peninsula,
into Portugal, and into the Spanish possessions elsewhere in Europe **.

Repression increased during the early years of the fifteenth century.
Under the influence of the converso Bishod of Burgos, in 1408 Jews were
forbidden to be given positions in Castille which would enable them to
have any authority over Christians, and in 1412 they were forbidden to
leave their quarters, to practice the professions or crafts, to employ Chris-
tians, carry arms, go into public without beards, or even to levy commun-
ity taxes or have cases judged in Jewish community courts. The year be-
fore mobs inspired by the Dominicans forced thousands of Jews in Castille

3 Joao Lucia de Azevedo, Historia dos Christaos Novos Portugueses (Ist ed., Lisbon,
1921, 2nd ed., Lisbon, 1975); Gérard Nahon, “Les Sephardim, les Marranes, les Inquisi-
tions péninsulaires et leurs archives dans les travaux récents de 1.-S Révah”, Revue des

Etudes juives, CXXXII (1973), 5-48.
Belleten C. LIV, 69
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and Aragon to convert to Christianity. These New Christians actually did
amazingly well, rising rapidly in all aspects of life and becoming extreme-
ly prosperous and important in the government, the army and the univer-
sities, so that it did not take long for the more fanatic clergy to inspire
the masses to jealousy of these as well, accusing them of secretly remaining
Jews and causing attacks on them as well during the later years of the
century. As a result of two centuries of anti-Semitic persecutions, includ-
ing mass conversions, thousands of Jews had already fled from Spain long
before the final expulsion took place. So it was that by the accession of
the Catholic monarchs Ferdinand II of Aragon (1479-1516) and Isabella
I of Castille (1474-1504), the once flourishing Jewish communities of
Barcelona and Valencia had already disappeared, while even Castille,
which once had the most densely-settled Jewish quarter in Europe, had
no more than 30,000 Jewish families, though many more had become
conversos, seeking to prove their loyalty by persecuting their former co-reli-
gionists even more fiercely than their Christian colleagues.

In the end, it was the accession of Isabella in 1474 that led to the fi-
nal destruction of Spanish Jewry. Her advisers convinced her that the on-
ly way to solve the kingdom’s many problems was to purify it religiously
by introducing a special court called the Inquisition, established in 1478,
which was given the job of hunting out and punishing all heretics, parti-
cularly those like the conversos who were accused of remaining Jews in sec-
ret and thus corrupting not only the Church but also the Kingdom. The
work of the Inquisition led to nothing less than Genocide, imposed first
on many conversos, and then on all Jews who had continued to be att-
ached to their religion despite the persecution. It was the defeat of the
last Muslim dynasty in Spain, with the capture of Granada in 1492, that
doomed Spanish Jewry, for as a result of the long centuries of persecution
in Christian Spain, its Jews had strongly supported the Muslims, leading
directly to the expulsion that followed. By this time, despite the fact that
hundreds of Jews were converting daily to Christianity, it had become
clear to the masters of the Inquisition that such conversions could not
solve the problem of converts who secretly remained Jewish so long as
professing Jews continued to live in Spain to influence them.

The final expulsion of Jews from Spain and Sicily decreed by Ferdi-
nand and Isabella on the 31st of March 1492, and their forced conversion

" French translation in Franco, 35-37.
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and subsequent expulsion from Portugal starting in 1497, thus were only
culminations of what had been going on for at least three centuries.
While the Marranos remained longer, their persecution by the Inquisition
intensified, particularly in the seventeenth century, forcing many of them
to immigrate as well, just like their Muslim counterparts, the Moriscos,
whose conversion to Christianity remained equally suspect by the Inquisi-
tion, and after their use of Arabic as well as their traditional customs and
costumes were forbidden by Philip II in 1566, were also deported be-
tween 1609 and 1614 .

The expulsions from Spain were particularly brutal, with over 100,000
Jews being forced to leave in just four months between the end of April
and the start of July 1492. The cruelty and chaos was described by an
eye witness, the learned Spanish Jew Jacob Tam ben David Ibn Yahya,
in his Jesippon, published in Istanbul in 1510:

I witnessed with my own eyes the bitter expulsion. I saw how my
brethren were pursued with venomous wrath from land to land, from one
people to another, and nowhere found rest-only bestial hatred and cruel,
barbarous massacre... Deadly terror seized the exiled people. Cold despair
filled their heart, for the people do not remember what happened to them
in former times. They do not know of the sufferings and afflictions they
endured in earlier generations, and why this great misfortune occurred.
And this ignorance is an immense loss, especially in our frivolous day, for
great would be the consolation of downcast spirits if they knew that their
fathers suffered much only because they departed from God’s way, and
that as soon as they directed their hearts to God He manifested His great
wonders and redeemed them from suffering and distress with his mighty

hand .

But where to go? Where could they go? Some survived for a time in
Germany and Italy where, despite the many persecutions, massacres and
expulsions, their very lack of unity made possible refuges in neighboring
districts at least for a time, but these were temporary and uncertain at
best in view of the popular prejudices and passions particularly in Ger-
many, where people often were stirred up as a result of the arrival of
more than a few Jews at once. As a result, few refugees remained there

¥ “Marranto Diaspora”, EJ XI, 1o19-1024; Yitzhak Baer, A4 History of the jews in
Christian Spain, vol. 11, From the Fourleenth Century to the Expulsion (Philadelphia, 1966).

3 Zinberg, 19-20.
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for any length of time. Many took the relatively easy overland road eas-
tward into Poland and Lithuania where they founded the great Jewish
communities of Eastern Europe which flourished for centuries before be-
ing destroyed, first by the great nineteenth century Russian pogroms and
then by the Holocaust. But already in the fourteenth century the Jewish
immigrants to Eastern Europe were being subjected to persecution, not
only by native Polish Christians who resented the influx of so many
strangers, but also by Germans emigrating eastwards who brought with
them the same religious prejudices which had driven the Jews out of their
Central European homes not long before. Thus John of Capistrano, who
had spread a blood libel in Germany which had caused the massacre of
most the Jews of Breslau and the expulsion of the rest early in the fif-
teenth century, was brought to Poland by Roman Catholic religious lead-
ers, leading to the Edict of Nieszawa in 1454, which annulled all the
charters of freedom which the Jews had obtained from earlier rulers and
caused their temporary expulsion from Lithuania in 1495. These edicts ul-
timately were annulled and the charters restored, but a feeling of inci-
pient persecution remained, so nowhere as many Jews went to Eastern
Europe at that time as might otherwise have been the case. Some instead
joined the Arab Moriscos in going across the Straits of Gibraltar to the sea-
ports of Algeria, Morocco and Tunisia, themselves soon to come under
Ottoman rule. But most followed the bulk of Jewish brothers from all of
Europe eastward through the lands bordering the Mediterranean into the
territory of the greatest Muslim power of the time, the Empire of the Ot-
toman sultans, in the hope of regaining the power and prosperity they
had achieved in Islamic Spain.

JEWS ENCOURAGED TO TAKE REFUGE IN EMERGING OT-
TOMAN EMPIRE. Byzantium was breaking up, fortunately for the Jews
who remained under its dominion. The Ottomans first established their
principality in northeastern Anatolia about 1300 under the leadership of
the founder of the dynasty. Osman I (1300-1324?). Within a century, after
taking over most of Western Anatolia they had expanded through Sou-
theastern Europe all the way to the Danube, conquering what are today
Greece, Bulgaria, Rumania and Yugoslavia for a time bypassing Constan-
tinople, which remained, though already depopulated and ravaged by the
Crusaders who reached it early in the thirteenth century, isolated from
the outside world, until it finally was conquered by Mehmed II the Con-
queror (1451-1481) in 1453. At the same time the Ottomans expanded ra-
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pidly thorugh Anatolia to the East, reaching the Tigris and Euphrates in
the late fourteenth century, and after a temporary check due to an inva-
sion of Anatolia by the Tatar chief Tamerlane, solidifying their rule of
eastern Anatolia by the end of the fifteenth century and then going on to
conquer Eretz Israel and the Arab world under the leadership of Selim
I (1512-1520). His successor, Suleyman the Magnificent (1520-1566), com-
pleted the great Ottoman conquests in Europe, crossing the Danube and
conquering Hungary in 1526 and then moving on unsuccesfully to place
Vienna under siege, and in the East by conquering Irak and much of the
Caucasus in 1535, and then extending Ottoman rule across North Africa
almost to the Atlantic before his reign came to an end*".

These Ottoman conquests marked a very substantial change for the
Jews of the Middle East and Europe. They meant instant liberation, not
only from Christian subjugation, persecution, and humiliation, but often
from actual slavery. As a result, Jews contributed signifcantly to the Ot-
toman conquests. There are countless stories how the Jews of Bursa, in
northwestern Anatolia, actively helped Osman’s son Orhan capture the
city from the Byzantines in 1324, and then how he brought in Jews from
Damascus and Byzantine Adrianople to repopulate the city after the flight
of its Greek inhabitants so that it could become the first Ottoman capital,
with the ancient Etz Haim synagogue marking the center of the Jewish
quarter (Yahudi Mahallesi) established there to assure autonomy in reli-
gious and secular matters®. The Ottoman capture of Adrianople (Edirne)

37 Stanford J. Shaw, History of the Otioman Empire and Modern Turkey, vol. I: Empire of
the Gazis (Cambridge University Press, 1976 and later editions).

3 Baron, 172. Charles Berlin, Eljjah Capsali’s Seder Eliyyahu uta, Unpublished Ph.D.
dissertation, Harvard University (September 1962) 1I, 529. Vicki Tamir, Bulgania and Her
Jews (New York, 1979), 54-55; Eliyahu Capsali, Likutim Shonim misefer Debei Elihahu (Pad-
ua, 1869), quoted in Mark Angel, The Jews of Rhodes: history of a Sephardic Communily (New
York, 1980), 19; the Jews of Rhodes were massacred by the islands’s Greek population in
1521, just before the Ottoman conquest in consequence of a ‘blood libel’ accusation: Ga-
lante, Rhodes V11, 148.

» Baron, 11; Franco, 27-28; The Bondage and Travels of jonannes Schiltberger, 1396-
1427: Jorga, Geschichte 1, 204. “Bursa”, Jawish Encyclopedia 111, 405-406. Ibn Batluta tr.
H.AR. Gibb II, 442. Bowman, 254. I. Meyendorfl, “Grecs, Turcs et Juifs en Asic Mineure
au XIVe siecle”, Polychordia Fesichrift Franz Dolger 1 (1966-Byzantinische Forschungen ), 211-
217; W.C. Brice, “The Turkish Colonisation of Anatolia”, Bulletin of the john Rylands Lib-
rary, XXXVIII, 18-44; Haim Gerber, “Jews in the Economic life of the Anatolian City of
Bursa in the Seventeenth Century: Notes and Documents”, (in Hebrew) Sefunot XVI (n.s.1),
235-271, with English summary pp. xxi-xxii. Halil Inalcik, “Bursa and the Commerce of
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soon afterwards also was accomplished with considerable assistance from
the small and impoverished Jewish community there, as a reward for
which the Turks settled there large numbers of Jews transported from
within the expanding empire as well as new refugees coming from Hun-
gary, parts of southern Germany, Poland and Russia, making it quite
suddenly the largest Jewish community in Europe at the time, with its
Chief Rabbi being appointed to lead all the Jews of Southeastern Europe
as the Ottomans conquered their provinces®. When the Ottomans cap-
tured Constantinople in 1453, they are said to have broken into the city
through the Jewish quarter, not for purposes of killing and destruction, as
the Greeks later claimed as part of their campaign of vilification of the
Muslim Turks throughout Christian Europe, but very likely with the en-
couragement and help of the local Jewish population who were overjoyed
at the opportunity to throw off their Greek oppressors*!. So also at Buda
in 1526, on the island of Rhodes*?, at Belgrade®, in Azerbaijan (1534),
Irak and Iran (1534-1535, 1638)*, Yemen (1628) and elsewhere Jews
played significant roles. In each case they were rewarded with tax exemp-
tions, concessions for trade and exploitation of minerals, repair or expan-
sion of old synagogues, and even free houses and shops to meet the needs
of the increasing Jewish populations*.

the Levant”, JESHO III, 131-147. Claude Cahen, “Le probléme ethnique en Anatolie”,
Joumal of World History 11, 347-362. S.A. Rosanes, Qorot 111, 204-; Galante, Anatolic, S.
Werses, “From the Lige of the Jewish Community in Izmir”, (in Hebrew), Yavneh III, 93-
111. Ej: Supplementary Entries, 1530.

“ Baron, 14.54; Franco, 29-30; EJ: Supplementary Entries, 1530-1. Shmuelevitz, 11.

*! Bowman, 177-184. “Istanbul”, EJ I1X, 1086; Bernard Lewis, “The Privilege Grant-
ed by Mehmed 11 to His Physician”, BSOAS XIV (1952), 550-569; Galante, Turcs et Juifs,
VI, 3-5.

‘2 The keys to the city are said to have been turned over to the Sultan by the Ash-
kenazi Jew Yusuf Ben Shelmo, whose family is said to have been given a perpetual tax ex-
emption as reward: Franco, 49; Abraham Galante, Nouveau Recueil de nouveaux Documents In-
edil concernant I'Historie des Juifs de Turquie (Istanbul, 1952), reprinted in Galante, Turquie
VI, 325-326; Galante, Tures et Juifs VIII, 6-8.

* Mark Angel, The Jews of Rhodes: History of a Sephardic Community (New York,
1980). 19; Franco, 651-52 and Galante, Rhodes V11, 67-68.

* Vicki Tamir, Bulgaria and Her Jews (New York, 1979), 54.

“ After the Ottomans recaptured Baghdad in 1638 after a short period of Iranian
rule, the Jews of Baghdad considered the capture of the city to be a true miracle from
God, and until 1917 celebrated its date, 16 Tevet 1638,

% See for example the case in Rhodes following the Ottorman conquest in 1522. Ga-
lante, Rhodes VII, 70.
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Right from the start Mehmed the Conquerer conceived of conquered
Constantinople, soon afterwards transformed into his capital Istanbul, as
becoming the center of a great multinational empire, extending far be-
yond the Roman Empire and incorporating all the people of the world as
he knew it, Muslims, Jews and Christians alike, all under the dominion
of his Turkish dynasty. Therefore though by Muslim tradition Constan-
tinople should have been subjected to looting since it had resisted the
Muslim conquest by force, he prevented his soldiers from taking any
more than nominal revenge during a single day, in order to fulfill Islamic
tradition in theory, while in fact sparing it from destruction and going
on to rebuild it so that it could become the capital of his great empire*.

But how to repopulate the city? It had already been despoiled and
depopulated by the Latin crusaders at the start of the thirteenth century,
and there were few people and little wealth left by the time the Ottomans
arrived. Mehmed II could not have an empire if his capital lacked people
and prosperity. So he began an effort at forced migration of different ele-
ments of the population, Muslims, Jews and Christians, from all the con-
quered lands to constitute the populace of the reborn Istanbul. Sometimes
they were brought by forced resettlement programs, sometimes by induce-
ments such as free land and tax-free incomes if they developed shops,
trades, and commerce, and, insofar as Jews were concerned, they were
given the right to construct new synagogues and to repair and expand the
old ones surviving from Byzantium, a considerable modification of Islamic
tradition, which limited new construction in particular*. As a further in-
ducement Mehmed II allowed the members of the major religious groups
to govern themseles in their own religiously based communities, or mil-
lets,* first the Greeks, then the Armenians, and finally the Jews, meaning

47 Halil Inalcik, “Istanbul”, Encyclopaedia of Islam: New Edition IV (1973), 224-248,
and “The Policy of Mehmet Il Toward the Greek Population of Istanbul and the Byzan-
tine Buildings of the City”, Dumbarton Oaks Papers 23/24 (Washington, D.C., 1969-70), pp.
22g-249, republished in Halil Inalak, The Ottoman Empire, Conquest Organization and Econo-
my (London, 1978), 231-249, particularly 231, demolished the old Greek claims that the Ot-
tomans ravaged the city.

% Omer Liithi Barkan, “Les Deportations comme méthode de peuplement et de co-
lonisation dans 'Empire Ottoman”, Reuve de la Faculté des Sciences Economiques de PUniversité
d’Istanbul V1 (1049-50), 67-131. “Istanbul”, EJ IX, 1086-7. Galante, Istanbul 1, 120, quot-
ing Evliya Celebi Seyahatnamesi 1, 114; Baron, 22 Kritovolos, History of Mehmed the Congueror,
tr. C.T. Riggs 93).

49 The word fa’ife also was used, especially in the earlier centuries, but for purposes
of simplicity the word millet will be used consistently in this study.
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that they would not be forced to accept Islam and could live under their
own leaders in their own quarters and follow their own religions and cus-
toms as they had in past. This system gave Mehmet II another great
advantage in his conquest, the support of the religious leaders to whom
he was giving secular as well as religious authority over their followers, an
extent of power they never were able to achieve or exercise in states
where they had to share it with temporal rulers.

But Mehmed could secure only so many people from the conquered
lands without depopulating them. And in any case he did not entirely
trust his new Christian subjects, since they remained strongly anti Mus-
lim and, still not reconciled to the Ottoman conquest, also were trying to
stir Christian Europe to reconquer their lands from the Ottomans. It was
therefore to the Jews that he turned most of all. Not only did they offer
the same sort of economic and financial skills which had earlier attracted
them to political and even religious leaders in Europe despite great reli-
gious prejudice, but they also constituted a people who had no liking for
Christian Europe, who were in fact being driven out and were desperately
seeking new homes where they could live and work and prosper™®. Just
as the Jews of England, France, Germany, Spain, and even Poland and
Lithuania were being subjected to increasing persecution, blood libels,
massacres, and deportations, the Turkish rulers of the expanding Otto-
man state actively encouraged them to come and live in the Ottoman
Empire under the same conditions of tolerance and freedom which had
characterized the lives of Jews in the Empires of the Umayyads and Ab-
basids in Damascus and Baghdad, and more recently in Muslim Spain.

The sixteenth-century Jewish historian Elijah Capsali wrote at the
time:

In the first year of the Sultan Mehmed, King of Turkey..., the Lord
aroused the spirit of the king..., and his voice passed throughout his
kingdom and also by proclamation saying: (from Ezra 1, 1-3)

0 Bowman, 182, 189-195, 315; Epstein, 55, 103-105. Galante, Istanbul 1, 122, 130,
170, Seder Eliyahu Jatu, by Rabbi Elihahu Kapsali, vol. I, ed. Shmuelevitz, 81-82; English
translation in Bowman, 316-318. Rosanes I, 44, Charles T. Riggs, tr., Kritovoulos, History of
Mehmed the Cong , 93. J.M. Angiolello, Histonia turchesca, 1300-1574, tr. Walter Gerard,
La Ruine de Byzance, 7200-1453, Appendix A, “La repopulation de Constantinople apres la
conquete turque”, p. 344. Chronicle was edited by 1. Ursu as Donado da Lezze, Histona
Turchesca, 1300-1574 (Bucharest, 1910). See Franz Babinger, “Mehmet II der Eroberer und
Italien”, Byzantion XXI (1g91), 160-162; also Jean Reinhard, Esasi sur J.M. Angiolello (An-
vers, 1913), and Edition de J.M. Angiolello, I. ses manuserifts inedits (Besongon, 1913).
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“This is the word of Mehmed King of Turkey, the Lord God of
Heaven gave me a kingdom in the land; he commanded me to number
his people the seed of Abraham his servant, the sons of Jacob his chosen
ones, and to give them sustenance in the land and to provide a safe hav-
en for them. (Based on verses in Ezra and Genesis) Let each one with his
God come to Constantinople the seat of my kingdom and sit under his
vine and under his fig tree with his gold and silver, property and cattle,
settle in the land and trade and become part of it.” (From Genesis 34:10).

The Jews gathered together from all the cities of Turkey both near
and far, each man came from his home; and the community gathered in
the thousands and ten thousands and God assisted them from heaven
while the king gave them good properties and houses full of goods. The
Jews dwelled there according to their families, and they multiplied excee-
dingly. (Exodus 1:7) From that day hence, from every place that the king
conquered wherein there were Jews, he immediately forced them to
emigrate (paraphrasing Isaiah 22:17), taking them from there and sending
them to Istanbul the seat of his kingdom. And he bore them and carried

them all the days of old. (Isaiah 63:9).

Because the Jews feared the Lord, He gave them prosperity (based on
Exodus 1:21), and in the place wherein formerly in the days of the By-
zantine king there were only two or three congregations, the Jews multi-
plied and increased and became greater in number than (40) congrega-
tions and the land did not let them settle together because their property
was so great. (Genesis 13:6). The congregations of Constantinople were
praiseworthy. Torah and wealth and honor increased among the congreg-
ations. In the congregations they blessed the Lord, the fountain of Israel
(Psalms 68:27), the doer of great wonders. They opened their mouth in
song to heaven and blessed the Lord, all the servants of the Lord who
stand in the house of the Lord in the night seasons. (Psalms 134:1)°".”

The Ottoman rulers actively propagandized throughout Europe to se-
cure Jewish emigrants to their newly expanding state. The most famous
example of this effort was the letter supposedly sent by the Ashkenazi
Rabbi Isaac Tzarfati®?, who had come to the Ottoman dominions from

S\ Seder Eliyahu Zatu, by Rabbi Eliyahu Kapsali, vol. 1. ed. Aryeh Shmuelevitz (Jerus-
alem, 1975), 81; English translation: Bowman, 315-316:

52 The brilliant Ph.D. dissertation produced in 1978 at the Hebrew University of Jer-
usalem by Joseph Hacker, Ha-hevra hag-yehudit be-Salonigi ve ‘agapeha ba-me’ol ha-15 veha-16.
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Germany, apparently just before the conquest of Istanbul, became Chief
Rabbi of the Jewish community in the second Ottoman capital Edime
(Adrianople)*?, and who some time afterwards sent a letter to his brothers
in Central Europe, in particular in Swabia, the Rhineland, Steuermark,
Moravia, northern France, and Hungary, informing them of the advan-
tages of the sultanate and of its liberal attitude toward Jews.

Several versions of Tzarfati's letter have survived. One of them ex-
presses vividly the enthusiasm which he conveyed to the oppressed Jews
of Central Europe:

“My brothers and my masters, having prayed to God to grant you
peace, I wish to relate to you the circumstances under which the young
Rabbi Zalman and his companion Rabbi David Cohen came to me.
They recounted to me all the ordeals, harsher than death, which our
brothers, the sons of Israel who live in Germany, have undergone and
still endure; the decisions taken against them, the martyrs, the expulsions,
which take place very day and compel them to wander from country to
country, from town to town, endlessly, without any place accepting them;
for when these unfortunates arrive in a town of refuge hoping to find re-
pose there, they do not find it, and they have so much misfortune that
they say: the first town was the most welcoming and the second is more
harsh than the first. It 1s ‘As if a man did flee from the lion and a bear
met him; or went into the house and leaned his hand on the wall and
a serpent bit him’ (Amos v. 1g); also ‘they shall not escape and their
hope shall be as the giving up of the ghost.” (Job xi 20)... Now a decree
harsher than all the others has been enacted, and no Jew is permitted to
embark, and they are lost in a country which has closed the sea routes to
them; and they do not know where the wind of persecution will blow
them, nor whither they can flee.

These are the circumstances which Rabbi Zalman and Rabbi David
recounted to me. When they arrived here in Turkey, a land on which the

FPereq be-toledot ha-hevra ha-yehudit ba ‘tmpena ha-’ otmanit vhaseha im ha-siltonot (Jewish Socie-
ty at Salonica and its environs in the 15th and 16th century. A chapter of history of Jewish
society in the Ottoman Empire), analyzes this famous letter and its various versions, con-
cluding that the author in fact was the contemporary Istanbul Jewish philosopher Morde-
hai ben Eliezer Comtino (1430-1480) as part of the latter's commentary on the Milot Ha-
Higayon of Maimonides.

%3 His family continued 1o lead the Jewish community of Edirne until 1722.
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wrath of God has not weighed heavily, when they saw the peace, the
tranquillity and the abundance which holds sway in these lands and
when they saw that the distance between Turkey and Jerusalem is short,
and may be traversed overland, they were overcome with great joy and
they said: without any doubt if the Jews who live in Germany knew
a tenth of the blessings which God has bestowed on His people of Israel
in this land, neither snow nor rain, neither day nor night, would be of
consequence until they had journeyed here.

They have asked me to write to the exiles, to the Jewish communities
which reside in Germany, in the towns of Swabia, of the Rhineland, of
Styria, of Moravia and of Hungary, to inform them how agreeable is this
country... When I realized that their desires were disinterested, I decided
to acquiesce in their entreaties, for I too would like to give Israel the op-
portunity of acquiring its just deserts...” .

Another version of the same appeal was even more emotional:

“Your cries and sobs have reached us. We have been told of all the
troubles and persecutions which you have to suffer in the German lands...
I hear the lamentation of my brethren... The barbarous and cruel nation
ruthlessly oppresses the faithful children of the chosen people... The
priests and prelates of Rome have risen. They wish to root out the mem-
ory of Jacob and erase the name of Israel. They always devise new perse-
cutions. They wish to bring you to the stake... Listen my brethren, to the
counsel I will give you. I too was born in Germany and studied Torah
with the German rabbis. | was driven out of my native country and came
to the Turkish land, which is blessed by God and filled with all good th-
ings. Here I found rest and happiness; Turkey can also become for you
the land of peace... If you who live in Germany knew even a tenth
of what God has blessed us with in this land, you would not consider
any difficulties; you would set out to come to us... Here in the land of
the Turks we have nothing to complain of. We possess great fortunes;
much gold and silver are in our hands. We are not oppressed with heavy
taxes, and our commerce is free and unhindered. Rich are the fruits of
the earth. Everything is cheap, and every one of us lives in peace and

3 Philip P. Argenti, The Religious Minorities of Chios: Jews and Roman Catholics (Cam-
bridge, 1970), 150-152; see also 1. Loeb, “Epistle from Salonica, 1550", REJ, XV (1887),
270-272.
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freedom. Here the Jew is not compelled to wear a yellow hat as a badge
of shame, as is the case in Germany, where even wealth and great fortune
are a curse for a Jew because he therewith arouses jealousy among the
Christians and they devise all kinds of slander against him to rob him of
his gold. Arise my brethren, gird up your loins, collect your forces, and
come to us. Here you will be free of your enemies, here you will find
rest...” 35,

As a result of these appeals, large numbers of Ashkenazi Jews who
just then were being subjected to tortures, massacres, and expulsions from
Bavaria and elsewhere in Central Europe, flooded into Mehmed’s newly-
conquered provinces in southeastern Europe, settling at Sofia, Vidin,
Plevne and Nicopolis, establishing Ashkenazi synagogues and communit-
ies which subsequently received hundreds of Jewish refugees from perse-
cution in Hungary .

Mehmed II’s successor, Sultan Bayezid II, who ruled at the time of
the expulsion from Spain, is said to have remarked during a conversation
in his court ‘you call Ferdinand a wise king, he who impoverishes his
country and enrishes our own’ by expelling the Jews®’. Despite consider-
able religious conservatism of his own, Bayezid went on to decree that all
Jews fleeing from Spain and Portugal should be admitted to his domin-
ions without restriction, and with the same inducements that had been of-
fered during the reign of his predecessor®®. Ottoman officials were or-
dered to do everything they could to facilitate the entry of lberian Jews
into Ottoman territory, and strict punishments were provided against all
those who mistreated the immigrants or caused them any sort of
damage %.

As Elijah Capsali related:

“Sultan Beyazid, king of Turkey, having learned all the evil deeds
that the King of Spain did to the Jews, who were seeking a place of re-
fuge, had pity on them and ordered his country to greet them well, and

5% Zinberg, 5-6.
% Vicki Tamir, Bulgana and Her Jews (New York, 179), 54
57 Franco, 37.

% S. Franco, 37-38; Usque, Consolagam ds inbulagcoens de Israel (Ferfara, 1553), fol.
207-9; Joseph Sambari, The Chronicle of joseph Samban, ed. Neubauer, Med. jeawm. Chrone-
cles, 1, 138, quoted in Hirschberg, 146.

% Franco, 38.
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he ordered the same thing for the island of Chios, which had been pay-
ing a tribute to him "

So it was not just in 1492, but already starting with the Ottoman
conquest of Bursa in northwestern Anatolia in 1324, and particularly alter
Mehmed II's conquest of Constantinople, that Jews started flooding into
the Ottoman Empire, Ashkenazi Jews from Germany, France, and Hun-
gary, Italian Jews from Sicily (under Spanish rule), Otranto, and Calab-
ria, Sephardic Jews from Spain and Portugal, first those driven out be-
cause they would not convert to Christianity, and starting in the early ye-
ars of the sixteenth century Marranos who had converted but who had con-
tinued to be persecuted because either they continued to practice Judaism
secretly or were accused of practicing it by the Inquisition.

Jews saw in the victorious Ottoman armies the punishing rod of God,
his iron hand, predestined to carry through the righteous judgement of
the Almighty against the enemies of his people and to destroy what they
called the ‘kingdom of Edom’, steeped in blood and sin. They declared
the Ottoman leaders to be scions of the ‘righteous Cyrus’, the ‘annointed
of God’, and firmly believed that at the head of the warlike Ottoman
hosts the angel Gabriel himselif strode with sword in hand to bring near
the ‘end’ and prepare the way for the glorious Messiah. %!

Some of the new emigrants came directly by sea through the Mediter-
ranean or overland from Central Europe. Some of them came indirectly,
stopping off first across the Straits of Gibraltar in North Africa, or going
by land or sea to Naples, Genoa or Venice in Italy or to the islands of
the eastern Mediterranian and the Aegean, where they settled for a time
before they were expelled and had to move on to the East. Some of them
came in small boats with nothing but the clothes on their backs and had
to be helped by the older Ottoman Jewish communities. Many of the
wealthier Spanish and Portuguese Jews managed to survive in the West
European dominions of the Spanish Habsburgs under Habsburg protec-
tion, in return for sizable gifts, before the Inquisition finally caught up
with them and forced them onwards, though they still managed to bring
with a great deal of their wealth. But whether in the fourteenth century
or the sixteenth, and rich or poor, they continued to come in large num-

60 Rosanes, I, 60; Abraham Galante, Istanbul, 1, 123.
61 Zinberg, 4.
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bers, settling in all the Ottoman dominions, in modern Hungary, Ruma-
nia, Bulgaria, Serbia, Greece, Egypt, Anatolia, Cyprus, and the other Ae-
gean and Mediterranean islands. But most commonly they settled in the
places that became the centers of Jewish life in the Ottoman Empire, in
the capital Istanbul, along the shores of the Aegean at Salonica, or Thes-
saloniki, and in the Holy Land, Eretz Israel, in numbers estimated any-
where from 100,000 to 150,000 people, compared to little more than
30,000 Jewish refugees in Poland and Lithuania at the end of the fifteenth
century, and seventy-five thousand in the mid sixteenth®?, thus making
the Ottoman Jewish community by far the largest Jewish community in
the world at the time, at least during the sixteenth and early seventeenth
centuries, which constituted the Golden Age of Ottoman Jewry.

CHRISTIAN PERSECUTION OF OTTOMAN JEWS IN THE
SIXTEENTH CENTURY. Ottoman Jews were quite aware of a com-
munity of interest between them and Muslims, in relation to Christians in
particular, for if there was persecution of Jews in the Ottoman Empire at
its height, it came not from the Ottoman rulers and their Muslim sub-
Jects but, rather, from the Christian subjects, bitter not only at the esta-
blishment of Muslim rule in lands which had long been Christian, but al-
so at the imposition in urban life, particularly in the spheres of finance,
industry and trade, of domination by Jews, whom most Christians contin-
ued to consider beneath contempt, in particular as a result of the well-
known contribution to Ottoman military armaments on the part of the
Marranos®®. The Greek and Armenian Orthodox religious leaders in con-
sequence constantly agitated at the Porte to advance their rights and priv-
ileges at the expense of the Jewish community and to denigrate the Jews
and Judaism in the eyes of their Ottoman masters. The Orthodox patri-
archs insisted with great vehemence, for example, that they, rather than
the Chief Rabbis, should have precedence in official Ottoman ceremonies,
finally achieving this objective in 1697 as a result of foreign pressure in
the Ottoman court®. As the Jewish community in the Ottoman Empire
rose in numbers, influence and prosperity, moreover, there followed

62 EJ, XIII, pp. 712, 880.

% Philip Argenti, The Religious Minonities of Chios (Cambridge, 1970), 152: “...it was
the kiahya's duty to protect the Jews from the Christian subjects of the Ottoman Empire,
whose traditional hatred of Jews had been increased by the great influx of western Jews
and by the subsquent growth of their power.” Franco 38, 46. See Galante, Istanbulll, 7.

4 Galante, Documents V, 105-106.
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a long series of blood libels and persecutions led by Christians, who
dragged Muslims along whenever they could, though with nowhere the
sustained vigor and effect as in Europe because here the ruling Ottomans
suppressed them as quickly and completely as possible so as to protect
the economic prosperity which their Jews were providing ®°.

Blood libel accusations were made against Jews by Ottoman Chris-
tian subjects starting in the sixteenth century, most frequently in the Arab
provinces, first at Jerusalem in 1546%. The most famous Christian as-
sault on Ottoman Jews in medieval times came in the central Anatolian
town of Amasya some time between 1530 and 1540, when a blood libel
accusation against local Jews was spread by local Armenians who said
that an Armenian woman had seen Jews slaughter a young Armenian
boy and use his blood at the feast of Passover. Several days of rioting and
pillaging and attacks on Jews followed. Finally the local Ottoman officials
were convinced to imprison several Jews who, after severe torture, were
said to have ‘confessed’ to their crimes and were hanged. Later, however,
the Armenian boy who supposedly had been murdered was found and
the Ottoman governor punished the Armenian accusers, though nothing
could be done about the Jews who had suffered. At this point, however,
the Sultan’s personal physician, Moses Hamon, got him to issue a ferman
which prohibited provincial and local officials and judges from hearing
any such blood libel cases in future, requiring that all be brought before
the Sultan and his Imperial Council in Istanbul so that real justice could
be provided outside the highly emotional atmosphere such cases produced
among the provincial Christian populations®’.

During the centuries that followed, whenever Christians resumed their
attacks on Jews, or for that matter when Muslims showed prejudice, the
Ottoman government intervened strongly in defense of the Jews, who
therefore continued to live in a security far more permanent than that of

5 Hirschberg, 159 claims that blood libel attacks against Jews were made by Mus-
lims as well as Christians, but reports on these incidents indicate that by far the vast ma-
jority were when they were incited to join by Christians, who thus attempted to shift to the
Jews Muslim hatred for Christians as a result of Christian attacks on Muslims in Sou-
theastern Europe.

% Cohen, Islam, 125-126.

7 Uriel Heyd, “Blood libels in Turkey in the 15th and 16th Centuries”, (in Hebrew)
Sefunot: Annual for the Jewish Communities in the East (Bin-Zvi Insitute, Hebrew University,
Jerusalem, 1961) 144; Rosanes, 11, 55-56; Franco, 47-48.
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their co-religionists who remained in Europe. Blood libel incidents in the
Ottoman Middle East were not as frequent as they became later, in the
nineteenth century, but there were reports from time to time. In 1633 two
Janissaries, recently converted from Greek Orthodoxy, accused Jews of
having killed a Christian child six days before Easter, and it was only
from the intervention of Sultan Murat IV (1623-1640) himself that the re-
sulting attacks on Jews in the capital were finally put down®, And there
were other incidents of this sort which the Ottomans firmly suppressed.

PLAGUES AND FIRES, If anything brought the different millets and
communities together, it was the constant threat of plague and of fires
which decimated these closely packed urban communities on numerous
occasions, affecting people of all classes and religions regardless of where
they lived. The practices of cleanliness adhered to by Jews and Muslims
alike had little effect, with all suffering terribly from the plague, which ra-
vaged Salonica in 1532, 1545, 1553, 1570, 1581 and 1588 as well as nu-
merous occasions thereafter®, and Istanbul in 1526, 1599, 1625, 1647,
16607, and 18127'. Typhus, cholera, and other such diseases easily deve-
loped into city-wide epidemics against which even the wealthy had little
defense. All sorts of precautions were taken, isolation houses or abando-
ment of the cities for refuge in the countryside or mountains for months
on end, and citywide organization of the removal and burial of bodies,
but with little impact so long as the real essentials of quarantine and in-
fection were not yet known, and thousands of people of all religions were
carried off on each occasion. If not epidemics, moreover, huge fires da-
maged communities extensively throughout the centuries. Needless to say,
moreover, it did not take much for the same Christian communities who
spread ‘blood libel’ and ‘desecration of host’ rumors to accuse Jews of
starting the fires and causing plague by poisoning water supplies, leading
inevitably to new mass attacks, by Muslims egged on by Christians, just
as soon the immediate dangers had passed 72.

Franco, 87-88.
% Nehama, IV, 146.
" Franco, 8.
Galante, Istanbul 11, 149-150.

2 According to Galante, Istanbul 1I, 142-149 in Istanbul in 1568, 1569, 1588, 1606,
1618, 1660, 1663, 1704, 1715, 1751, 1756, 1812, 1825, 1865, 1872, 1874, 18go, 1891, 1804,
1900, 1905, 1909, 1911, 1918, 1921, 1922, 1923 and 1924.
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DECLINE OF OTTOMAN JEWRY AS A PRODUCT OF OTTO-
MAN DECLINE. As the Ottoman Empire disintegrated starting in the
seventeenth century, the ability of Ottoman leaders to protect the Jews
from Christian attacks declined accordingly, and the condition of Otto-
man Jewry beame worse and worse. Without the security and stability
which had characterized the Empire in its age of greatness, it was inevit-
able that the trade, industry and commerce on which most Jews de-
pended for their livelihood should decline, with depreciation of the cur-
rency and inflation adding to the difficulties ™.

In addition, as the ability of the Ottoman sultans and Ruling Class
to protect their subjects from misrule lessened, as rule fell into the hands
of converted Christians who retained much of the anti-Semitism which
dominated the lands of their origins’, as Christian European diplomats
and merchants came into the Ottoman Empire to take advantage of its
weakness for their own profit, and as Catholic Marseilles replaced Venice
and Livorno, in which many Jews at least shared trade opportunities, as
the principal port for the Levant trade, while Greek-dominated izmir re-
placed Jewish-dominated Salonica in the East starting in the 1740’s’®, and
as the expansion of Christian rule into the Ukraine and Hungary after
1683 shut Ottoman merchants out of the rich markets which lay behind
them in Central and Eastern Europe, it was inevitable that the participa-
tion of Ottoman Jewry in international trade should largely cease, while
the same anti-Semitic prejudice which had driven so many Jews out of
western Europe gained an increasing presence and influence within the
Ottoman Empire.

Devsirme converts from Christianity and European diplomats and
merchants actively worked to drive Jews out of positions of importance in
the Ottoman palace and to replace them with native Christians, both Ar-
menians and Greeks. They told the sultans and their officials that they

73 Nehama V, 161-185.

™ Trian Stoinanovich, however, in his otherwise very useful “Conquering Balkan Or-
thodox Merchant”, Journal of Economic History XX (1960), 234-313, and particularly p. 245,
has developed the novel idea that Greek intolerence against the Jews did not cause Jewish
decline but, rather, was the result of it-i.e. Jewish poverty and weakness caused Greek intol-
erence, a novel theory indeed.

5 Elena Frangakis, “The Ottoman Port of Izmir in the Eighteeth and Early nine-
teenth Centuries, 1695-1820", Reuve de {’Occident Musulman et de la Mediterranée no. 39/1
(1985), 149-162.

Belleten C. LIV, 70
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would not deal with Jews as interpreters or agents, forcing the Sultans to
hire Christians if they wanted to negotiate. Jewish merchants often were
not allowed to import or export goods from and to Europe, as the Euro-
peans used the Capitulations agreements signed between their nations
and the Ottoman government to favor the local Christians, who thereby
got legal, financial and trade privileges and tax exemptions not available
to their Jewish and Muslim counterparts®.

The Devsirme men in control of the Istanbul government, moreover,
in active cooperation with the Janissary infantry, sometimes even with the
cooperation of their puppet sultans, directed the misrule, the overtaxation,
and the robbing and ravaging of homes and shops against Jews and Mus-
lims more than the Christian elements of the population, particularly
since the latter were able to rely on the protection of the European diplo-
mants and consuls against the worst abuses, while the Jews and Muslims
had no outside protectors. Jews thus were frequently subjected to the cor-
vee, or forced labor, on roads as well as farms owned by members of the
Janissary corps. Jewish corporations were charged double the fees de-
manded of other corporations, which themselves were excessive. Agents of
the Treasury collected far more than the official taxes. Special war taxes,
moreover, were charged on businessmen and merchants as well as weal-
thy householders whenever the army marched through or even near var-
ious cities and towns. At the accession of each new Sultan, whether the
result of a revolt by the Janissaries or natural causes, each community
had to pay him an accession tax, contribute to the ‘gift’ which he custom-
arily gave to the Janissary garrison of Istanbul in return for allowing him
to ascend the throne, and then also provide subtantial ‘gifts’ to the local
Janissary garrisons in the European provinces and to the Mamiluks who
supplanted their Ottoman masters in most of Arab provinces””. Some-
times even this failed to protect them,

The pillaging went on every where, by the Janissaries throughout the
empire along with local Christian bands in Macedonia and Thrace, Mus-
lim Celal rebels, only partially restrained by the notable Derebeyis in Ana-

' Paul Dumont, “Jewish Communites in Turkey during the Last decades of the
Nineteenth Century in the Light of the Archives of the Alliance Israélite Universelle”,
Braude/Lewis 130; Engin D. Akarl, “Abdiilhamid II's Attempt to Integrate Arabs into the
Ottoman System”, Palestine in the Late Ottoman Period, ed. David Kushner (Jerusalem, 1986).
74-89, particularly pp. 76-77.

7" John Livingston, “Ali Bey al-kabir and the Jews”, Zion 11 (1939), 237-249.
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tolia, and converted Christian Mamluks in the Arab provinces, with the
Sultan having little power or ability to protect anyone outside the capital.
In July 1703 the Janissary rebellion which dethroned Sultan Mustafa II in
Istanbul was followed by large-scale Janissary sacking of Salonica’s Jewish
quarter. After the death of Osman II in October 1757, Jews as well as
Greeks were the objects of exactions on the part of the military garrisons
in most Ottoman cities and towns. All the wars that the Ottomans had to
fight with Russia, Austria and other enemies during the eighteenth century,
whether succesful or unsuccessful, were paid for by the levy of new and
higher taxes on those still able to pay, as well as the various illegal taxes
which continued to be collected. Siileyman III (1687-1691) charged an
extra high war tax to pay for the costs of the war with Venice then in
progress. After Venice siezed the Morea in April 1715, Grand Vezir Da-
mad Ali Pasha brought an army of 12,000 men as well as a powerful fleet
to Salonica, remaining there for a month in preparation for the campaign
to regain the lost territories. Even though cultivation that year had been
very limited due to lack of sufficient rainfall as well as the usual anarchy
and was in very short supply, he confiscated almost all the food and mo-
ney that could be found, leaving the inhabitiants even worse off than
usual. And on his return from the Morea, the Janissaries sacked Saloni-
ca’s Jewish quarter once again, adding to the booty which they had se-
cured from the Venetians. In 1721 the Janissary garrison of Salonica re-
volted against the governor because their salary had not been paid in
time, and sure enough the revolt soon spread into the Jewish quarter, pil-
laging, burning and demolishing houses and shops and mercilessly killing
all those tried to resist’®. Again in the spring of 1727 the Ottoman forces
gathered in Salonica to resist an Albanian revolt in eastern Macedonia
imposed their keep on the Jewish quarter, seizing goods and massacring
people without mercy during April and May. Even after the Albanian re-
volt was put down, the troops returned to the attack while passing
through Salonica on their way home, causing unusually terrible suffering
and deaths throughout 1728. The Patrona Halil revolt which ended the
Modernizing ‘Tulip Period’ in Istanbul in 1730 was followed by new Ja-
nissary exactions and massacres of Jews in Salonica, Izmir, and Bursa as
well as throughout Macedonia. There were numerous appeals for protec-
tion to the Sultan and the Imperial council in Istanbul, and the attacks
relented for a time, perhaps less because of imperial action than the fact

78 Nehama VI, 173.
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that there were no wars during these years and, thus, no occasion to br-
ing the army together and send it on its destructive campaigns. On 30
July 1752, however, the Janissaries again revolted in Salonica and sacked
the Jewish quarter in reaction to an earthquake, with neither their own
officers or the local governor able to stop them. Similar attacks took place
in 1758 and 1763. In 1770 after the Russian fleet commanded by Admiral
Orlov sailed from the Baltic through the Mediterranean into the Aegean
and armed Greek rebels, the latter proceded to massacre large numbers
of Turks and Jews in southern Greece and the Morea, and then went on
to massacre the same peoples on many of the Aegean islands. In revenge
the Janissaries in Salonica rose up and massacred not only Greeks but al-
so Jews™ In the summer of 1774 one of Orlov’s Russian squadrons cap-
tured an Ottoman ship carrying a number of wealthy Jews, freeing one of
their number in the expectation that he would be able to deliver sub-
stantial ransoms or the remainder from Salonica, but after he failed to re-
turn in time, they put the remaining Jews to the sword®. After the Mus-
lims of Salonica revolted against the central goverment in 1808, the Janis-
saries put down the revolt and then charged local Greek and Jewish mer-
chants for their expenses®'.

As a result of all this musrule and anarchy, the resurgence of Chris-
tian blood-libel attacks against Jews starting at Amasya as well as the de-
predations of Janissaries and robber bands, there was an increasing tend-
ency among Jews to flee their original centers at Salonica, Edirne and
other places in Southeastern Europe as well as at Bursa and Manisa in
Anatolia, going to places which were less subject to the prevailing an-
archy, either to the capital Istanbul or to the increasingly important Ae-
gean port of Izmir which though it had no Jews at all the time of the Ot-
toman conquest, and even at the end of the seventeenth century, became
a major Jewish center by the end of the eighteenth century, though here
Greeks remained dominent in the economy, doing all they could to pre-
vent the Jews from achieving the success they had reached elsewhere,

7 Nehama VI, 187-188.

% The slaughter took place on 26 October 1774. Among those who were killed were
Samnuel Sassos of Platamona, Eliezer Sarfati, Haim Rousseau and Abraham Salaniki, of La-
rassa. It was Moise Abulfida of Salonica who was sent to deliver the ransom. Described in
Nehama, VI, 189.

8 Nehama V1, 135-137.
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with the help of the Christian merchants from its principal trading par-
ther, Marseilles32.

OTTOMAN AND JEWISH 19TH CENTURY REVIVAL LEADS
TO RENEWED PERSECUTION OF OTTOMAN JEWS. During the
nineteenth century, the Ottoman Empire undertook a systematic reform
effort known as the Tanzimat, which had beneficial effects on all elements
of the Sultan’s subjects. The resulting modernization and secularization of
the Jewish community, as well as the support of the newly emancipated
and prospering Jews of Western Europe, led Ottoman Jewry to revive and
Jews rose high once again in the Ottoman government and economy. De-
spite all the advances, however, the breakup and disintegration of the Ot-
toman Empire was disastrous for Ottoman Jewry. This was the age of
Christian nationalism among the subjects of the Sultan, starting with the
Greek Revolution early in the nineteenth century, which, based on the
Megali Idea, or Great Idea, sought to take over large portions of the Em-
pire, with the idea that there were in fact two main centers of Greek
Hellenism, not only Athens and centers of the old Greek kingdom, but
also the lands of the former Byzantine Empire centered in Istanbul and
western Anatolia®. The success of the Greek national movement, pro-
vided more in fact by the intervention of the Powers, stimulated similar
uprisings among the other Christians of Southeastern Europe who had
long been oppressed, not so much by the Ottomans but, rather, by the
Greek religious hierarchy within the orthodox millet, leading first to pres-
sure for religious independence, granted to the Bulgarian Orthdox Ex-
archate in 1870, to the Serbian Church in 1879, and to the Rumanian
Church in 1885, with aspirations for, and achievement of, political inde-
pendence soon following. These movements were helped by the Tanzimat
reform policies which undermined the authority of the traditional mullet
leaders, who preferred continuance of Ottoman rule as a vehicle for their
absolute domination of their communities, just as they faced the challenge
of new modernist and nationalist leaders who were able to use the lay

82 There was a substantial Jewish population at Izmir in Roman and Hellenistic
times, but all were driven out by the Byzantines so that not a single Jew remained at the
time of the Ottoman conquest. See Dr. Jacob Barnai, “The Origins of the Jewish Com-
munity in Izmir in the Ottoman Period’, Pe’amim Studies in the Cultural Heritage of Oriental
Jewny, no. 12 (1982), 47-50; M. Benayahu, ion XII (1944), 44.

83 Andrew Mango, “Remembering the Minoritics, Middle Eastern Studies XXI (1985),

123.
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participation in millet affairs imposed by the Ottomans to exite the pas-
sions and allegiance of their followers. In this they were often greatly as-
sisted not only by official foreign representatives but also by Christian
missionaries from Britain and America, who emphasized feelings of super-
iority and hatred for Muslims which fortified the religious as well as eth-
nic bases of their pursuit of independence ®.

Christian nationalism, based as much on religious as on ethnic ident-
ity, and fueled by resentment at Jewish revival, soon resurrected the me-
dieval religious bigotries which had driven Jews and Muslims together in
the past, developing vicious anti Muslim and anti-Semitic movements,
characterized by large-scale persecutions and massacres, carried out both
by invading Christian armies and by the resulting independent Christian
peoples, particularly because of Jewish and Muslim support for Ottoman
integrity in fear of their fate in the emergent Christian states. The results
were explosive and damaging, with Christian attacks on Jews far exceed-
ing those of Muslims during the nineteenth century in both frequency
and brutality #,

1. ATTACKS ON OTTOMAN JEWS DURING EUROPEAN IN-
VASIONS AND NATIONALIST REVOLTS AND UPRISINGS

The invading armies of Russia and Austria as well as the revolting
Christian nationalists and, later, successfully established independent
Christian states, committed systematic genocide against Jews and Muslims
throughout the nineteenth century, despite Great Power admonitions to
the contrary in the treaties of Paris (1858) and Berlin (1878). Starting with
the Greek Revolution during the first quarter of the century, Christian na-
tionalists attacked and murdered Ottoman officials, destroyed Jewish and
Muslim villages and quarters, and spread not only anti-Muslim hatred

% On the effects of Christian missionary activity in the 1gth century Ottoman Em-
pire, see Jeremy Salt, “A precarious Symbiosis: Ottoman Christian and Foreign Missiona-
ries in the Nineteenth Century”, International Journal of Turkish Studies 11/2 (Winter 1985-6),
53-67.

8 Philip Argenti, The Religious Minorities of Chios (Cambridge, 1970), 172: “During
the nineteenth century there was an upsurge of antisemetic hostility among the Greeks, not
only of Chios, but of all Greek lands. The reason was that the Jews of the Ottoman Em-
pire, not unnaturally, sided with their legitimate rulers in the long struggle between the
Greek section of the population, which aspired to national independence, and the Turks,
who strove to preserve Ottoman rule intact.”
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but also anti-Semitic propaganda, particularly the old ‘blood libels’ which
had largely been laid to rest two centuries before as Ottoman Jewry had
fallen into decline®. As the Christian nations of Southeastern Europe
achieved their independence, not only their Muslim minorities but also
their Jews were systematically persecuted, massacred and driven beyond
the ever-shrinking boundaries of the retreating Ottoman Empire in
a kind of slaughter which had not been since the dispersal of the Jews
from Palestine centuries earlier.

This genocide began as long before as the late sixteenth century. In
1579 the ruler of Moldavia, Peter the Lame, banished its Jews because of
their competition with its Christian merchants. When Prince Michael the
Brave revolted against the Ottomans in the Rumanian principalities of
Wallachia and Moldavia in 1593, he ordered the massacre of all the Jews
as well as Turks in Bucharest. Many Jews immigrated to Rumania in the
late seventeenth century as a result of the Chmielnicki Cossack massacres
in Poland and the Ukraine, but this added to Rumanian hostility, with
the encouragement of the Cossacks, who at times invaded the Principalit-
ies and murdered Jews and Muslims alike. Greek Orthodox churches in
Rumania declared all Jews to be heretics, forbad all relations with them
and refused to allow their testimony to be accepted in courts. After the
Ottomans regained control and turned the Principalities over to the Istan-
bul-based Greek Phanariotes, Jews were re-admitted with special charters,
exempting them from taxes and providing special places for temples,
cemeteries and the like, but this enraged the Rumanian masses even
more, and they became particularly hostile to the Jews because of their
defense of the Ottomans who protected them. Blood libel charges and an-
ti-Semitic tracts led to anti Jewish riots in Bucharest in 1801. When the
Principalities were occupied by Russian forces in 1806-1812 Jews again
were subjected to intense persecution. The Jews of Rusquk fled across the
Danube after the Russian ‘liberators’ had burned their synagogue and the
Jewish quarter to the ground. After the Russians left, most of the refugees

% On the modern blood libels, in addition to the detailed references below, see
“Blood Libel”, EJ (Jerusalem, 1972) IV, 119-1131; “Ottoman Empire”, Ej XVI, 1543-
1545; Bernard Lewis, Semites and anti-Semites: An Inquiry into Conflict and Prejudice (New
York and London, Norton 1986), 23, 66-68, 70-71, 101-109, 132-138; Cohen, Middle East,
17; Paul Dumont, “Jewish Communities in Turkey during the Last Decades of the Nine-
teeth Century in the light of the Archives of the Alliance Israélite Universelle”, Braude/Le-
wis I, 221-225; and almost every issue of the Bulletin de I'Alliance Israelite Universelle (Paris).
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returned, only to be subjected to similar violence by the Rumanians in
1811, and again in 1828. After signature of the Treaty of Bucharest in
1812, which gave up Bessarabia to Russia, the Jews of Rusguk returned
once again to their homes, but continued persecution followed with little
break throughout the remainder of the century.

Serbian nationalist uprisings against the Ottomans also severely affect-
ed their Jewish community. In 1807 the Serbs who were revolting against
the Janissary garrison of Belgrade (dahis) expelled all the Jews and Turks,
most of whom fled southwards, and while some subsequently returned,
Alexander Karageorgevich (1842-1858) enacted a series of restrictions on
Jewish residence, acquisition of property and participation in the profes-
sions. Jews were accused of competing unfairly with their Serbian coun-
terparts and so were prohibited from settling in the countryside and in-
stead concentrated in a dank ghetto in Belgrade, immediately beneath the
great Ottoman fortress at Kalemeydan where they could be constantly
watched by the army. The Serbian press was virulently anti-Semitic, ac-
cusing Jews of robbing the peasants and debauching them with drink, as
well as of being Ottoman agents because of their continued support of
Ottoman rule.

When the Greeks started to revolt against Ottoman rule early in the
nineteenth century, many Greek volunteers coming from Russia and the
Principalities to join in the effort slaughtered and plundered the Jewish
communities along their paths as they went through Moldavia and Walla-
chia toward Greece. During the Russian occupation of the Principalities
between 1835 and 1856, Jews were actively persecuted on the Russian
model, including regulations denying them citizenship, forbidding them
from settling in the countryside, leasing land, or establishing factories in
the urban communities, all because of the prevailing belief that they had
exploited the Rumanian Christians during the centuries of Ottoman
rule®’.

Things were no better in Hungary when it was conquered by the
Habsburgs after 1683. After Austria captured Buda in 1688, most of its
Jews were slaughtered by the conquering army because they had sided
with the Turks in defending the city. Austrian soldiers burned, looted and
killed both the Turkish and Jewish population. The Jewish quarter was
pillaged and the Torah scrolls were burned. A few managed to flee, but

87 “Rumania” Ej.XIV, 386-388.
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most were imprisoned and sold as slaves in Vienna or offered to other
Jewish communities for ransom. Emperor Charles III later allowed the
survivors to return, but Maria Teresa (1717-1780) exiled them again in
1746, though a protest by the Ottoman goverment subsequently caused
this order to be annulled®. The Austrian captures of Belgrade and Vidin
in 1689 similarly were followed by massacres of their Jewish inhabitants.
About a century later when the revolting governor of Vidin, Pasvanoglu,
suddenly died, his Jewish physician was blamed by his bandit supporters,
who subsequently ravaged the Jewish quarter of the city and killed most
of its inhabitants, though some managed to flee on the Danube to
Ruscuk ®.

When Venice occupied the island of Chios in 1694, its Jewish popu-
lation was either massacred or deported and all Jewish communal and
personal property was stolen by the Greeks, leaving those who returned in
utter poverty and reduced to begging during the eighteenth century, no
longer able to compete with the Greeks in commerce*.

Jews living in Greece suffered terribly because of their continued sup-
port for Ottoman rule. During the height of the Greek revolution in 1821,
five thousand Jews were massacred in the Morea along with most of the
Muslim population, numbering about twenty thousand in all, with the re-
maining Jews driven to the island of Corfu. Greek nationalists went from
town to town on the mainland and from island to island in the Aegean,
exterminating all the Jews and Muslims they could find, many along the
roads as they desperately fled to safety in what was left of the Ottoman
Empire. Contemporary accounts relate that the Greeks left the murdered
Jews and Muslims lying exposed so their bodies could be torn apart by
the buzzards®'.

8 E| Louzero de la Pacencia, December, 1885 and January, 1886, cited in Galante,
Tures 321-342, VI, 1-177.

8 Vicki Tamir, Bulgania And Her jews (New York, 1979), 79.

 Juilen Gallend, Recueil des riles et cerémonies (Amsterdam, 1754, 103, quoted in Phi-
lip Argenti, The Religious Minonities of Chios (Cambridge, 1970), 179.

91 Documented in Yitzchak Kerem, “Jewish Immigration Patterns from Greece to the
Ottoman Empire in the Nineteenth Century”, unpublished paper delivered at the Comite
International d’Etudes Pré-Otlomanes el Otl , VIII Symposium, “Decrision-A aking and the
Transmission of Authority in the Turkic System”, University of Minnesota, Minneapolis, Minne-
sota, 14-19 August 1988. George Finlay, History of the Greek Revolution (London, 1861), 172,
179-186; Alfred Le Maitre, Musulmans et Chretiens. Notes sur la gurre de 'Independence Greque
(Paris, 18g5). See also “Greece”, EJ VII, 876-877.
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The extermination of Jews and Muslims by the Greek revolutionaries,
more than any other event, set the pattern for similar actions by later
nineteenth century Christian independence movements against the Otto-
mans elsewhere in southeastern Europe, in Serbia, Bulgaria, and particu-
larly Rumania, which had a population of 134,168 Jews in 1871, in a pre-
dominantly Russian Orthodox country®2. Jews as well as Muslims were
massacred, persecuted and driven out as part of the process by which in-
dependence was achieved®. Jews were forbidden to own property and to
acquire nationality, though they were at times able to get around these
rules through bribary and the use of third parties. Jews unable to find
work were often expelled from one town after the other until they finally
were huddled together into dirty and insanitary ghettos in the larger
towns and cities, where they were despised by the Rumanians as dirty
and unsanitary menaces to public health® In 1866, during the course of
anti-Semitic demonstrations organized by the police, the principal Jewish
synagogue in Bucharest was demolished and the Jewish quarter plun-
dered by Rumanian nationalist mobs. The new Rumanian constitution
restricted citizenship to Christians, thousands of Jews were expelled from
the villages, and Jews who were not citizens were expelled from the coun-
try®. Large numbers of Jewish refugees from Russia, and particularly

2 Out of a total of 4,424,961, according to the Bucharest newspaper Romani, quoted
in Takvim-i Vekayi of 29 October 1873. There were also 1,483 Muslims, 45,142 Catholics,
29,903 Protestants, 6,178 Armenians 2,631 Ottomans, 28,136 Austrians, 9,545 Greeks, 2,658
English, 2,700 Russians, and 1, 142 French subjects In 1803 there were about 10,000 Jews
in Moldavia; an 1834 census showed 50,000 Jews in Moldavia and 5000 in Wallachia,
many of whom had fled persecution in southern Russia; this increased to 119,000 in Mol-
davia and 15,000 in Wallachia in 1859; in 1899 there were 269,000 Jews in united Ruma-
nia out of a total population of six million: Francis Rey, “La Question Israélite en Rou-
manie”, Revue general de droil international public X (1903), 513-4; Seton Watson, History of the
Roumamians, 348, U.R.Q. Henriques, “Journey to Romania, 1867", The Century of Moses
Moniefiore ed. Sonia and V.D. Lipman (Oxford, 1985), 232.

%3 Rumanian persecution of its Jews is described in detail in Carol fancu, Les Juifs
en Roumanie, 1866-1919 (University of Provence, France, 1978); U.R.Q. Henriques, “Journey
to Romania, 1867", The Century of Moses Montefiore, ed Sonia and V.D. Lipman (Oxford,
1985), 230-253; Isadore Loeb, La Situation des Israélites en Turquie, en Serbie el en roumanie
(Paris, 1877), particularly pp. 93-394.

* UR.Q. Henriques, “Journey to Romania, 1867, The Century of Moses Montefiore,
ed. Sonia and V.D. Lipman (Oxford, 1985), 234.

5 “Rumania”, EJ, XIV, 388-389; Carol lancu, “Adolphe Crémieux, I'Alliance Israél-
ite Universelle et les Juifs de Roumanie au début du régne de Carol Hohenzollern Sigma-
riengen”, Revue des Etudes Juives, CXXXIII (1974), 481-502; Carol lancu, “Benjamin Fran-
klin Peixottoli, I'Alliance israélite uiverselle et les Juifs de Roumanie. Correspondance inéd-
ite, 1871-1876", Revue des Etudes Fuives CXXXVII (1978). 77-147.
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from the Crimea, came to the Ottoman Empire in 1865 as a result of
persecutions resulting from the Crimean War®. In 1867, Rumanian po-
lice arrested Jews in the streets, dragging them off to prison in chains.
Self organized popular courts organized house to house searches, tried
and sentenced their Jewish captives and deported them. The anti Semitic
press, for the most part operated by unemployed Rumanian teachers, in-
cited the Christian masses against the Jews, saying that the latter had
stolen their property, with British protests against these outrages being re-
jected by Prince Carol and the government who stated blandly that there
were no such persecutions?’.

During the Russian invasion of Bulgaria in 1876-1878 in support of
the Bulgarian national movement, Jews were officially declared to be
a hostile element supporting the Turks, so they were subjected to intense
persecution. Cossacks and Bulgarians plundered the shops of Muslims
and Jews in Sofia and Vidin for four days, raping and killing all the non
Christians they could find, and leaving the bodies along the road to be
eaten by the dogs, very much in the manner of the Greek rebels a half
century earlier®®. The Jewish communities of Kazanhk, Sishtov, Stara Za-
gora, Vidin and Nicopolis were ravaged and many were murdered by
Bulgarian mobs with the help of the occupying Russian troops. Russian
cannons destroyed the newly-built Vidin synagogue and completely des-
troyed the Jewish community of Nicopolis, one of the oldest in Bulgaria.
Assaults, robberies and murders engulfed Jews all over the country.
Thousands of Bulgarian Jews followed the fleeing Muslims out of Bulgar-
ja into the shrinking territories of the Ottomans, taking refuge for the
most part in Istanbul, where they were helped, not only by the Ottoman
goverment and the local Jewish community, but also by a special fund set
up in London by Baron Maurice de Hirsch®.

% Galante, AnatolieI1, 121.

97 U.R.Q. Henriques, “Journey to Romania, 1867", The Century of Moses Montefiore,
ed. Sonia and V.D. Lipman (Oxford, 1985), 237-8; Carol fancu, Les Fuifs en Roumanie,
1866-7979 (University of Provence, France, 1978), 6g9-71.

% Haim Keshales, Korol Yehudey Bulgariya (History of Bulgaria’s Jews), vol. 1 (Tel
Aviv, 1971); Vicki Tamir, Bulgania and Her Jews (New York, 1979), 93-04; The Jewish
Chronicle (London), 5 October 1877. Foreign Office Archives (London), Public Record Of-
fice FO 195 1184, no. 15, enclosed in Blunt to Layard, Edirne, 7 January 1877.

% Bulletin de 'Alliance Israclite Universelle, 1977, 2 sem, pp. 7-24; Vicki Tamir, Bulgar
ia and Her Jews; The History of a Dubious Symbiosis (Yeshiva University Press, New York,
1979), 94-96.
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During the same war, large numbers of Jews were persecuted in
Serbia, but they were allowed to take refuge in Ottoman territory by
terms of the Ottoman-Serbian peace treaty of 17 February 1877'%. And
once again, following the war, large nembers of Russian Jews, as well as
others from all the Balkan nations, were given refuge on Ottoman territo-
ry from mounting persecution of all sorts'®!. The sufferings of Serbian
and Rumanian Jews in particular were described in a memorandum
drawn up by the Alliance Israelite Universelle and presented to the represen-
tatives of the Great Powers who met in Istanbul late in 1876'%2,

The Treaty of San Stephano (3 March 1878) imposed on the Otto-
mans by the victorious Russian army left the Balkan Jews in the same
state as their brothers in the Russian Pale, providing some rights for mi-
norities, but no sort of equality, freedom of religion, or representation in
parliaments of the newly-independent Christian states. However the Trea-
ty of Berlin (July 1878) which supplanted San Stephano as a result of the
intrusion of the western powers, dictated, largely as a result of Alliance
pressure on the French and British governments, that all the newly inde-
pendent Balkan countries should provide equal rights and protection to
those Jews and Muslims who remained under their rule, with full access
to all public offices, equality for the minorities, and religious freedom for
the Jews of Bulgaria, Rumania and Serbia in particular, despite the objec-
tions of the Russian delegate Gorchakov that the Balkan Jews constituted
a veritable cancer to the local populace '3,

Despite the protections for minorities written into the Treaty of Ber-
lin, it only stimulated even more anti-Semitic and anti Muslim hysteria in
all the Balkan countries, with blood-libel accusations once again being
hurled forth as immediate pretexts for attacks. Because the Rumanians
and Greeks regarded the Jews as supporters of the Turks, members of
both groups were exelled in equally atrocious and brutal manners, with
the survivors fleeing in desperation to Edirne and Istanbul '%,

1% Galante, Turgquie V11, 337.

101 Galante, Analolie 11, 121.

192 The original of this document is found in the Bagbakanhk Arsivi, Istanbul S. 11,
Karton 108, Dosya 27; it later was expanded by the Secretary-General of the Alliance, Isa-
dore Loeb, into a major study, La Situation des Israélites en Turquie, en Serbie et en Roumanie
(Paris, 1877). It was brought to my attention by retired ambassador Ilhan Akant.

193 Vicki Tamir, Bulgaria and Her Javs: The history of a Dubious Symbiosis (Yeshiva Uni-
versity Press, 1979), g8-107.

14 “Bulgaria”, EJ II, 1483-4.
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During the years from the Treaty of Berlin until World War I, the Bal-
kan Jews did best in Bulgaria, though not without problems. In 1878, its
new Prince Alexander of Battenberg attempted to fulfill the provisions of
the Treaty by telling the Grand Rabbi of Bulgaria, Gabriel Almosnino,
that: ‘| shall love all my subjects, regardless of their creed. The law shall
be applied to all without discrimination’.'”® As a result, many Jews who
had fled into exile to Istanbul returned with hope to their Bulgarian
homes, resulting in increases in the Sofia Jewish population to 4.274 in
1881, 5,102 in 1888, 6,872 in 1893, and 12,862 in 1910. Jews began to
participate actively in Bulgarian public life, entering the administration
and Parliament. However this enraged most Bulgarians, particularly since
the newly-liberated Jews tended to emphasize their Ladino heritage and
French culture in their schools, leading to increasing anti-Semitism during
subsequent years, bias against Jews in government, anti Semitic attacks in
the press and some political parties, mob attacks at times, but with the
Jewish community continuing to maintain its legal position until World
Whiki 1190,

The Rumanian reaction to the Treaty of Berlin was far stronger, and
its anti-Semitism far more severe and lasting. After 1885, Romanian Jews
were excluded from the professions. They were not allowed to be lawyers,
teachers, chemists, railroad officials, doctors in state hospitals, army offi-
cers or stock brokers and they were forbidden from selling commodities
controlled by government monopolies, such as tobacco, salt and alco-
hol, ' causing 41,754 Jews, out of a total of 262,348, to migrate between

1899 and 1905 '%.
In 1891 Jews being persecuted on the island of Corfu (Greece) found
refuge on Ottoman territory with the help of a popular subscription drive

195 Bulletin de I’Alliance Israélite Universelle, 1879, 20.

106 Vicki Tamir, Bulgaria and Her Jews: The History of a Dubious Symbiosis (Yeshiva
University Press, New York, 1979), 104-126.

197 See, for example, the report in Rulletin de I'Alliance Israélite Universelle: Deuxieme
Série, mo. 1, Ter Semestre 1880 (Paris, 1880), pp. 24-30, no. 6, Ter Semestre 1883 (Paris, 1883),
pp. 16-26, no. 70, 2¢ Semestre 1885-ler Semestre 1886 (Paris, 1886), pp. 12-18, no. 12, Ter et 2¢
Semestres 1887 (Paris, 1887), pp. 14-24, 59-86, no. 28, Année 1903 (Paris, 1903), pp- 85-114,
no. 29, Année (Paris, 1904), pp- 45-56, Troisieme Série no. 32, Année 1907 (Paris, 1907), pp. 32-
49.

108 Bulletin de I’Alliance Israélite Universelle: Deuxiéme Série no. 29, Année 1904 (Paris,
1994), PP- 53-55-



118 STANFORD J. SHAW

carried out in Istanbul under the leadership of the Banque Camondo'®.
In 1881 and 1884, and again in 1892 and 1903, thousands of Jews came
to Ottoman territory as a result of pogroms in Russia''’. In 1893, Ru-
manian Jews were expelled from all public schools, and many Jewish pol-
itical leaders and journalists were summarily expelled from the country,
even those who had participated actively in the Rumanian War for Inde-
pendence. In 1899 Jewish families arrived in Istanbul in flight from perse-
cution at Vidin, in independent Bulgaria'''. And the conquest of Otto-
man Thrace and Macedonia by Greek and Bulgarian forces during the
Balkan Wars (1912-3), including Salonica and Edirne, was followed by
general attacks on Jews, their homes and shops, resulting in a renewed
exodus toward Istanbul and beyond''?. The Ottoman Empire thus re-
eived literally thousands of Jewish refugees who joined the Muslims who
survived persecutions in eastern and southeastern Europe, flooding into
the Ottoman Empire where they provided their skills as well as capital,
when they had any remaining, joining with its old-established Jewish
community in contributing significantly to the modernization of Ottoman
agriculture and industry '3,

2. CHRISTIAN PERSECUTION OF JEWS WITHIN THE OTTO-
MAN EMPIRE

The revival of Ottoman Jewry during the last half of the nineteenth
century produced ugly reactions among their Christian rivals within the
territory that remained under Ottoman rule. So long as the Jews were ex-
cluded from economic and financial life and remained in ignorance and
poverty, the Ottoman Christians, secure in the protection they were gett-
ing from the Christian powers of Europe, left the Jews alone. But once
Jewish competition rose once again, the violence resumed, as the Chris-
tians sought to divert onto the Jews the increasing Muslim hatred result-
ing from Christian assaults on Muslims throughout Southeastern Europe

1% Galante, Anatolie 11, 121.

19 Galante, Anatolie 11, 121; Galante. Recueil de Nouveaux Documents Inedils concernant
UHistoire des Juifs de Turquie (Istanbul 1949), reprinted in Galante, Turquie V, 295-301; S.M.
Dubnow, History of the Jews in Russia and Poland from the earliest times until the Present Day (2
vols. New York, 1975) 1, 243-323.

' Galante, AnatolieIl, 121.

"2 Leon Sciaky, Farewell to Salonica: Portrait of an Era (New York, 1946); Galante,
Ture VIII, 18-21.

'3 Galante, Istanbul 11, 120-2; Galante, Anatolie 111, 318-.
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as well as North Africa and Russian Central Asia''*. Frequent Greek up-
risings, particularly in Macedonia and during the Ottoman-Greek war
over Crete that started in 1897, exacerbated relations, not only between
Greeks and Muslims, but also between the former and Jews, who invar-
iably supported the latter against their persecutors. Jews thus were at-
tacked in the Salonica newpaper L’Acropolis on May 2, 1897, with the ac-
cusation that they were profaning Christian churches!'>. Muslims some-
times were convinced to join the Christians in the resulting attacks in the
Arab provinces, but these were relatively minor and far between com-
pared with the Christian hatred which was nourished by both religious
and economic factors, particularly since the Ottoman government regular-
ly intervened to protect the Jews whenever possible 'S, In addition to the
Greeks, “The Jews were also hated by the Christian Syrians, the Christian
Arabs, and the Armenians for religious reasons-a religious hatred which
was deeply implanted in their hearts-and out of jealousy for the general
competition of the Jews in the Ottoman Empire.” !"’

The American Presbyterian missionary H.H. Jessup, who spent some
fifty three years in the Middle East at his church at Beirut, said about
the Jews:

“They are hated intensely by all the sects, but more especially by the
Greeks and Latins. In the gradations of Oriental cursing, it is tolerably
reasonable to call a man a donkey, somewhat severe to call him a dog,
contemptuous to call him a swine, but withering to the last degree to call
him a Jew. The animosity of the nominal Christian sects against the Jews
is most relentless and unreasoning. They believe that the Jews kill Chris-
tian children every year at the Passover and mingle their blood with the
Passover bread. Almost every year in the spring, this senseless charge is
brought against the Jews... the Jews of Beirut and Damascus are obliged

114 Robert Mantran, “La structure sociale de la communauté juive de Salonique a la
fin du dix-neuvieme siécle”, Reuve Historigue no. 534 (1980), 384-389; David Kushner,
“Intercommunal Strife in Palestine during the Late Ottoman Periad”, Asian and Afnican
Studies XVIII (1984), 187-204, particularly pp. 192-g.

"% Robert Mantran, “La structure sociale de la communauté juive de Salonique a la
fin du dix-neuvieme siécle”, Revue Historigue no. 534(1980), 387-388.

"¢ Bernard Lewis, Semites and anti-Semites: An Inquiry into Conflict and Prejudice (New
York and London, Norton, 1986), 265; Elie Kedourie, The Chatham House Version (London,
1970), 338.

1 EJ: Supplementary Volume XV1, 1544.
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to pay heavy blackmail every year to the Greek and Latin ‘Lewd fellows
of the baser sort’ who threaten to raise a mob against them for killing
Christian children..., and not only do they regard them as children of
hell, but would rejoice to send them there if they could ''#”,

On the basis of examining literally thousands of reports of anti Semi-
tic attacks found in the archives of the Alliance Israélite Universelle in Paris,
Professor Paul Dumont reported:

“... the increase of anti-Semitic incidents in Turkey during the sec-
ond half of the nineteenth century is striking. Though the Ottoman gov-
ernment never failed to punish the guilty parties, the antagonism between
communities remained intense. In most towns of Rumelia, as well as An-
atolia, Muslims, Jews and Christians lived in apparent harmony, often
intermingled in the same quarter. But the slightest spark sufficed to ignite
the fuse. Whenever a young Christian disappeared at the approach of
Passover, Jews were immediately accused of having kidnapped him to ob-
tain blood necessary for the manufacture of unleavened bread. Threats
and violence followed close behind the suspicions and generally things
ended with a boycot of Jewish shops and peddlers. It is especially with
Greeks that the Jewish commuities had a bone to pick. But anti-Semitic
prejudice was also frequent among Armenians and Bulgarians. Further-
more, as a general rule, when an incident occurred, Christians, without
regard to their particular ethnic or religious affiliation, forgot their own
quarrels and formed a block against Jews. In the region of Izmir, where
the Greek population was particularly cohesive the correpondents of the
Alliance from the 1870’s onward, reported anti-Jewish upheavals practically
every year. These upheavals were usually based on the blood libel. Simi-
lar disorders were frequent in certain cities of Rumelia, in the islands,
(Crete and Rhodes), and even in Istanbul in spite of the presence of the
central government...

These disorders nearly always had a religious basis. It was usually at
the approach of great Jewish or Christian holidays that accusations of ri-
tual murder were made and riots broke out. During Easter week, the rec-
ital of the death of Jesus never failed to awaken the fury of Christians. At
the least provocation, the ‘“Murderers of the Savior’ were pursued, insulted

'8 H.H. Jessup, Fifty Three Years in Syria (2 vols. London, 1910), II 424-425; quoted
in Sonia and V.D. Lipman, ed., The Century of Moses Montefiore (Oxford University Press,
1985), 145.
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and eventually beaten up. Naturally, such outbursts of anti-Semitism can-
not be explained by solely religious motives. Suspicions against Jews were
also due to the fact that most of them exercised ambulant trades. In the
eyes of the sedentary population, Jewish peddlers, ragpickers, tinkers and
cobblers seemed just as dangerous as Gypsy sellers of charms and fortune
tellers. They were charged with spreading epidemics, suspected of carry-
ing in their bales stolen goods, and were accused of abducting children.
When some incident occurred in a locality, the scapegoat was always the
same: the accusations were directed at a band of Gypsies or a Jewish rag-
picker who had wandered through some time earlier.

It is striking to note that numerous anti-Jewish riots were accompan-
ied by boycott. As soon as some trouble accurred, Christians forbade
Jews access to their quarters and stopped trading with Jewish bazaar mer-
chants. A simple phenomenon? These ‘penalties’ were in fact the direct
expression of a growing anxiety among Greeks and Armenians faced with
competition that ceaselessly encroached upon them. It would be an exag-
geration to see in the intercommunal conflicts of the end of the nine-
teenth century nothing more than a reflection of economic rivalries, but
this aspect of the question must nevertheless be stressed. As already stated
the re-emergence of anti Semitism among the Christian populations of
Turkey, from the sixties onwards, was certainly linked-at least in part to
the slow but steady progress of Jews in certain key sectors of the Otto-
man economy (export of agricultural products and raw materials, import
of manufactured goods and, to a lesser degree, light industry).

Naturally the disorders that occurred from time to time were a vio-
lent and occasional from of intercommunal rivalry. Ordinarily the rivalry
was manifested in other ways: mockery, insults and various vexations. In
certain towns Christians increased their efforts to prevent Jews from gain-
ing access to crafts. The most significant example of this was the silk craft
of Bursa, which was almost entirely in the hands of Greek and Armenian
women. In 1899, the Jewish community had to undertake numerous steps
with the inspector of the Public Debt to obtain the right to spin and
weave silk at home. When this permit was finally granted, the weaving
workshop created by the school of the Alliance met with incessant diffi-
culties: under the pressure of Greek weavers, most of the silk traders re-
fused to support the project. Women who were hired by the school to act
as monitors left the workshop one after the other, looms were sabotaged,
goods were soiled or torn. In spite of all these obstacles, the experiment

Belleten C. LIV, 71
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was pursued and the workshop functioned through several years. But the
women trained as weavers and spinners by the Alliance continued to
meet with open ill will on the part of the Christian workers'"”. The ex-
ample of the silk workshops in Bursa is certainly an excessive but not an
isolated case. Though Jews and Christians often worked together in the
same offices and workshops, it also happened, not infrequently, that
Greek and Armenian employers refused to accept young Jews as appren-
tices. They generally justified themselves by referring to the problem of
the sabbath which reprived them of their Jewish workers for two consecu-
tive days Saturday and Sunday.

Relations between Jews and Muslims were, on the whole, much
more satisfactory. Naturally we must not take the reports of the teachers
of the Alliance too literally; at the time of Abdiilhamid, it was decidedly
more risky to complain of Turks than of Armenians or Greeks, but there
is no doubt that Muslims of Rumelia and of Anatolia, even if they tended
to despise to a certain extent the gfi, were much more tolerant than
Christians. Though the belief in the blood libel was quite prevalent
among Turks..., serious incidents based on such prejudice were extremely
rare. The documents which we examined, covering a period of thirty ye-
ars, note only two or three cases of anti-Jewish riots in Muslim quarters.
In general the feelings of ill will of certain Muslim elements against Jews
were expressed by quibbles and minor vexations...” '?

The distinguished Israeli scholar Professor Moshe Ma'oz,'?! of the
Hebrew University of Jerusalem, used contemporary Jewish reports to de-
scribe similar conditions in the Arab provinces:

“The employment of the blood libel weapon by Christians against
Jews had already started in Ottoman Syria at the beginning of the nine-
teenth century and gradually replaced the traditional instruments of
Christian-Jewish struggle, i.e., the Financial and political use of influence,
intercession and subversion. These blood accusations which appeared

119 Archives of the Alliance Israelite Universelle, Turkey XV E, letters of Abala, 1898-
1994-

120 paul Dumont, “Jewish Communities in Turkey during the Last decades of the
Nineteenth Century in the Light of the Archives of the Alliance Israélite universelle”,
Braude/Lewis, 222. See also Narcisse Leven, Cinquante ans d’historie. L 'Alliance Israchle Uni-
verselle.

121 Professor of Modern Eastern history at the Hebrew University of Jerusalem.
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sporadically in Syria from 1810 on took place more regularly during the
reform period. This occurred not only because Christian-Jewish economic
competition expanded with the growth of both economic activites and
government administration, but also, particularly after 1840 when the in-
cidence of such accusations increased, presumably because the growing
Muslim animosity to the Christians induced the latter to try by this
means to divert the hatred from themselves to the Jews-thereby providing
Muslims and Christians with a common scapegoat. By accusing the Jews
of such crimes, the Christians aimed at discrediting and delegitimizing the
Jews in the eyes of Muslims, thus undermining the moral basis for their
existence and justifying their physical destruction '22”.

The first big pogrom within the Empire came early. In 1663 two Ja-
nissaries of Christian origin accused Istanbul Jews of killing the child of
one, who had fact been killed by his own father, throwing the body into
the Jewish quarter on the night on which Passover began. Greeks started
assaulting Jews the next day, but the Grand Vezir learned of the plot, in-
formed the Sultan, and the Janissaries in question were put to death'?.
In 1774 Greeks in Izmir attacked the Jewish quarters in consequence of
the first blood libel accusation in modern times'?*, In 1821 Greek rebels
in the Archipelago captured a ship coming from Mecca and mistreated
the Muslim pilgrims on board including the Molla of Mecca and his ha-
rem. The cruelties inflicted against the veiled women and a venerated old
man excited the indignation of Muslims throughout the Empire. As a re-
sult on 27 April 1821, first day of Christian Easter, Grand Vezir Benderli
Ali Pasa went to the Patriarchate of Fener with a battalion of Janissaries
who seized Patriarch Gregory V and hung him at the door of his palace
in the presence of a large crowd. Those in attendance were mainly
Greeks, but some Jews also were present, attracted by curiosity. The
Grand Vezir is said to have remarked to them “Welcome you Jews. Here
is hung your enemy and mine. Take him to the sea, I order you.”'®

122 Moshe Ma’oz, “Communal Conflicts in Ottoman Syria during the Reform Era:
The Role Political and Economic Factors”, Braude/Lewis II, gi-105, particularly p. 1o1.
Also a report from Beirut dated 14 July 1856 found in FO 78/1219, no. 33.

123 Galante, Istanbul1l, 131.

124 Philip Argenti, The Religious Minorities of Chios (Cambridge, 1970), 175; Galante,
p Arg 2 97

Anatolie 111, 141-142).

125 Hirschberg, 159, considers the assignment of these Jews to throw the Patriarch in
to the sea to have been an instance of humiliation of Jews, but in fact the Jews at the time
welcomed the kiling, and considered it an honor to participate in getting rid of a man who
had led persections and blood libel attacks against them.
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Either because they wanted to or because of the application of force,
three Jews named Moutal, Bitachachi and Levy took the body to the
shore of the Golden Horn and dumped it into the water under the
watchful gaze of the Janissaries. This led to an absurd rumor which
spread rapidly through the Greek community that Jews had inspired the
government to murder the Patriarch, leading to large-scale anti Jewish ri-
ots most of the major cities, with many deaths and considerable damage.
By the time the rumor arrived in Greece, it was so exaggerated that it
was the Jews of Istanbul who had hung the Patriarch, and thousands of
Jews as well as Muslims were besieged and massacred throughout main-
land Greece and the islands'?. Blood libels followed at Safed in 1834 and
1838.

During the remainder of the nineteenth century Blood Libel accu-
sations were spread hundreds of times to excite Christian mobs to attack
and kill Jews and ravage their homes and shops '?’.

There was the famous Damascus Pogrom of 1840, in which hundreds
of Damascus Jews were attacked and killed as a result of the disappear-
ance of an Italian Friar named Thomas and his Muslim servant and the
rumor circulated by Capuchin monks, apparently with the support of the
French Consul General, Batti-Menton, to counteract fears that Britain was
gaining influence, that they were murdered by Jews in order to use their
blood for the Passover service'?. Soon afterwards in the same year there

126 M. Franco, “Les Juifs de 'Empire Ottoman au Dix Neuviéme Siécle”, Revue des
Etudes Juives, XVI (1983), 114; Franco, 132; Philip Argenti, The Religious Minonities of Chios
(Cambridge, 1970), 172.

127 The nineteenth century was filled with such cases, many of which were reported
in detail in the Bulletin of the Alliance Istaclite Unwerselle, which was published both in
monthly and quarterly editions. See also Uriel Heyd, “Blood Libels in Turkey in the 15th
and 16th Centuries”, (in Hebrew) Sefunot: Annual for Research on the Jewish Commnilies in the
East (Ben-Zvi Institute, Hebrew University, Jerusalem, 1961), 137; Galante, Anatolie 11, 131-
141, 111, 139-155; R. Walsh, Narrative of a journey from Constantinople to England (London,
1829), 12-14; R. Walsh, A Residence at Conslantinople (London, 1836) 11, 533-536.

128 Tydor Parfitt, “The Year of the Pride of Israel Montefiore and the Damascus
Blood Libel of 1840", The Century of Moses Montefiore, ed. Sonia and V.D. Lipman (Oxford,
1985), 131-170; Lewis Semutes, 137; “Damascus Affair”, EJ V (Jerusalem, 1972), 1249-1251;
S. Posener, Adolphe Cremieux 1 (France, 1933), 197-247, 259-60; Franco x, 158-15g; Galante,
Documents (1931), 157-61, 214-40; the well-known Arab Christian scholar from Syria, Abdul-
latif Tibawi, using the contemporary Christians Arab chronicler Mihail Mishaqa, continued
to insist as late as 1969 that Jews were, indeed, responsible for the murder of Thomas
and Ibrahim, though at least he admitted that the charge of ritual murder was false: A.L.
Tibawi, A Modern History of Synia, (London, 196g), go.
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was a terrible blood libel in Rhodes, in which similar charges that a Jew-
ish peddler kidnapped and murdered a ten year old Christian child led to
large-scale Greek attacks on the Jewish community as well as the arrest
and torture of leaders of the Jewish community before the real culprits
were found '%.

Leading British Jews led by Sir Moses Montefiore interceded with the
Sultan and secured the famous ferman of 18 October 1841 in which he
specifically absolved the Jews of guilt in these particular incidents and or-
dered that if such accusations were made anywhere in the Empire, they
should be investigated and judged only by his own Imperial Council,
where the Jews would be assured of justice '*.

Sultan Abdulmecit issued another declaration in 1843 ordering equality
and protection for all his subjects regardless of religion:

“The Sultan, our master and father to us all, has come among us as
in the midst of a family whose joys are his joys and sorrows are his sor-
rows. He knows all the obligations that divine Providence has imposed on
him... you should not doubt for an instance his justice. Muslims, Chris-
tians and Jews, you are all subjects of the same emperor, Children of the
same father. If there are oppressed among you, it is the intention of His
Majesty that the laws safeguarding life, honor and property of all subjects
be strictly observed in the entire Empire... Muslims or Christians rich or
poor, civil, military or religious officials, all Ottoman subjects should have
full confidence in the sovereign who holds equal balance for all... *'.

Grand Vezir Mustafa Resid Pasa issued a similar statement in 1846:

“His Majesty the Emperor, just as he wants the good fortune of his
Muslim subjects, wants also that the Christians and Jews, who are equal-
ly his subjects, enjoy tranquility and protection. Differences in religion

12 Mark Angel, The Jews of Rhodes (New York, 1980), 37-38; Galante, Histoire des
Juifs de Rhodes, Chio, Cos, eic. (Istanbul, 1935), reprinted in Galante, Turquie V11, 149-151.

130 Galante, Istanbul, 1, 146; Abraham Galante, Tures VII, 340; Galante, Documents, V,
126-12g, 172-181; Franco, 159-160; Rabbi Mark Angel, The Jews of Rhodes (New York,
1980), 38-39; Galante, Rhodes V11, 151-158; Isadore Loeb, La Situation des Israclites en turquie
en Serbie el en Roumanie (Paris, 1877)., 13-14. Lucien Wolf, The Life of Sir Moses Montefiore
(New York, 1881), 22-26. Paul Goodman, Moses Montefiore (Philadelphia, 1925), 64-69. Av-
rom Galante, “The Blood Libel in Damascus and Rhodes”, Mizrah Umaarav V, 47-51.

131 M, Franco, “Les Juifs de I'Empire Ottoman au Dix Deuvieme Siécle”, Revue des
Etudes Juives, XVI (1893), 126.
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and sect do not concern him, nor do they hinder their rights; and as we
all are subjects of the same government and citizens born in the same
empire, we should not look on each other with a bad eye. Our sovereign
is spreading his good works among all classes of his subjects, and they
should live in good harmony among each other, and work together for
national prosperity” '3,

But the accusations continued, stimulating pogroms elsewhere in the
Ottoman Empire, occasionally by Muslims but most often by Christians.
They followed first on the island of Rhodes, then against the Jews in Is-
tanbul, who were accused of murders or murder attempts by Greeks, Or-
thodox Armenians and Arab Christians, in order to use the blood of the
dead in baking Matzohs, and were attacked by Christians and some Mus-
lims who been encouraged by them'33. There were nine more blood lib-
els in Damascus between 1840 and 1goo. In Eretz Israel itself there were
blood libel assults in 1847, 1848, 1870 and 1871. Similar incidents took
place in Mosul in 1841'* Cairo in 1844 (started by Muslims)'3 and
1846, Alexandria in 1844, Damascus in 1840,'% Cos island in 1850,
Kus adasi in 18593, Damascus in 1860,'* Rhodes in 1861, ', Beirut in

32 M. Franco., “Les Juifs de 'Empire Ottoman au Dix neuviéme Siécle”, Revue des
Etudes Juives, XVI (1893), 126.

'3 Uriel Heyd, “Blood Libels in Turkey in the 15th and 16th Centuries”, (in He-
brew) Sefunot: Annual for Research on the Jawish Communities in the East (Ben-Zvi Intitute, He-
brew University Jerusalem, 1961), 137. M. Franco, “Les Juifs de I'Empire Ottoman au Dix
Neuviéme Siecle”, Revue des Etudes Juives, XVI (18g3), 220-233. Galante, Anatolie, 11; Ga-
lante, Istanbul1l. 125-135.

134 Rasam (Mosul) to Ponsonby (Foreign Office), 10 August 1842, in FO 195/228; as
a result of these attacks, hundreds of Iraki Jews emigrated to the Holy Land during the
tgth century, according to Abraham Ben-Yakob (Jerusalem), “the immigration of Iraki
Jews to the Holy Land in the 19th Century”, unpublished paper delivered to the First
International Congress for the Study of Sephardic and Oriental Judaism, 27 June 1978.

13 Jacob Landau, Jews in Nineteenth Century Egypt (New York, New York University
Press, 196q), 30.

1% Moshe Ma’oz, “Communal Conlflicts in Ottoman Syria during the Reform Era:
The Role of Political and Economic Factors”, in Benjamin Braude and Bernard Lewis, eds,
Christians and Jews in the Ottoman Empire 11, g1-105, particularly p. 1o1.

137 Galante, Rhodes VII, 226-227.

138 Galante, Anatolie, IV, 28.

¥ Franco, 160.

%0 Franco, 203-4.
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1862, 1! Biiyiikdere (in Istanbul on the Bosporus) in 1864 '4* and Izmir in

1864 143_

In 1865, immediately after enactment of the new Organic Statute for
the Grand Rabbinate, and just as Jewish capital from Europe was begin-
ing to make its weight felt in Istanbul, local Armenians and Greeks start-
ed a ‘pogrom’ against Jews immediately across the Sea of Marmara from
Istanbul, at Haydarpasa, terminus of the railroad being built across Ana-
tolia, which the local police were unable to stop, with over three hundred
Jews massacred and many more beaten and raped before the disturbance
was stopped when the Sultan sent his personal guard across the bay to
protect the Jews 144,

Blood libel attacks mostly mounted by native Christians against Jews,
often with the assistance of the local French consuls,'* took place at Bur-
sa in 1865'% at Kusguncuk'¥’ and Biiyiikdere'®s, both in Istanbul, in
1866, Arbil in 1867!%°, at Balat, Galata, Beyoglu and Biiylikdere in Istan-
bul in 1867'5°, when local Greeks attacked Jews because of the latter’s ce-
lebrations of the Ottoman defeat of Greek rebels in Crete, which led to

141 Journal Israclite, nos. 62 and 212, quoted in Franco, 220.

142 Franco, 221.

183 Franco, 221; Galante, Anatolie 11, 142-143; Philip Argenti, The religious minonities of
Chios (Cambridge, 1970), 175: “In 1864 a Greek child disappeared as Easter approched,
when the Jews were commonly believed to be preparing in for this terrible ceremony. The
accusation of ritual murder was made. The child’s body was soon found in the well of
a house where he had fallen while playing, but not before bloody attacks were made on
the Jews.”

144 El Tiempo, 28 April 1926; Galante, Istanbul 1, 185; Galante, Documents V, 340-1.

145 Tudor Parfitt, “The Year of the Pride of Israel: Montefiore and the Damascus
Blood Libel of 1840, The Century of Moses Montefiore, ed. Sonia and V.D. Lipman (Oxford,
1875). 131-146.

1% Galante, Appendice a I'Histoire des Juifs d’Anatolie (Istanbul, 1948), reprinted in Ga-
lante, Turquie IV, 315-374, particularly pp. 333-334-

47 Franco, 221, 231. Galante, Istanbul 1I, 133. In response the sultan issued a new
ferman repeating his previous orders that all blood libel cases should be judged in Istan-
bul:Galante, Tures VII, 341.

148 Galante, Juifs d’Istanbul, 11, 127-128. Galante, Istanbulll, 133.

149 Kemball to Lyons, to August 1867. Cited in Charles Issawi, “The Transformation
of the Economic Position of the Millets in the Nineteenth Century”, in Braude/Lewis 1,
275.

150 Galante, Nouveau Recueil de Nouveaux Documents Inedils concernant ’Histoire des Juifs
de Turquie (Istanbul, 1952), reprinted in Galante, Turquie V1, 135.
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accusations by Greek priests that Jews were desecrating Christ,'! at the
Eyub section of Istanbul in 1868'%2, at various places in Istanbul in
1870,'? at Alexandria, Egypt later the same year,'™* in Izmir in 1871,
in Edirne, Izmir,"** Marmara, Janina and Candia in 1872,'57 also
throughout Rumania starting in 1872,'"® at Edirne, Izmir and Janina in
1873, at Damanhur in Egypt in 1871 and 1873, the latter started by Mus-
lims, ' at Thrace, including Marmara, Gallipoli, Bursa, Canakkale, Sal-
onica, Monastir, Metelin, Izmir,'®’, Manisa, Chios, Edirne, Ruscuk, Var-
na, Luleburgaz, Késtendil, Vidin, Janina, Filibe, Karnabad, Samakoff and
Silistria throughout 1873 and 1874, '®! at Kermasti in 1873, at Izmit in
1874,'®* at the Fener section of Istanbul in 1874,'%* at Aleppo in 1875,
ended only when the governor sent troops to guard the Jewish quarter, '65

15! Franco, 173-4.

Galante, Istanbul 11, 128, 134-6.

Franco, 223, Galante, Istanbull, 128-129, 134-5;

Archives of the Alhance Israclite Universelle 1.B.i., D. Robino to Alliance, 29 May

w
"

153

1870.
Alliance Israélite Universelle, Bulletin, 1871, 4.
Franco, 225, Philip Argenti, The Religious Minorities of Chios (Cambridge, 1970),
175: “A Greek child was missing, so for two days the Jews of Smyrna received violent
treatment from the Greek mob; two Jewish women were killed and several Jews injured.
On the second day the child’s body was found in a sewer, and seven doctors testified that
there was no sign of blood having been extracted from it. But the anti Jewish furore of the
Christian community could not be quelled; during Easter a crowd of Greeks bearing reli-
gious banners and armed with knives marched cn the Jewish quarter, and only the tardy
intervention of the Turkish authorities averted wholesale massacre. Meanwhile, when the
news of the alleged kidnapping in Smyma was heard in Chios, a band of Greeks immedi-
ately marched into the Jewish quarter in the Kastro and did much damage to Jewish pro-
perty.”
157 EJ: Supplementary Entries 1544; Galante, Istanbul 11, 139; Galante, Analofie 111, 143-
144; Franco; Franco, 221-224; Bulletin de ’Alliance Israelite, 1901, pp. 85-88, 1896, p. 70.

158 Cohen, Middle East, 16.

139 Jacob Landau, Fews in Nineteenth Century Egypt (New York, New York University
Press, 1969), 39, 199.

160 July 1874; Alliance Israclite Universelle Bulletin, 1873, 95; Galante, Anatolie 111,
144.

18! Galante, Istanbul 11, 134. El Tiempo, 28 May 1920.

182 Galante, Anatolie IV, 188.

163 Galante, Appendice a ’Historie des Juifs de Anatolie, in Galante, Turquie IV, 338.

164 Franco, 229-230, Galante, Istanbul 11, 135-8.

165 Alliance Israélite Universelle Bulletin, 1875, 13.
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in Izmir and Istanbul in 1876'® and at Damanhur and Mansura in
Egyptin 18777,

There were literally thousands of incidents in subsequent years, invar-
iably resulting from accusations spread among Greeks and Armenians by
word of mouth, or published in their newspapers, often by Christian fi-
nanciers and merchants who were anxious to get the Jews out of the way,
resulting in isolated and mob attacks on Jews, and burning of their shops
and homes'®®. The attacks were brutal and without mercy. Women,
children, and aged Jewish men were frequently attacked, beaten, and of-
ten killed. Macedonia was a living hell, not only for Muslims, but also for
Jews, with the terror bands organized by Greek, Bulgaria, Serbian and
even Rumanian nationalists slaughtering all those who failed to share
their national passions'®®. Those Jews who survived fled particularly to
Salonica, whose Jewish population inceased substantially as a result, from
28,000 in 1876 to 90,000 in 1908, more than half the total population '™,

166 Alliance Israélite Universelle Bulletin, 1876, 7.

197 Jacob Landau, Jews in Nineteenth Century Egypt (New York, New York University
Press, 1969), 39, 199.

188 Abraham Ben-Yakob (Jerusalem), “The Immigration of Iraki Jews to the Holy
Land in the 19th Century”, unpublished paper delivered to the First International Congress
for the Study of Sephardic and Oriental Judaism, 27 June 1978.

169 Robert Mantran, “La structure sociale de la communauté juive de Salonqiue a la
fin du dix-neuviéme siécle”, Revue Historigue no. 534 (1980) 388.

170 Paul Dumont, “La structure sociale de la communauté juive se Salonique a la fin
du dix-neuviéme siecle”, Reuve Historigue no. 534 (1980), p. 352, provides the following Jew-
ish population figures for Salonica on the basis of information supplied in the Bulletin de
UAlhance Israclite Universelle.

Year Jews
1876 28,000
1877 26,000
1878-1879 15,000-30,000
1880-1885 30,000
1886-18g0 36,000
1891-1894 36,000
1895 45,000
18g6 50,000
1897-1g00 60,000
1901 50,000
1902 60,000
1903-1907 15000

1908 90,000



1130 STANFORD J. SHAW

The famous Turkish-Jewish historian Avrom Galante, who lived for many
years among the Greeks on the island of Rhodes, relates how he tried
desperately to secure assistance from the Greek religious authorities to
end the pogroms, securing Patriarchal encyclicals in 1873, 1874, 1884 and
1898, but with only limited success as they felt pressure from their co-reli-
gionists to go along or not to object, while the lower priests actively en-
couraged the attacks against Jews, not only on the part of their own fol-
lowers but also by Muslims'”!. Efforts of the Grand Rabbi and individual
Jews within the empire to stop these pogroms were supported by leading
European Jewish bankers such as Baron de Hirsch, principal builder of
the railrcads between Vienna, Istanbul and the East, and by the Alliance
Israclite Universelle, who usually were able to get the culprits imprisoned,
but little could be done to remedy the damage done to Ottoman Jews
during the course of the repeated attacks, and only the constant efforts at
protection by the Ottoman government prevented things from becoming
even worse as time went on 72,

Dumont also quotes the 1919 Guide de Salonique published by the newspaper, L’Inde-
pendant stating that in 1914 Salonica had a total of 170,000 inhabitants in all, of whom 56
percent were Jews, with only 18 percent Greeks 11 percent donmes, g percent Muslims, 4
percent Bulgars, and 2 percent Serbs, Armenians and Catholics.

The Cartes ethnographiques des vilayets de Salonique, Cossovo et Monastir (Sofia,
1go1), quoted in Dumont, 353, stated that at the end of the 1gth century Salonica had
120.000 people including 60,000 Jews 25,000 Muslims (probably including the Dénmes),
20,000 Greeks, 10,000 Bulgars and 5,000 miscellanous.

The Ottoman population figures for the entire province of Salonica, showed:

TOTAL JEWS MUSLIMS ARMENIANS GREEKS

1883 990,400 37,206 447,864 201 277,237
1897 1.038,953 43,423 452,175 54 294,624
1908 922,350 52,305 419,604 637 263,881

"' Galanté, Istanbul, 134-135. El Tiempo, 28 May 1920; Galante Documents V, 181-196;
Abraham Galante, Nouveau Recueil de Nouveaux documents Inedits concernant I’Historie des Juifs
de Turquie (Istanbul, 1951), reprinted in Galante, Turquie VI, 324.

172 See for example the report in the Bulletin de I'Alliance Israélite Universelle: Deux-
ieme Série no. 6, ler Semestre 1883 (Paris, 1883), pp. 8-10; Franco, 231. Abraham Galanté,
Istanbul, 133.
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Despite all the pressure from Ottoman and foreign Jews alike, the
blood libels and other assaults by Christians on Jews went on and on,!”
culminating in 1912 and 1913, following the Greek conquest of Salonica
during the First Balkan War, when most of its Jews, who had increased
to half the city’s total during the previous half century due to mass emi-
gration from persecution in Bulgaria and Rumania as well as by Chris-
tian nationalist bands elsewhere in Macedonia, were terrorized into leav-
ing so they could be replaced by Greek immigrants from Ottoman
Thrace'’*. The Greek occupation of Salonica was an utter disaster for its
long-established Jewish community'”. By killing and driving out large
numbers of Jews, the Greek army left a substantial Greek majority in the
city for the first time, starting Salonica Jewry on the way to its final deci-
mation by the Nazis during their occupation of Greece in World War IL

The same thing happened during the Greek invasion of Izmir, west-
ern Anatolia, Thrace and the Aegean islands'” during the Turkish War

173 Later Christian Blood Libel cases against Ottoman Jews included those at Istan-
bul in 1876, 1884 and 1887; at Izmir in 1874, 1878, 1888, 1890, 1896, 1901, 1912 and par-
ticularly during the Greek occupation of Izmir in 1919: Galante I1I, 144-154; at Manisa in
1874, 1883 and 1Bg3: Galante IV, 49; at Milas in 1875: Galante 1V, 130-1; at Bayramig in
1884: Galante IV, 222; at Iznik (Nicaea) in 1891 and 18g93: Galante IV, 191-2; at Canak-
kale (Dardanelles) in 1Bg2 and during the British occupation of Gallipoli during World
War: Galante IV, 213-214; at Salihli in 1896 and 1900: Galante IV, 73-4; at Bergama in
1894 and 1898: Galante IV, 5-6; in 1872 and 1887 at Urla: Galante, IV, 16; at Cegme in
1883: Galante IV, 21-22; at Kirkaga¢ in 18go: Galante IV, 86-7; at Mersin in 1gog: Ga-
lante IV, 268; on the island of Crete in 1881; at Port Said, Egypt, in 1882; in Cairo (1882),
Corlu (1884), the Dardanelles (1884), Lemnos (1887), Salonica (1887), Beirut and Damascus
(188g), Izmir (18Bgo), Gaza (18go) Corfu (18g1), Aleppo (18g1), Jerusalem (18g2), Damascus
(1892), Rodosto-Tekirdag (1892), Manisa (1892 and 18g3), Chios (1892), Kavalla (18g4),
Gallipoli (18g4), Halki (1895), Bursa (18g9g), Monastir (19oo), and others. See also Cohen,
Middle East, 17, 181. Galante, Istanbul1l, 125-137. Franco, 221-231.

17 Galante, Istanbul, I, 131.

' See Robert Mantran, “La structure sociale de la communaute Juive de Salonique
a la fin du dix-neuvieme siécle”, Revue Historigue no. 534 (1980), 391-2; Nehama VII, 762;
Rena Molho, “The Jewish Community of Salonika and its Incorporation into the Greek
State, 1912-191Q", Middle Eastern Studies XXIV (1988), 391-403, however, states that the
Greek goverment went out of its way to prevent popular Greek anti-Semitism from harm-
ing the Jewish comunity of Salonica, and that latter was damaged more by the fact that
the city lost its economic hinterland in Macedonia and elsewhere in southeastern Europe
as as result of the Greek conquest and the development of independent Yugoslav, Bulgar-
ian and Turkish states in what been its most important markets.

176 For example on the island of Marmara described in Galente, Appendice a I’Historie
des Juifs de Anatolie, in Galante, Turquie IV, 336-337.
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for Independence following World War I, in which Muslims and Jews
alike were terrorized and massacred by the invading army, also for the
purpose of establishing a Greek majority which could subsequently be
used to justify continued Greek rule of the area'”’.

Salonica of course was not the only place of refuge for refugees enter-
ing the Empire during its last century of existance. Istanbul, Edirne, Iz-
mir and other parts of Rumelia as well as Anatolia received thousands
more. Jews, moreover, were not the only refugees received and helped by
the government of the Sultan. Thousands of Muslims accompanied them
in flight to Istanbul and into Anatolia, as a result of similar conditions
wherever Christian states gained their independence or expanded. The
Russian conquest of the Crimea and the Caucasus starting in the late
cighteenth century, and particularly during and after the Crimean War,
combined with the same independence movements in Southeastern Europe
that had caused so much suffering and flight among its Jews caused
thousands of helpless, ill, and poverty-stricken Muslim refugees to accom-
pany them into the ever shrinking boundaries of the Ottoman Empire,
with the Istanbul goverment struggling mightily but vainly to house and
feed them as best it could. From 1850 to 1864 as many as 800,000 Cri-
mean Tatars, Circassians, and other Muslims from north and east of the
Black Sea had entered Anatolia alone. As many as 200,000 more came
during the next twenty years, while 474,389 refugees entered in 1876-7 as
a result of the Ottoman wars with Russia and the Balkan states, with an
equal number gaining in what was left of the European portions of the
Empire '8,

Christian revolts against the Ottomans with European help along
with attacks on Muslims and Jews in the newly independent Christian

7 Adina Weis Liberles, “The Jewish Community of Greece”, The Balkan Jewish
Communites: Yugoslavia, Bulgaria, Greece and Turkey, by Daniel J. Elazar, et. all (University
Press of America, New York, 1984), 103; Galante, Anatolie 111, 154; E! Tiempo, 24 March
1921. It is interesting to note, however, that Joseph Nehama, who lived in Salonica
throughout his life except for three years in Nazi concentration camp during World War
I, had an entirely different view of relations with Greeks and Jews, stating in Nehama VII,
631-640 that in his time at least relations were always cordial and friendly.

178 Justin McCarthy, “The population of Anatolia”, Asian and African Studies XXI
(1987), 53; Moshe Ma'oz, “Muslim Ethnic Communities in Nineteenth-Century Syria and
Palestine: Trends of Conflict and Integration™, Asian and African Studies, XIX (1985), 283-
307, particularly pp. 295-9.
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nations as well as within the Ottoman Empire, particularly in Macedonia,
and a common poverty among the masses created a feeling of brother-
hood in suffering between Muslims and Jews within the shrinking bouda-
ries of the Ottoman Empire which has lasted right into the Turkish Re-
public to the present day. It was the Jews and Muslims against the Chris-
tian with the Jews extremely grateful for the protection provided by the
Ottoman government '”®. And it was therefore not just the modern educa-
tion, not just the modernization of the Jewish millet, not just the help of
the Jewish financiers of Europe, but also an increasing Muslim feeling of
togetherness with the Jews above all other non-Muslims in the Empire
which contributed to the revival of Ottoman Jewry in the nineteenth and
early twentieth centuries. Ottoman Jewry therefore remained far more
loyal to the Ottomans than any other minority, resisting not only the ef-
forts of Armenian and Greek nationalists to secure Jewish support during
and after World War I, but even those of European Zionists to gain their
support for the establishment of a Jewish home in Palestine '*’.

There were repeated attempts to secure Ottoman approval for Jewish
settlement in Palestine during the last quarter of the nineteenth century,
but while the Ottomans repeatedly responded with encouragement for the
continued flow of Jewish emigrants which had begun much earlier in the
century in response to political repression all over Europe, they specifically
discouraged such settlement in Palestine and attempted to divert it to
other parts of the Empire, particularly to Anatolia, where Jewish settlers
had done so much already to revive Ottoman agriculture and trade. It

1% The Bulletin de U’Alliance Israelite Universelle, no. 18 (1893), 38-39, thus reported:
“There are but few but few countries, even among those which are considered the most en-
lightened and the most civilized, where Jews enjoy a more complete equality than in Tur-
key. H.M. the Sultan and the government of the Porte display towards Jews a spirit of lar-
gest toleration and liberalism. In every respect, Abdul-Hamid proves to be a generous
sovereign and a protector of his Israelite subjects... The unfliching attachment of Jews to
His Person and to the Empire is the only way in which they can express their gratitude.
Thus, the Sultan as well as his officials know that Jews are among the most obedient,
faithful and devoted subjects of Turkey’.

180 See for example the declaration of loyalty dated January 2, 1877, presented to Sul-
tan Abdulhamid II by leaders of the Ottoman Jewish community as well as representatives
of Jewish organizations throughout Europe, in gratitude for the measures which he was
then taking at the Constantinople Conference to end the Rumanian persecution of its Jews.
MS found in the Archives of the Ottoman Foreign Ministry/ Hariciye Argivi, at the BA, Is-
tanbul, s. 11, Karton 108, Dosya 27, and cited in Ilhan Akant “Yahudi cemiyetlerinin
1877'de verdikleri muhtira”, Aktiel Gazetesi, 19 Eylul 1986.

Py
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has been suggested that Ottoman opposition stemmed at least partly from
fears of creating a new minority problem in an empire already suffering
from major nationalist revolts, of expanding the number of subjects bene-
fiting from the protection of foreign powers through the hated Capitula-
tions, and, since most of the prospective immigrants were Jews fleeing po-
groms in Russia, of helping spread Russian influence in the Empire,'®!
but while these may have been considered, since the Ottomans were will-
ing to settle Jews elsewhere in the Empire, including areas of Eastern An-
atolia where the Russian threat was even more imminent than in Pales-
tine because of Russian support for Armenian national aspirations, these
do not really seem to have been decisive factors.

In 1879, the well known British writer Laurence Oliphant proposed
to the Ottoman government that Jews be placed in a utopian settlement
on the River Jordan'?. Efforts of a group of British and German busi-
nessmen in 1881 to secure an Ottoman concession for building a railroad
from Izmir to Bagdad with the help of Jews who would be settled along
its route was met with a decision of the Ottoman Council of Ministers
that Jews could, indeed, be “settled as scattered groups throughout Tur-
key excluding Palestine...” but they would have to”... submit to all the
laws of the Empire and become Ottoman subjects,”™®* and this was repe-
ated during the next two years in offical notices posted in Ottoman diplo-
matic and consular missions throughout Europe. Sultan Abdiilhamid II
himself favored the idea as it was presented to him by Grand Rabbi
Moshe Levy, proposing to rescue Russian Jews by settling them in agri-
cultural colonies, particularly in Eastern Anatolia,'® if only the Jewish
community would agree to allow its men to be conscripted into the Otto-
man army, a proposal which was willingly accepted by the Millet council
but ultimately abandoned by the government when the Greek and Arme-
nian communities refused to join in the effort 185,

'81 Neville Mandel, “Ottoman Policy”, 315.

'8 Laurence Oliphant, The Land of Gilead (London, 1880), 502-510; Neville Mandel,
“Ottoman Policy™, 312; Mandel, Arabs, 2-3.

'8 BA, Meclisi Viikela Mazbatalarnt (Minutes of the Council of Ministers), 19 October
1881; Levant Herald, 24 November 1881; Mandel, “Ottorman Policy”, 312-313; Mandel, Ar-
abs, 2.

18 For example see Bulletin de ['Alliance Israélite Universelle: Deuxieme Série mo. 7. 2
Semestre 1883 (Paris, 1883), pp. 8-10.

'%5 Mandel, “Ottoman Policy”, 313.
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In June 1896, Theodor Herzl, shortly after publishing his famous
Der Judenstaat, suggesting that the ‘Jewish problem’ could be solved only
by establishing a Jewish state somewhere, perhaps in Palestine, visited Is-
tanbul for the first time, meeting with the Grand Vezir and other leading
Ottoman officials and advocating a plan for the Sultan to allow the esta-
blishment of Palestine as a Jewish homeland in return for settlement of
all the external debts of the Ottoman treasury by the wealthy Jewish
bankers and investors of Europe'®. Abdiilhamid and his officials had al-
ready decided as early as 1888 to allow Russian Jews to settle in Palestine
as individual immigrants, though not in groups,'®” so he and his officials
replied to Herzl’s plan that they would be happy to have to have the sup-
port of European Jewry in paying off the Ottoman debts and building the
empire, and were most anxious to continue to receive the Jewish refugees
wishing to come to the Ottoman Empire from persecution in Central Eu-
rope and Russia who wished to help build its economy, but that they
wanted them in Anatolia and Irak, not in Palestine, which, Abdiilhamid
said to one of Herzl's colleagues in 1896, was as holy to Muslims as it
was to Jews:

“If Mr. Herzl is a much your friend as you are mine, then advise him
not to take another step in this matter. I cannot sell even a foot of land,
for it does not belong to me but to my people. My people have won this
empire by fighting for it with their blood and have fertilized it with their
blood. We will again cover it with our blood before we allow it to be
wrested away from us... The Turkish Empire belongs not to me but to
the Turkish people. I cannot give away any part of it. Let the Jews save
their billions. When my Empire is partitioned, they will get Palestine for

18 Theodor Herzl, The Complete Diaries of Theoder Herzl, ed. Raphael Patai and tr. H.
Zohn (5 vols, New York and London 1g60) I, 375-376, 378, 383, 400-¢o1, III, 1110-1115.
Mandel, Arabs, g-12; Kemal Oke, Siyonizm ve Filistin Sorunu, 1880-7914 (Istanbul, 1982);
N.M. Gelber, “Philipp Michael de Newlinski: Herzl's diplomatic Agent”, Herzl Year Book 11
(1959), 113-152. “Herzl, Theodor”, EJ VIII, 412-415; Abraham Galante, “Abdul Hamid 11
et le Sionisme”, Haménora, January-March, 1933, reprinted in Abraham Galante, Histoire des
Juifs de Turquie (g vols, Istanbul, 1987) IX, 173-188; L. Adler and R. Dalby, The Dervish of
Windsor Castle: Life of Arminius Vambery (London, 1979); I. Friedman, Germany, Turkey and
Zionism, 1897-1918 (Oxford, 1977); Mim Kemal Oke, II. Abdulkamid, Siyonistler ve Filistin
Meselest (Istanbul, 1981).

7 Note Verbale from Sublime Porte to American Embassy, Istanbul, 4 October 1888;
United States Department of State, Papers on Foreign Relations 11, 1619; FO 195/1607, White
Moore, 6 October 1888; Neville Mandel, “Ottoman Policy”, 323.
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nothing but only our corpse will be divided. I will not agree to vivisec-
tion 188>,

Abdiilhamid II's opposition to a Jewish state in Palestine was sup-
ported not only by most of the Jewish bankers of Europe, who preferred
to develop Jewish colonies in Eretz Israel under continued Ottoman
rule, '® but also by the Grand Rabbi, Moshe Levy, and the other leaders
of the Ottoman Jewish community, who were very satisfied with their si-
tuation in the Ottoman Empire and feared that such a Jewish state would
undermine it ', In fact, Abdiilhamid was surprised by the extent of Herzl’s
plan, and initially blamed the Grand Rabbi until the latter assured him
that the Jewish community had nothing to do with it and strongly op-
posed the idea. While Jewish immigrants in Palestine and some foreign
diplomats in Istanbul at the time assumed that this opposition stemmed
from Sephardic fears that they would be overwhelmed by a new Ashkena-
zi influx'', this does not seem to have played an important role in the
millet’s policies. There were equally strong protests against Jewish immi-
gration from local Palestinian Arab notables, Christian and Muslim alike,
who correctly perceived the inherent dangers to their dominance over
their own communities. It was, however, the Arab Christians in particular
who led the way, reviving the old blood libel accusations against Jews to
rouse up their Muslim brothers in fear that the new immigrants would
compete successfully with them in business and trade as well as for the
favor of the Muslim majority 2. The Ottoman government also feared
that the end result of the plan would be only to create another insolvable
nationality problem amidst all those already threatening to destroy the
empire, and perhaps add to the already large number of minorities claim-
ing foreign citizenship and protection in addition to exemption from Otto-

1% Dated 19 June 1896: Thedore Herzl, The Complete Diaries, tr. H. Zohn and ed.
Raphael Patai (New York and London, 1g60), 1, 378; quoted in Neville Mandel, “Ottoman
Policy™, 317, and Arabs, 11.

'8 The Rothschilds and other European Jewish bankers rejected the idea, préferring
to finance Jewish colonization in Palestine under continued Ottoman rule. See “Herzl,
Theodor™, EJ VIII, 412-415.

19 Abraham Galante, Abdul Hamid II et le Sionisme (Istanbul, 1933). Reprinted in Ga-
lante, Turquie IX, 773-188, Galante, Istanbul, 1, 262-3; Mim Kemal Oke, Styonizm ve Filistin
Sorunu, 1880-1914 (Istanbul, 1982), 104-105; Galante, Sixieme Recueil de Documents Concernant
les Juifs de Turquie et Divers Suject Juifs (Istanbul, 1956), 31.

191 Mandel, Arabs, 3.

192 Mandel, Arabs, 32-57, 84-92, 117-140.
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man laws'?. In response therefore to objections coming from Jewish,
Muslim and Christian sources, the Ottoman government in Istanbul repe-
atedly issued orders prohibiting Jewish settlement in Palestine, requiring
that those coming as visitors be required to leave after several months %4,
but in practice local Ottoman officials allowed these ‘visitors’ to remain,
presumably as a result of bribes and other considerations, and the central
government not only did nothing substantial to stem the tide aside from
repeating its orders, despite numerous reports that they were being flout-
ed repeatedly'?, but in fact authorized Ottoman and foreign Jews who
were legally resident in Palestine to purchase property if they agreed not
to allow illegal Jewish immigrants to settle on it and use it for agricul-
ture'®, As a result, the Jewish population of Palestine rose dramatically
in the late nineteenth and early twentieth centuries, from 24,000 in 1882
to 47,000 in 18go and 80,000 in 1908, increasing their percent of the total
population from five to over eleven percent during the period, and living
not just in the cities but also in over twenty agricultural colonies operat-
ing with considerable success'?’.

But Herzl wanted more than mere settlement of a Jewish minority in
an Ottoman state. He visited Istanbul a second time in May 1go1, secur-
ing an audience with the Sultan for the first time through the intercession
of the Hungarian Jewish Turkologist Arminius Vambery, offering once
again to arrange for Europe’s Jewish bankers to pay off the Ottoman Pu-
blic Debt in return for some measure particularly friendly to the Jews,
though this time, evidently as result of the Sultan’s hostile reaction to his
previous suggestion to establish a Jewish state in Palestine, Herzl was
much more vague on the subject than he had been previously '%,
Abdiilhamid’s continued desire to settle Jews in the Empire, though not

193 H. Wyndham (Istanbul) to Earl Granville (Foreign Office), 30 December 1882, FO
78/3304, quoted in Mandel, Arabs, 3-4.

194 There are numerous orders recorded in the Babt Ali Evrak Odasi archives at the
BA in Istanbul; see also J. Dickson (Jerusalem) to Sir F.C. Ford (Istanbul), 30 December
1892, in FO 195/1765, no. 35. quoted in Mandel, Arabs, 8.

193 Mandel, “Ottoman Policy”, 321-328, and Arabs, pp. 6-g, 13-14; also Mandel, “Ot-
toman Practice as regards Jewish Settlement in Palestine: 1881-1908”, Middle Eastern Studies
XI (1975), 33-46.

1% Mandel, Arabs, g, 14-15.

197 Neville Mandel, “Ottoman practice as regards Jewish Settlement in Palestine,
1881-1908”, Middle Eastern Studies X1 (1975), 35-6, 42; Mandel Arabs, 20, 28-29.

198 Herzl, Diaries 111, 1092; Mandel, drabs, 12-13.

Belleten C. LIV, 72
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in Palestine, was evidently reflected in his reponse, also however vague,
promising to provide Herzl with a detailed account of the Empire’s finan-
cial problems and to make a public proclamation favorable to Jews at
a suitable opportunity '%. Herzl seems to have read much more than was
intended into this, for while the sultan subsequently lived up to what he
thought he had promised by allowing thousands more Jewish refugees
from Germany and Russia to settle in the Empire, not only in Anatolia
but also in Istanbul and Izmir, when Herzl returned to Istanbul in Feb-
ruary and July of 19o2 to hear these decisions, he felt betrayed because
Palestine also was not included 2.

Relations between Jews and Muslim Turks were impoved by the role
played by the Salonica donmes, through their membership in the city’s
Masonic lodges, in the Young Turk revolution of 1908 which overturned
Abdilhamid’s autocracy, though how important this role was remains
a matter of debate among scholars?’!. Jewish communities throughout the
empire, however, actively supported the revolution and its results %2,

There also was a close alliance at times between Young Turks and
Zionists based in Istanbul, led by Vladimir Jabotinsky, with the encou-
ragement of the French-dominated Alliance Israélite?> and the German
government as well as German Zionists,?* with the former supporting the
latter’s efforts to establish Jewish colonies in Palestine in return for Zionist
financial support of the CUP after 1910, including publication of the Is-
tanbul newpaper Jeune Turc, one of the capital’s most influential dailies,

199 Mandel, “Ottoman Policy”, 31q.

20 Herzl, Diaries 111, 1215-1233. 1V, 341-342, quoted in Mandel, “Ottoman Policy”,
319-320.

201 Paul Dumont, La Turquie Dans les Archives du Grand Onent de France (Strasbourg,
1980); Robert Olson, “The Young Turks and the Jews: A Historiographical Revision, Tur-
aca XVIII (1986), 231-232; Ernest Ramsaur, The Young Turks: Prelude (o the revolution of
1908 (Princeton, N.J., 1957), 102-108; Tarik Tunaya, Turkiyede Siyasal Partiler, Cilt 1. Ikina
Megrutiyet Donemi (Istanbul, 1984), 382; Mandel, Arabs,, 83.

202 Cohen, Middle East, 17, Galante, Turcs, 86-92; Bulletin de [’Alliance Universelle Israel-
tte, 1908, pp. 73-75.

293 Lucien Lazare, “L'Alliance israélite Universelle en Palestine a I'époque de la Ré-
volution des ‘Jeunes Turcs' et sa mission en Orient du 29 Octobre 1908 au 19 Janvier
190q", Revue des Etudes Juives CXXXVIII (1979), 307-335, particularly p. 330.

204 Isaiah Friedman, Germany, Turkey and Zionism, 1897-1918 (Oxford, 1977) 445; Ro-
bert Olson, “The Young Turks and the Jews”, Turcica XVIII, 229.
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not, as anti Semitic British observers claimed at the time, because the
CUP was no more than a front for Jewish national ambitions 2%,

Members of the Jewish community played active political roles dur-
ing the Constitutional period (19g0o8-1912), participating in party politics 2%,
with four Jewish representatives serving in the Parliaments of 1908, 1912
and 1914%”". This was despite the fact that the rise of Zionism led to anti-
Semitic statements by a few Muslim Ottoman politicians, led by
Gumiilcine Ismail Bey, leader of the People’s Party (Ahali Firkasi), who
voiced fears that a Jewish state would be established, not only in Eretz Is-
rael, but also in Mesopotamia, seat of the ancient Jewish refuge in Babyl-
on, with some feeling that it was a plot to establish German hegemony in
the Ottoman Middle East?®, and although Greek opposition to the Tur-
kish nationalist policies of the Young Turks had led to considerable dec-
reases in their Parliamenta:y representation at the time?”. The Young
Turks’ donme Minister of Finance Cavid Bey was particularly subjected to
criticism because of his presumed support for Zionism?2'. Many Young
Turks themselves questioned how much support should be given to a Zi-
onist move which threatened to separate from the Empire one of the hol-
iest places in Islam. Soon after the Young Turk coup in 1gog the CUP
publicly declared its support for Jewish immigration to all parts of the

205 Robert Olson, The Young Turks and the Jews: A Historiographical Revision”,
Turaca, XVIII (1986), 219-235; Mandel, Arabs, 165-185; Feroz Ahmad, “Unionist Relations
with the Greek, Armenian and Jewish Communites of the Ottoman Empire, 1908-1914”,
Braude/Lewis I, 425.

2% 6,348 Jews voted in the 1908 Parliamentary elections in Istanbul along with
155,566 Muslims, 41,298 Greeks, 17,273 Armenians, 554 Catholics and 187 Assyrians. Ta-
rik Tunaya, Tirkiyede Siyasal Partiler, Cilt 1, Ikinct Mesrutiyet Donemi (Istanbul, 1984), 27n;
Tamn, 1, 10, 11 and 12 December 1324/ 1908.

207 Feroz Ahmad, The Young Turks: The Committee of Union and Progress in Turkish Pol-
ties, 1908-7914 (Oxford, 196g), 155. The Jewish deputies in 1877 were Abraham Aciman
(Istanbul), Menahem Salah (Bagdad), Ziver (Bosna), and Davigon Levi (Yanina); those in
1go8 were Vitali Faraci (Istanbul), Emmanuel Carasso (Salonica), Nissim Masliah (lzmir),
and Ezechiel Sasson (Bagdad).

208 Tank Tunaya, Turkiyede Siyasal Partiler, Cilt 1. kinci Mesrutiyet Dinemi (Istanbul,
1984), 236-237, 559; Mandel, Arabs, 93-116.

2" Feroz Ahmed, The Young Turks, 155. Greek representation in the Parliament fell
from 26 in 1908 to 13 in 1g914; Albanian representation fell from 27 to nothing; while Ar-
menian and Jewish representation remained the same, at 14 and 4 respectively.

210 Tank Tunaya, Turkiyede Siyasal Partiler, Cilt 1. Tkinci Mesrutiyet Donemi (Istanbul,

1984), 561-2.
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empire except Palestine?!!, but the governor of Jerusalem continued to al-
low land sales to Ottoman Jews to continue?'?. To preclude anti-Semitic
feelings from spreading among Turks in the face of continued Jewish set-
tlement in Palestine, moreover, leading Ottoman Jews founded the Jewish
Brotherhood Society (Miisevi Uhuvvet Cemiyeti) in 1gog to promote
friendship and good feeling with their Muslim counterparts. Jews also
were involved in early Ottoman Social Democratic movements and labor
organizations that developed in Istanbul and particularly in Salonica after
1908, with Avrom Benaroya?'? bringing together various ethnic labor
groups into the Salonica Socialist Club in October 1908 and publishing
the Amele Gazetesi (Workers’ Gazetesi) followed by the Ladino La Solidan-
dad Ouvradere (Workers Solidarity) before the movement broke up into its
constituent elements early in 1gog. Benaroya was sent into exile to Serbia
and the Salonica Socialist movement was suppressed in 1911 because of
accusations of their involvement in an attempt to assassinate Sultan
Mehmed V Resad during his visit to Salonica the year before 2'*,

There were more Jewish bureaucrats in goverment than there ever
had been under Abdillhamid II, and they tended to do better than even
the Muslim officials both in compensation and promotions?!®. Jews now
served willingly in the Ottoman army, with special arrangements being
made to provide for kosher food and observance of Sabbath and other re-
ligious rituals by Jewish soldiers, with relations between Jews and Muslim
Turks improving even more as a result?'s, At the same time, Jewish

21 Mandel, Arabs, 71-77; Times, April 4, 1910.

H2 Neville Mandel, The Arabs and Zionism Before World War I (Berkeley, 1976), 62;
Robert Olson, “The Young Turks and the Jews”, Turcica XVIII (1985), 225.

23 A. Benaroya, “Die Tiirkische Gewerkshaftbewegung”, Socialistiche Monatschefte X1V/
16 (11 August 1910), 1081.

24 Mete Tungay, Tirkiyede Sol Akimlar (1908-1925 (3rd edition, Istanbul, 1978), 35-36,
49-50, 52; George Harris, The Origins of Communism in Turkey (Stanford, California, 1967),
16-17; Stefan Velikov, “Sur le mouvement ouvrier et socialiste en Turquie aprés la révolu-
tion jeune-turque de 108", Etudes Balkanigues, (Sofia), 1964/1, 31-2, 35-6; Joshua Starr,
“The Socialist Federation of Saloniki”, Jeawish Social Studies VII/4 (October 1945), 325-6; A.
Cerraoglu, Tiirkiyede Sosyalizmin Tarihine Katk: (Istanbul, 1975), 163-167; J. Rothschild, The
Communist Party of Bulgaria: Origins and Development, 1883-1936 (New York, 1959), 213-4, 217.

213 Franco, 258-260; Carter V. Findley, Bureaucratic reform in the Oltoman Empire: The
Sublime Porte, 1789-7922 (Princeton, N.J., 1980), 209, 386; Hayyim Cohen, Jews of the Middle
East, 18.

216 See for example the report of the dragoman to the British Consulate General in
Baghdad of 27 February 1910, that “The Turkish government fully realize that the Jews
are one of the chief elements in the progress of the country. The Turks have all along re-
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bankers, merchants and industrialists prospered due to the improvement
of Ottoman administration and the tax system, the freeing of trade and
commerce from the restrictions imposed during Abdiilhamid II’s reign,
the continued development of Ottoman public education, of which young
Jews now full advantage in addition to the Alliance Israélite Universelle
and the more recent German Hilfsverein der Deutschen Juden schools,
and the arrival in Istanbul of numerous wealthy Jewish bankers and busi-
nessmen from Europe, who more than ever ‘took care of their own’, so
for some time there was little support for Zionism among most Ottoman
Jews?'7. As more and more Jewish refugees flooded into the Empire from
persecution in Greece, Serbia, Bulgaria, Rumania and Russia, however,
the Ottoman Jewish community was forced to modify these attitudes in
the face of their tremendous need for new homes and support, as well as
a result of the influence of graduates of the Alliance schools, with several
influential Jewish deputies in the Parliament, Nissim Rousseau and Nis-
sim Mazliyah, and perhaps also Emmanuel Carasso (Karasu)?'®, cooperat-
ing with Jabotinsky and the other Zionist leaders in Istanbul in support
of settling the refugees in Palestine?"’.

Most of these refugees initially came to Istanbul, where they literally
overwhelmed the community’s ability to help, counteracting whatever im-
provement of economic conditions had provided the mass of Istanbul
Jews, so most were sent on the east as soon as possible. Many were set-
tled in Izmir and in southeastern Anatolia, very much as Sultan
Abdiilhamid II had suggested, but most wanted to and did go on to Er-
etz Israel, where they settled in agricultural colonies organized by the Zi-

garded the Jews as very faithful subjects of the Sultan and have placed confidence in them.
On the other hand the Jews of Baghdad have borne feelings of gratitude towards the Tur-
kish government ever since the immigration of their co-religionists from Spain into Asia
Minor some hundreds of years ago. The community is to co-operate with the government
for the improvement of the country...”, quoted in Elie Kedorie, Arabic political Memories and
other Studies (London, 1974), 263-272.

37 Galante, Istanbul, 11, 36, 200, 220, El Tiempo, 15 May 1911, 18 May 1911.

218 Carasso stated in an interview published in the Salonica Ladino newspaper L’Epo-
ca that he supported Jabotinsky and the Zionists, according to Schechtman, Jabotinsky, 158,
but D.M. Dubnow, Die Neueste Geschichte des Judischen Volkes (2 vols, Berlin, 1920-3) III,
540-1, states that he supported the Grand Rabbi in strongly opposing the Zionists.

219 Robert Olson, “The Young and the Jews”, Turcca XVIII (1986), 223, based on
Joseph B. Schechtman, Rebel and Statesman: The Viadimir Jabotinsky Story (2 vols, New York,
1956). 158.
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onists and others. This movement contributed significantly to the develop-
ment of agriculture in the barren lands of Eretz Israel, and this increased
Ottoman food supplies and tax revenues. On the other hand, however,
Arab Christians as well as Muslims who lived there were bitterly hostile
to the new immigrants, and in reaction developed new ‘blood libel’ at-
tacks on Jews, not only in Palestine but also in the other Arab provinces,
with a vehemence and hatred that exceeded any of the attacks elsewhere
in the Empire or in Europe. While not entirely sympathetic to the Zionist
movement as such, the leaders of Ottoman Jewry, and in particular
Moshe Levy’s successor as Grand Rabbi, Haim Nahum Efendi (1gog-
1920)**°, did everything they could to help and protect these immigrants,
and in the process were compelled to support Jewish settlements in the
Holy Land, though still advocating their maintenance under Ottoman
rule so as not to stimulate a Muslim reaction which might well under-
mine the position of Jews elsewhere in the Empire 22!,

Young Jews now accepted conscription into the Ottoman army with-
out paying the bedel-i askentye, in contrast to the Sultan’s Armenian and
Greek subjects, whose continued avoidance of military service stirred con-
siderable antagonism in the government as well as on the part of the gen-
eral public, greatly increasing the tensions which were already rising as
a result of increasingly violent independence movements in the Balkans
and Eastern Anadolia???. Ottoman Jews strongly supported the empire’s
resistance against the invasions of the Balkan states during the Balkan
Wars (1912-1913), with the Jewish community’s participation in the de-
fense of Edirne and Salonica and refusal to welcome the Bulgarian and
Greek armies as they entered these cities resulting in their pillaging of
Jewish houses, shops and synagogues and attacks on individual Jews

22 His decree of appointment is found in the BA, Istanbul, Babiali Evrak Odast, Adliye
tezkerest 695, 17 January 1324/30 January 1gog, confirmed by Tezkerei Sami of the Grand
Vezir on 17 February 1324/2 March 1gog. The French translation is in Abraham Galante,
Documents V, 38-41.

21 Albert Kalderone, Abraham Galante: A biography (New York, 1983), 47-49; Galante,
Istanbul, 1, 206-207, 262-3. El-Tiempo, 18 May 1911; Mim Kemal Oke, Siyonizm ve Filistin
Sorunu, 1880-1974 (Istanbul, 1982), 105, 137, 148, 152, 156; Lucien Lazare, “L’Alliance Is-
raélite Universelle en Palestine a I'époque de la Révolution des ‘Jeunes Turcs’ et sa mis-
sion en Orient de 29 Octobre 1goB au 19 Janvierigog: Revue des Etudes Juives, CXXX-
VIII (1979).

2 Cohen, Middle East, 17-18. Galante, Istanbul, 152.
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which added to the rush of Jewish refugees and enhanced Jewish deter-
mination to support the Ottomans in the world war that followed 22,

Following the war the situation became even worse??*. The Allies res-
tored the Capitulations almost immediately after occupying Istanbul, thus
favoring the Christian minorities as well as their own economic interests
at the expense of the non-Christian Ottoman subjects??. Ottoman Jews
were particularly discriminated against by the Allied High Commissioners,
who turned Muslim as well as Jewish properties over to Christians who
claimed them, seriously disrupting trade and commerce as well as the im-
port of food for the capital??, arrested a few of the more prominent Jew-
ish leaders because of their support for the Young Turk movement??’
and the involvement of a few Russian Jewish refugees in Communist and
Socialist activities in the Ottoman capital as well as at Baku, in the Cau-
casus, at times sent Russian Jewish refugees back to Russia so as to avoid
having too many Jews in Istanbul??® and several times rejected the Istan-

223 Galante, Tures VII, 18-19.

224 On the Ottoman Empire during World War 1 and Turkish War for Independ-
ence, see Stanford J. Shaw and Ezel Kural Shaw, Hislory of the Ottoman Empire and Modern
Turkey, vol 2. Reform, Revolution and Republic: The Rise of Modern Turkey (Cambridge Uni-
versity Press, 1977 and later editions), 310-369.

225 Ottoman Council of Ministers Minutes/ Meclisi Vikeli Mazbalalan vol. 216 no. 315,
23 June 1919.

226 Ottoman Council of ministers Minutes/ Meclisi Vikeli Mazbatalan vol. 215 no. 157,
12 April 1919, vol. 220, no. 607, 20 November 1g20.

127 See, for example, the report by British intelligence in Salonica to the Director of
DMI in London, 16 December 1918, in Public Record Office FO 371/3421/209381, and in
particular the Foreign Office minute stating: “The Turkish Masonic Lodges are of course
the framework on which the CUP have built up their secret organization. When the CUP
carried out their great coup d’etat the mob marched into the Sublime Porte under the
banner of the Jewish lodge of Salonica and murdered Nazim Pasha. British Freemasonry,
I believe disowns the Oriental type, but I do not know what attitude of American Freema-
sonry is. Italian freemasonry is in the closest touch with the CUP rite from Italy. It is pro-
bable that (Grand Rabbi Haim) Nahum’s intrigues with America are largely carried out
through Masonic lodges.” Also the report by Assistant British High Commissioner in Istan-
bul Webb to the Foreign Office, 5 December 1918, in Public Record Office, FO FO 371/
3418/2022011: “I think scheme I have descibed must originate with Jewish members of the
CUP whose affiliation are, I believe, sufficently well known”, On January 29, 1919 the al-
lies arrested Emmanuel Carasso, leading Jewish nember of the CUP, despite strong pro-
tests from the Jewish community: Allied HC meeting of 30 January 1919. FO 371/4155/
510/29152.

28 Report from British Secret Intelligence Services, Constantinople. CX/676/V, Istanbul,
12 August 1920 Secret. FO 371/5178/E11702. SIII 169. British Documents on Atatirk 11, 252-
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bul government’s request to enlist Jewish soldiers in its army so as to
quell disturbances in Anatolia??. The Allies proceded to abolish the secu-
lar laws introduced by the Young Turks after 1912, reestablishing the au-
thority of the millet leaders and laws in many areas, including education
and justice, and in general strengthening the conservative elements in Ot-
toman society as well as in the various communities as part of their effort
to root out the Young Turks who had brought the empire into the war
on the side of Germany??. In Thrace and Southwestern Anadolia also
the invading Greek army, which was attempting to provide the Paris
Peace Conference with a fait acompli regarding territories it wished to re-
tain, armed the Christian minorities and encouraged them to attack Mus-
lims, with the Jews suffering as well because of their support for the
Turks?!, and with the once-flourishing Jewish community of Salonica in

260; Paul Dumont, “Les Organisations Socialistes et la Propagande Communiste
a Istanbul pendant I'Occupation Aliée, 1918-1922", Etudes balkanigues, XV/1 (1979), 49;
Paul Dumont, “Bolchevisme et Orient: Le parti communiste turc de Mustafa Suphi, 1918-
19217, Cahiers du Monde Russe el Sovictigue XVIII 51977), 390; FO 371/5171, September
1920, fol. 111; FO 371/4141, 09 April 1919; on several occasions the Allied authorities in
Istanbul actually sent Jewish refugees back to Russia so as to avoid having too many Jews
in Istanbul. See Allied High Commissioners Meeting of 04 December 1919. FO 371/4156/
510/163702.

?2 High Commissioners meeting of 30 January 1919. FO 371/4155/510/29152.
20 BA, Bab Al Evrak Odasi 34456, 342512, including Tetkerei Sami of Grand Vezir
dated 4 January and g October 1920 and 14 March 1g21.

3! A dossier of reports on Greek Atrocities against people and officials in the Izmir
area is in BA, Adliye tezkere 246/2740, 18 September 1920; see also Ottoman Council of
Ministers minutes/ Meclisi Viikeld Mazbatalar: vol. 213 no. 457, 24 November 1334/1918; vol.
215 no. 249, 28 May 1335/1919; vol. 216 no. 263, 1 June 1335/1919, describing Greek sol-
diers driving the settled population out of Bergama and Izmir; vol. 216, no. 26g, 1 June
1335/1919, describing the displacament of Jews and Muslims at the Dardanelles/Canakkale
by Greek settlers from the Aegean islands; vol. 216 no. 288. of June 1919 regarding Ayva-
hik; vol. 216 no. 380, 21 June 1919, describing Greek and Allied attacks on the local popul-
ations in Thrace and at Izmir, Diyarbekir and Bayezid; vol. 216 no. 323, 26 June 191g;
vol. 216, no. 337, 15 July 1919; vol 216 no. 339, 15 July 1919; and particularly vol. 216 no.
343, 16 July 1919, regarding Greek atrocities in Aydin province; vol. 217 no. 573, 29 No-
vember 1919, and vol. 221 no. 127, 30 April 1921, and no. 239, 4 August 1921, on Greek
atrocities in Thrace; vol 218 no. g, 11 January 1920 on resettlement of Greeks from Amer-
ica in Anatolia; also Bab-1 Ali Evrak Odasi, 343329; The Greek atrocities in southeastern
Anatolia and Thrace were condemned by an international investigation commission headed
by American High Commissioner in Istanbul, Admiral Mark Bristol, leading the Allies to
abandon further support for the Greek invasion. See Ottoman Council of Ministers Mi-
nutes, vol. 217 no. 481, 16 October 1g19. Also Hayyim Cohen, Jews of the Middle East, 18.
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particular being permanently displaced by Greek refugees settled there af-
ter the Greek army evacuated Anatolia?*.

It was only with the triumph of the Turkish War for Independence
under the leadership of Mustafa Kemal Atatiirk, that the survivors of Ot-
toman Jewry found permanent refuge in the new Turkish Republic,
which has remained, right to the present day, a haven for Jewish refugees
in flight from persecution and massacre by Bolsheviks and Nazis, in parti-
cular during the Holocaust, and later by Arabs and Khomeini’s Iran as
a result of the emergence of Israel and the resulting Arab-Israeli confilict.

22 Galante, Tures VIII, 25-31; on the settlement of Greek refugees from Anatolia in
Greece, see Dimitri Kitsikis, “Les Réfugiés Grecs d’Anatolie et le ‘Centre d’Etudes Micra-
siatiques’ d’Athénes”, Turcica, XVII (1985), 227-224.
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